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Abstract:

The contemporary synchronic approach to the interpreta-
tion has created a Koine (= common) Language which
interconnects the interpreters of the East and the West.
In the East itself, the reception of the explanatory tradi-
tion, as it is practiced in academic field, does not influence
satisfactorily the life of the Church. This may be due to the
fact that audiences in the East put great emphasis on the
dramatic representation and revival of a narrative, rather
than on the audition of “sacred” texts itself. The biblical
passages are considered as wedding invitations or as byz-
antine chants, where the notes don’t have an independent
value but are related to their context / relevance, creating a
monophonic but also antiphonic melody that is "re+cycled”
or finished with the reference to the Eternity, concentrated
in the phrase NYN KAI AEI KAI EIX TOYZ AIQNAX. Paul, as
a messenger par excellence, as well as an explainer of the
message / Gospel in the east Mediterranean World, through
his erotic - “psychomatical” relationship with the Truth of his
“message” (Evangelium), was a living image of the Crucified
(not yet the Risen Christus comp. Rom. 6), calling others
father and mother [ nurturer to his imitation. The letters were
written not to be read but to be listened to as a part of a
Gathering that took place in the frame of kupLakdv &etmvo,
which revived the last events of Jesus' life and awaited him
as aJudge and bridegroom.
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INTRODUCTION

The paradox of the New Testament Interpretation is the following: in relation to
other disciplines of Theology, it has as its source only one book with 890 pages (Nestle-
Aland?). And yet countless Commentaries have been written and many interpretive
techniques have been applied to extract its message. There is also a paradox with us,
the Greek Interpreters: we speak to a large extent the language of the New Testament.
And yet our presence in the international literature is not as expected. In the Greek
Orthodox area up to the 60s the interpretation of the New Testament was identified
with the accumulation of the citations - comments of the Church Fathers (Catenae). This
was probably the reaction of the Eastern Church to the propagandistic use of the Bible
by certain evangelical missionaries in the 19" century.

Particularly the introduction of the synchronic approach alongside the historical-
critical method offered to the Eastern interpreters the opportunity for a more meaningful
dialogue in the frame of SBL and SNTS' with the Western colleagues, who additional
appreciate the fact that the first audiences of the Gospel were located in the East Mediter-
ranean world. The possibility to approach each book of New Testament as an integrated
composition - a “universe” (text < textile), but also as part of the Canon (comp. canonical
approach), in terms of the rhetorical and narrative Criticism, instead of the sterile anatomy
of the texts (Form - and Redaction Criticism), was enthusiastically accepted in the East
as a Koine Language of listening to the texts together with their Western colleagues.
The ongoing studies of the mechanisms of (i) the oral Tradition (comp. the meaning
of the verb mapaéidwut 1 Cor. 15:3), (ii) the cultural Memory and (iii) the textualisation
contributed even more positively in this direction, while in the postmodern ages the
introduction of the Space Turn and the new Materialism, allow larger areas of cooperation.
Indeed, the main Problem in the biblical Hermeneia remains the same from the time of
the First Church and the establishment of the two schools of Interpretation in Antioch
and Alexandria: it's about the danger to turn Exegesis (explanation) into Eisegesis (pro-
jection on the text of a variety of subjective views of the reader or rather the listeners)>.

And yet we must admit that the Bible Hermeneutics in the East has not influenced to
the same extent the Orthodoxy itself (i.e., the pastoral service, the Sermon and in gen-
eral the religiosity of the Modern Greeks). Of course, is still missing in Greece a series
of modern Commentaries on the books of N.T. or a special Journal of biblical Exegesis,
where those who are interested (pastors, scholars of other fields etc.) can acquire an
overview of the diachrony and the synchrony in the biblical Hermeneia up to date. But I
think the problem is deeper and lies in the following points:

(a) The average orthodox believer focuses on the second part of the Eucharist,
not the Liturgy / Sacrament of Logos but the Liturgy of the Gifts, although Father
Alexander Smemann? underlines that the second part without the first, evolves into

neutestamentlicher Ethik / Contexts and Norms of New Testament Ethics Band VII Herausgegeben von
Ulrich Volp, Friedrich W. Horn und Ruben Zimmermann Tubingen 2016; 355-374 Die himmlische Liturgie
(Apk. 4-5) in ihrem Kontext und die Interaktion mit der irdischen Liturgie "Poetik und Intertextualitat in
der Apokalypse / Poetics and Intertextuality in the Book of Revelation" (WUNT I; Mohr Siebeck; ed. by
Tobias Nicklas, Stefan Alkier & Thomas Hieke). 437-457.

1 Especially in Greece, women colleagues were emerged in the field of Interpretation with an alternative
look at the texts.

2 We must underline the biblical Texts were written to be the object of /istening in the frame of a Synaxis / commune)

3 HAatpeutikn Avayéwnon kat n Op8oSoén EkkAnaia, Larnaka: Simatoros 1989, 110.
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“magic”. The main emphasis, as it is proven also during this period of Covid19, is
located exclusively on Holy Communion of the common cup, not on the coexistence
| koinonia around the same table. We, as Greek Orthodox Church, to a large extent,
face also the same Problem with that of I Cor. 11, as already in the first century the
Lord's Supper (kuplakov 8€trvo) was regarded as a sacred meal and as individual
papuakov abBavaciac (medicament of immortality; Ignatius to the Ephesians 20:2).

(b) The deficit in the knowledge of the Old Testament is also enormous in the
Greek Orthodox Church, as its texts are neither heard nor preached in the Eucharistic
Synaxis, although their message (the one living God of the Fathers and of Exodus, the
deconstruction of idols and the solidarity to the holy trinity of socially insignificant
and weak [widows, orphans and converts]) is nowadays as relevant as that of the
New Testament. Here we must also note two things: (i) Greek Old Testament was
the Scripture(s) par excellence of the Early Church, although the Interpretation of
its Texts was Christological. (ii) Especially in the modern research the Studies on the
Theology of the Greek Old Testament (Septuaginta) are in full swing.

(c) The sermon in the Orthodox Church usually until today is not the announce-
ment of the Coming Basileia but the daydreaming of the glorious (Byzantine) past and
| or the interconnection of the Religion with the national identity. This is the exact
opposite of Paul's priority of the faith Christi against / versus ta épya tou Népou (as
“identity markers"” of an elected nation)

(d) The medium of the communication of the Evangelion in the frame of Synaxis
as well in the public Forum is not the “Koine Greek” (the usage of daily moments as
parables / metaphors of the Basileia / Reign of God) but usually a wooden (largely
standardized) language.

I. EXEGETING AS EASTERN INTERPRETER THE FIRST EXEGESIS/
RECEPTION OF PAULINE GOSPEL

In this article I will reflex about how Paul's sermon from the beginning was transmitted
in Greek cities and what should be added today to the explanatory methods for those of
us who deal with Interpretation to have a more active reception (impact) in the religious
communities but in the society also*. I rely, among other things, (a) on the archaeological
discoveries in Athens® after the excavations for the Metro in combination and (b) on those
in the Asclepieion of Epidaurus which in the near future will be opened to the Public.®

4  We now live in a World where Christianity (a) is viewed by the political Government as one of the many
religious Communities. (b) It is again a conscious choice in a multicultural environment, in which everyone
becomes the "director" of their identity. Thus, the attitude of the protagonists of N.T. towards (i) the
globalized environment of the Universe, (ii) the "public space" - the market (the forum) of the City
and (iii) the prefecture / management of the House, I think it can be used as a model for which can is
the functionality of the course of the Orthodox Religious in the public space and especially the School.
Ultimately, the discovery of the New Testament and the Bible in general can actively help the theological
world to articulate a "political" discourse of real hope.

5 See mz book O Amdatodog MavAog knputtel otnv ABrva: H Tipwtn cuvavtnon XpLoTlaviopou Kat
EAnviopoU, Athens: Ennoia 2019, passim.

6 Vasilios Lambrinoudakis, To AckAntiteio tng Emsavpou: Tomog ppovtisag cwpatog kat Puxnge. https://
www.blod.gr/lectures/to-asklipieio-tis-epidayrou-topos-frontidas-somatos-kai-psyhis/
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In Greece but also in the Imperium Romanum generally, especially in the 15t AD, very
popular’” were the deities who offered healing which was conceived as a holistic matter
(as sotiria / sotirion = becoming whole) and as means to achieve eudaimonia (physically
and mentally, avoiding among other things the influence of evil spirits). Already after the
pandemic of Athens (429 - 427 BC), and in fact on a private initiative, the cult of Thessalian
Asclepius was introduced from Epidaurus in Athens through Piraeus. This particular cult was
interrelated both topographically and essentially with the theater of Dionysus, the cradle
of ancient tragedy and comedy, but also the seat of the meeting / synaxis of the Ecclesia
of the Demos in the Greco-Roman years. Additionally, in honor of Asclepius was dedicated
the fourth day (the 17t) of the Eleusinian Mysteries (Epidaureia), where the drama of the
abduction of Persephone and her search by Demeter was revived not only through the
ritual (= imitation), but also the direction of the space (the architecture of her Temenos).

The abovementioned most popular in the Graeco - Roman World deities (Asclepius,?
Dionysus, Demeter and the imported from East Isis [a sanctuary in her honor exists in
Epidaurus]) share the following common characteristics:

(a) They experience passion (pathos) and resurrection, which act therapeutically not
only for the person(s) who imitate(s) the deity (for example through sleep / eykotpnotg
in the abaton), but also for the community (to kowov) and the Universe (fertility) and
its eternal future. According to Pliny the Elder, in the Greco-Roman years the "path”
to the eternal glory of becoming a god was to help the man (Nat. Hist. 2.18).

(b) The descent to Hades and the ascent to Earth were revived (ev+Bupoupuat /
avapipviokw) not only through the rhythmic recitation of sacred texts, but (as it is
already noticed) principally through the péfeéic. I mentioned also above the stark
interconnection in southern slope of Acropolis between the Sanctuary of Asclepius
and the Theater (drama) of Dionysus (the god - sponsor of the abundance of wine
and joy), whose luxurious parousia (arrival) in the beautiful town (kAewvov aotu) was
accomplished through the sea on a ship.°

(c) Another experience par excellence in Epidaurus, after the sacrifice on the
BupéAn (< BUW) in the center of the orchestra, was theoxenia: the common sacred
meal, while god was invisibly present. It should be noted that in antiquity deities were
not ubiquitous. Indeed Aelius Aristides (2 cent. AD Iepoi( Adyot, which (title) in fact is
translated not only as “Sacred Tales” but also as “Sacred Ceremonies”)™ proclaims

7 Pnyx, the seat of the church of the municipality, in the Greco-Roman years, had been transformed into
a place of worship of the God of the Most High.

8 The cult of Asclepius is introduced in Rom on an island of Tiber following the example of Dionysus in
Athens.

9 Itwasrevived either by a boat moving on wheels or by a cruiser. When Marcus Antonius visited Athens,
he was transformed into the specific deity and sealed his visit through a “marriage”.

10 277.26: n kwpwdbdia ye 10 Aotrtov éotwy, Edeyov 8¢ dvapépwv €i¢ Toug TeAutoaéag told ApLatopdvous we
EKEL AOyw L6 Nywvileto, épyw 6¢ 00. évdtn &€ €60kouv WG &v Tuupvn mepl EoTépav mpoatéval @ (EpQ to0
AokAnmiod tod év 1@ Mupvaoiw, mpoatévat 8¢ petd Zrivwvog, kai elvat tov Newv peilw te kai émeineorta tig
270086 800V £0Ti T0 £0TpwEVoV. dua 6¢ kai w¢ repl Mpovdou ToUTou SLEVOOUUNY. TIPOCEUYOUEVOU &€ IOU
Kal avakaAdodvtog Tov Bedv, 0 ZRvwy oUSEV Epn TIPoonVETTEPOV. Afywv &N Kal autog ToV B0V, Katapuynv te
kal totaldta wvopale. mepLeaKOTouY 8¢ We vV T@W mpovdw &) ToUTw, avépLdvta uautold- Kal TOTE UEV ye we
éuautol dvta Ewpwvy, TAAW §€ €50ket ot givat autol Tol AokAnmiol péyag Tis kai kaAdg. tadta kai w¢ dvap
pot pavbévta albi¢ Sunyelobat mpdg autov oV Zivwva: Kai E56keL apddpa Evtipov To Tod avspLavtoc eivat.
aldbig 5¢ al TV avsplavta Ewpwv, we &V Tff XTod tfj mpop kel to0 Mupvaciou. mepl ¢ Balaveiou totdse £5oéa.
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the identification of the healing deity with its belover - «suffering servant». This proves
the deep interaction between the worship of the rising from the dead deity on the
one hand with the healing / catharsis and revitalisation - happiness (eudaimonia:
YTEIA, EYNOMIA, EIPHNH, ENTIMOZ MAOYTOZ"") on the other hand. In this healing,
according again to Aristides, important role play the anointment (yplopa > XpLotog™).

(d) Crucial role in the abovementioned koinonia with the risen deity and the process
of identity making / building of community (8{acog) of devotees play the thanksgiving /
eucharistic hymns (paeans) - composed and sung by inspired by the Muses persons
(“theologians”). These singers as a reward taste a special part of the sacrifices. In
these hymns, the object of narration and living remembrance are the benefits (apetég,
euepyeoieg, Suvdpelg) of the deity, its course and especially the healings performed for
the sake of man™. This narration - aretalogy by (or before) the cured and the commu-
nity was escorted by the suggestive language of the body (gestures and movements).

The main event of the remembering (re+collection) / revival of the course of the Rising
Deity takes usually place in the so-called all-night feast (pannykhis). During the imperial
years, as A. Haniotis' has proved, take place the so-called “domestication” of the
Night and its utilization through various opportunities.

The main issue of these above-mentioned ceremonies was Health and Happiness,
which as well as the hope of posthumous survival (n&eta eAttic) were considered the
highest Goods. It should be noted that these events were not connected only with
Epidaurus or its subsidiary center in Pergamon, but also with other areas in Greece, such
as Doric Megara according to the testimony of Pausanias from the 2" c. A.D (1.43.6).

11 These are the components of the Happiness according to the popular orphic hymn to Demeter and
many Inscriptions. See https://www.theoi.com/Text/OrphicHymns1.html [hymn 39 TO CERES [DEMETER
ELEUSINIA] https://el.wikipedia.org/wiki/%CE%94%CE%AE%CE%BC%CE%B7%CF%84%CF%81%CE%B1_
(%CE%BC%CF%85%CE%B8%CE%BF%CE%BB%CE%BF%CE%B3%CE%AF%CE%B1)

12 315.7: ta § ' Umép TOV TPdYNAOV Kal TAG A0 TWV VWTWV KatatdoeLg Kai ToV dkptfouuevov omobotovov rién
T6VSe Tpomov idoato e0BUG Emetdn trv Suomvotav E€ldoarto. yphua épn BactAikov eivat ypivat § " avto
AaBelv mapa tij¢ yuvatkog. Kai mwe €k ToUTwv Epdvn Stdkovos TV facideiwv mpog T@ tol Tedeopopou vel
1€ Kal £5eL, Asuyeipwy te kal é{wopévog, kal kata tag 8upag, o0 1) Aptepts, fiel éw UTTO KIPUKOG, pEPWY TG
BactAsl td Aourrdv ol yprpatog. T pév 8n évap we apudps dropvnuovedoat TolodToV UdALoTa EYEVETo. Emel
& éABwv &i¢ 10 iepov yiyvoual mepUWY Kata TOV TEAEOPOPOV. EMEPYETAL O VEWKOPOS O AGKANTILAKOC, Kal WG
ETU)EV E0TWG TTPOG TW ES€EL, Ppdlw TTPOG aUTOV TNV YtV TNV yevouEvnv oL, kal npwtwy Tl av &in 1o xpfua i
Ti¢ av yprioatto. kai 6¢ akouoag kal Baupdoag, worep eiwbel, OU pakpa Epn, N {ntnatg oud ~ 6600 mOAAfG,
A * évBévse aot PEpw- KelTat yap mapa tols moati Tijg Yyielag, dptiwg ye Belong Tuxng Tautng, EMeLsn tayota
avew)(en T0 [epov. Nv 8¢ 1) Tuxn yuvn TAV Empavav. Kai maperbwv €l¢ Yytatag Kopi{eL T0 xpApa- kai ypiopat
we ETU)(OV rrpoosorwg v 8¢ kai o ypfiua mg ebwéiag Bauvpaatov olov kai N 6uva,utc €00ug émidnAog. Barrov
yap fj apr]Ka ava@r] 1 Tdots. epwmoag 6’ uorepov Tov 315 vewkdpov evav ot eln kabapotg rptwv omo{ te
W Xpt6 peba kai pyvpou VGp5LVOU Kkai £Tépou pUpou T@v moAu TeA@v, £ott 8, oluat, TG YUAAOU ETTWVULOV.
okeudoag 6 Expwunv o0twe 10 AoLmov Kai mavta Ekelva ékeyaraato. Epdvn 6¢ kai 0 TEAEaPAPOG VUKTWP,
XopeUwY Tepl TOV TPAYNAGY pou, Kai ATEAQUTTEY €V TQ KatavTikpL Tolyw oédag warep €€ nAiou. See also
I11.21-22 Anointment at Temple of Hygieia https://storymaps.arcgis.com/stories/508180520d724b57bc
6f03a0651636ea 315.7

13 Well known is the Ttatav of Sophocles who received Asclepius in his home.

14 Hear the Lecture: Aggelos Chaniotis, Dionisia Daskalou. To nuépwpa tng vuxtag: H apxaia EANGSa
HETA to nAoBaciiepa https://www.blod.gr/lectures/to-imeroma-tis-nyhtas-i-arhaia-ellada-meta-to-
iliobasilema/
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* Based on what I mentioned, I will try to argue that Jesus Christ, as he was proclaimed
by Paul in Greece and especially in Athens, he was initially perceived as a healing deity,
sharing with them the following main features:

(a) The dual nature (the divine and human),
(b) Philanthropia,

(c) The resurrection from the dead after his pathos (passion) for the sake of the
humans. These are at as well the common identity markers of Asclepius, Dionysus,
Dimitra - Isis. Already John Chrysostom claims that peregrinus Paul was led to the
Areopagus, to give clarifications about the new pair of therapeutical deities (Jesus
and the Resurrection) so as to be imported from the East in the Athenian Pantheon
(PG 60.267)."

(d) Likewise, we already know from Paul's letters that the main identity marker of
the Way (ol tfig’O800 - the first name of the new community. Acts 9:2) was the common
Supper, in which the Lord was considered invisibly present.

(e) In this context, those who belong to Christ (ot to0 XpLotoU]) reMembered not
only once per year, but very often and especially every Sunday (Kuptakri: Dominus-day)
the night of his last Pesach (the foundation “myth” of their cult) and indirectly his
extremely painful and dishonorable Crucifixion (the offering of his blood) in favor of
the world, as well as his Resurrection - “Ywolg (Ascent).

(f) From the same texts (the epistles) we know already as well how important for
the argumentation of Paul were the hymns, which proclaim his kenosis and his ascen-
sion - enthronement (Phil. 2, 6-11). The Meeting - kuptLakov Setnvov itself was called at
the end of the 1 cent. Eucharist (Ignatius to the Smyrnaeans 7:1) because the doxology
of God the Abba - Father was its most prevalent element. Its main feature was the
eschatological joy - rejoicing, which is “produced” / generated by the catharsis of the
fear of the Death and the theosis / christosis through the divine adoption.

(g) Of course, as it is concluded from the Acts (20, 7-17) but also from Pliny's letter,
this anamnesis took place on the night of the first day of the week (X.96.7: soliti stato
nate lucem convenire). The letter also mentions an oath not to violate specific orders.
Of course, the remembering / revival of the Last Supper took place not in a specially
designed space, but in the houses (domi) of noble Christians (perhaps in the atrium
around the impluvium [baptismal? "pool"]).

From the above-mentioned arguments, it follows how important in East Mediterranean
World for the Hermeneia (which is etymologically connected with the Annunciation of
Hermes Trismegistus) is not just the recitation / unéuvnotg of a narrative, but the imita-
tion of its main theme in the frame of a «choir» / kowov. This dramatourgie leads to
joy and purification as well as to the mental - psychosomatic health (psychagogia). This
means that by the Exegesis of the biblical message nowdays must be taken in account
seriously the factor of figuration (mapaoctatikdtnta) and perfomativity / emiteAeatikétnta
(in the sense of realization - effecting one's purpose).

15 60.267.61: Kai yap thv dvdotaatv Ogov tva elvat évoptdov. dte elwdoteg kai OnAeiag oéBetv.

)
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In my opinion this is confirmed par excellence in the Epistle to Galatians (one of the
oldest texts of Christianity) by the first argument Paul in his response (refutatio) to the
polemic, being waged against him by the so called (by him) “pseudo-apostles”. Even
before his logical argumentation on the Scriptures, he primarily argues as follows on
the base of the personal-communal experience of his audience:

3. 1-4 172 davénrtot MaAdrai, ti¢ Updc éBdokavev, oi¢ kat' 6@Baiuoug Tnoolc XpLtotog
pogypdpn E0TAUPWUEVOG, 2T00TO povov BAw pabeiv de’ ou@v- €€ Epywv NApou to
Mvedua éAdpete f €€ drofj¢ miotewc; 30UTw¢ avontol €ote, évapéduevol mveupatt viv oapki
émte)eloBe; 4tooadta émadete €ikfj; &l ye kai ikfj. 50 00V émyopny@v Uulv T0 MNvedua kai
evepywv duvdpetg v uply, €€ Epywv Nopou 1 €€ akofjc Miotewg;

Translation: You foolish Galatians! Who has bewitched you? It was before your eyes
that Jesus Christ was publicly exhibited as crucified! The only thing I want to learn
from you is this: Did you receive the Spirit by doing the works of the law or by believing
what you heard? Are you so foolish? Having started with the Spirit, are you now
ending with the flesh? Did you experience so much for nothing? -- if it really was for
nothing. (NRS New Revised Standard Version Bible)

I argue that Jesus Christ was publicly exhibited as crucified not only by the preaching of
the Cross (pwpla Tou knpUypatocg) but also by the language / mise en scene (direction) of
the body / physiognomy of the apostle of the nations. Already with erotic language, Paul
has expressed his communion / identification with Christ: and it is no longer I who live,
but it is Christ who lives in me. And the life I now live in the flesh I live by faith in the Son of
God, who loved me and gave himself for me. Gal 2:20 [“theology of the Gift"]). In the East
we don’ t have not examined in depth the place that the issue of the gift (xdpLc) occupies
in Paul's thought, which is inextricably linked to the institution of adoption (uLoBeotia).
These are two issues of great importance in the context of the Mediterranean’, as is of
course the praise - thanksgiving of the gift-giver.

Likewise, his last word in the Epilogue of this Letter in order to motivate the pathos of
his audience (= IopanA to0 ©¢€o0) is the following: From now on, let no one make trouble
for me; for I carry (Baoctalw = bear, uphoald) the marks of Jesus branded on my body
(Galatians 6:17"). Through his “Christological Physiognomy” the Galatians received the
Spirit of adoption and also - in fact they suffered themselves. I have argued in another
article '® hat the mmavteg yap UUELG €i¢ éote év XpLot® Tnool in the same Epistle (Gal 3:28)
doesn’ t mean that all Christians constitute one “body”, but each Christian personally
after his baptism is the icon-bearer of the Crucified Jesus. Paul self has labor pains in
order to re-form the image of Christ on his recipients (Gal. 4:19).

16 See J.M. Barclay, Paul and the Gift. Cambridge 2015.

17 See also 6:11: {Sete mnAikoig VPtV ypdupaow éypaa tij €ufj xewpl. (See what large letters I make when I
am writing in my own hand!).

18 Gal 3:6-9.23-29: Orthodox Readings of the Relevant Pauline Texts with Regard to the Debate between the
Old and the New Perspectives. Participation, Justification and Conversion Eastern Orthodox Interpretation
of Paul and the Debate between Old and New Perspectives on Paul (Hgg. A. Despotis), Tubingen: Mohr
Siebeck 2017, 181-205.
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In the same way but not with the same polemic style, in I Corinthians, the messenger
of God (Paul) appeals to the same co-experience with the cross Christi (four catalogues
of sufferings) to argue for his apostolic authority': mavtote v vékpwaotv to0 Tnood €v
T cwpatL mepLPEPovTeS (= bear, carry about), (va kat r) (wr) to0 Inood v T® cwpartt
AUGV pavepwBii. (2Co 4:10: always carrying about in the body the dying of Jesus, so
that the life of Jesus may also be manifested in our body). Let us note that in the 1st
and 2" c. AD, the tradition circulates that the martyrdoms of the body in favor of the
faith are combined with extraordinary celestial revelations (see for example the work
The Ascension of Isaiah).

Of course, the question, that it is not answered in the above analysis, is why Paul,
while emphasizing the resurrection of Jesus, recalling the Last Supper and reciting the
hymns in his honor, does not refer in his texts (but also on the Areopagus hill) to the
healings and miracles of Jesus, as it will happen in the Gospels. On the contrast Paul,
whose (according to his opponents) ai émtatolai pév Bapelat kai ioyupai, ) 6¢ mapouaia
100 owpatog daBevr¢ kai 6 Adyog é€oubBevnuevog (2Co 10:10: His letters are weighty and
strong, but his bodily presence is weak, and his speech contemptible), applies the following:

o ‘Qote Nuei¢ amo tol viv oudéva oibdauev kata adpka: €l Kai EYVWKAUEV Kata adpka
XpLotov, dAAa vOv OUKETL YIVWOKOUEV.WOTE &l TG &V XpLOTW, Kawvh KTlolg: ta apyala
rapiABev, iSovU yéyovev kawd. (2Co 5:16-17)

Translation: From now on, therefore, we regard no one from a human point of
view;' even though we once knew Christ from a human point of view,? we know
him no longer in that way. (2Co 5:16 NRS)

+ Kal glpnkév pot- apkel ool ) xaptg pou, n yap Suvauis év aobeveiq teleitat. fidtata o0V
H@AMov kauynoopat gv talg acBeveialg pou, iva emoknvwaon e’ eué n Suvauig tol
Xptotod. (2Co 12:9)

Translation: But he said to me, "My grace is sufficient for you, for power’ is made

perfect in weakness." So, I will boast all the more gladly of my weaknesses, so that
the power of Christ may dwell in me. (2Co 12:9 NRS)

19 We must take in account that one of the main methods to receive and to memorize a text / narrative
was to transform the words in pictures / imagery.

17
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CONCLUSIONS#

+ It has already been pointed out that the contemporary synchronic approach of the
interpretation has created a Koine (= common) Language which interconnected
the interpreters of East and West. In the East itself the reception of the explana-
tory tradition, as it is practiced in academic field, does not influence satisfactorily
the life of the Church. This may be due to the fact that audiences in the East over
time put place great emphasis on the dramatic representation and revival of a
narrative, rather than on the audition of “sacred” texts itself. The biblical passages
are considered by modern eastern Theologians as wedding invitations or as
byzantine chants, where the notes don't have independent value but are related to
their context / relevance creating a monophonic but also antiphonic melody that
is "re+cycled" or it is finished with the reference to the Eternity, concentrated in
the phrase NYN KAI AEI KAI EIZ TOYZ AIQNAZ.

+ Paul as par excellence messenger and explainer of the message / Gospel in the
east Mediterranean World, through his erotic - “psychomatical” relationship with
the Truth of his “message” (Evangelium), was a living image of the Crucified (not
yet the Risen Christus comp. Rom. 6), calling others as father and mother / nurturer
to his imitation. The letters were written not to be read but to be listened to as part
of a Gathering that took place in the frame of kuplakdv &eirtvo, which revived the
last events of Jesus' life and awaited him as Judge and bridegroom.

+ Nowadays in the context of the new materialism, we experience the turn of Her-
meneutics to the senses and emotions, as well as to everyday (private) life. If we
(the Interpreters) want to use a Koine language (Common Language) to interact
not only with each other but also with the authors of the N.T. and at the same time
to influence and interact with the personal and political experience of our audi-
ence, we must activate the factor of figuration and perfomativity. This is achieved
not by playing as actors (uttokpLtég) a role in the frame of a Bible drama,
but by rediscovering the faith to Jesus Christ and the dynamic of the Synaxis
around the same table. (The abovementioned) Smemann, who argues that the
second part of Eucharist without the first, evolves into magic, proclaims also that
the Liturgy of Logos, without the second (the Lord's supper) remains something
dry, dead and bony.

20 June F. Dickie, The power of performing biblical text today: For trauma-healing, evangelism,
discipleship and for supporting careful biblical study/translation verbum et ecclesia 2021; 202 https://
verbumetecclesia.org.za/index.php/ve/article/view/2233/4770. Larry W. Hurtado, “Oral Fixation
and New Testament Studies? ‘Orality’, ‘Performance’ and Reading Texts in Early Christianity,” New
Testament Studies 60 (2014): 321-40. About the discussion, which was provoked by this article see
https://larryhurtado.wordpress.com/2016/03/01/performance-and-reading-in-early-christianity/
Anna Kraul3, Jonas Leipziger and Friederike Schiicking-Jungblut, Material Aspects of Reading in Ancient
and Medieval Cultures Materiality, Presence and Performance. Materiale Textulturen 26. De Gruyter 2020
https://www.degruyter.com/document/doi/10.1515/9783110639247/html
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+ Ithink that for the “sacred science” Hermeneia, after the discovery of the worthi-
ness the memory (remembered Jesus instead of historical Jesus), it is kairos (time
- chance) to taste as well empirically the psychosomatic imitation of the core of the
Evangelion (= amoBetov kKAA\0G) in interaction/kowwvia with pwpd Tou KOGHOoU
kat eEoubevnueva?’. Maybe it leads to so the longed today mental - psychosomatic
metamorphosis (catharsis and joy) of Polis and Kosmos.
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"IIOIA H EIIENEPI'EIA THX OEOAOITAY XHMEPA"; H EPMHNEIA
THX BIBAOY XTHN ANATOAH KAI EIAIKOTEPAXTHN OPOOAOEH
EKKAHXIA THX EAAAAOX: AIIOTIMHXH KAI ITPOOIITIKEX

Summary:

MepLypdpetat o AtdAoyog Ttou Ste€dyetal orpepa peTagu AVatoAng
kat Abong oto medlo tng Epunveutikng tng BipAou, otnv omola
otnpiletal orjpepa to oLkoSOPNUA Tou SUTLKOU MoALttLopoU.
ZNHELWVOVTAL TIPOOTITLKEG ATtO KowvoU avakdAudng tou «Euayyehiou»
(=pnviparog g eAtisag) Péow Tng a€Lomoinaong TG EMLTEAECTLKOTNTAL,
NG YAWOOAG TOUG OTAUPOAVACTACLHOU TWHATOG aAAd Kal Tng
HEAWSLIKOTNTAG TNG aKpdaonG.
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