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INTRODUCTION

In this study, I will apply a specific approach of the Orthodox Christian teaching, 
using as a starting point the allegorical meaning of a parable that is included in the 
New Testament. In general parables are texts which are parts of the semantic and with 
teleological-eschatological foundations orientation of Jesus Christ’s words, which aim
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to make more accessible the general and particular positions of their content as well 
as rendering the topic more applicable while motivating their morals at the same time 
and motivating their morals in direct time1.
The length of a parable is short and its purpose is to prevent the audience from falling 

into meaningless or even maximalist detailed reductions, so as not to lose the rational 
line of thought and the crucial extensions of the topic elaborated. Nevertheless, the short 
length of a parable also serves another goal: how a topical subject will be connected with 
what is expected to take place, in the sense of how the historical time of this world will 
communicate with the meta-historical function of the Church and the hyper-historical 
eternity of the revelations of the Holy Trinity through the initiation into the Person of 
Jesus Christ. So, to appropriately comprehend its content, an auditor needs to activate 
a transcendent hermeneutic capability. 
In the spiritual context of the New Testament parables are used by the Synoptic Evangelists 

usually to present the well-known allegorical narrations of Jesus Christ’s teaching or to 
express a proverb or a saying, a comparison between opposite things, an example to 
follow or to avoid. An intense world with a number of directions arises. It should be men-
tioned that the parables of the Gospels are almost completely different from the didactic 
myths of the Ancient Greek Literature, since the suggestions made by their writers, who 
have many memories from the person and teaching of Jesus Christs, regardless of their 
secular intervention, have divine or at least metaphysical specifications.  By extension, 
their quality is analogous to Jesus’ personality as a God-man, who is projected by them 
as their natural exponent. They generally follow a different rationale compared to what 
analogously precedes as well as the special directions of a new theological and cultural 
approach –both of which are basically expressed by thinking, capable of making deci-
sions, united and acting persons–  whose purpose is to transform both themselves and 
their fellow men. In a broader sense, we have to mention that, even though the reading 
of a parable begins from the expressive means used in it, attention constantly turns to 
their spiritual-theocentric requirements, in order that these means eventually express 
the distance from everything they would show in a typically declarative way. 
Therefore, the main topic of the parables is God’s kingdom, in the sense that it cru-

cially intervenes in Jesus Christ’s person, that is, the incarnated in time and space divine 
Logos, whose purpose is men’s existential plenitude and their conscious and active in 
practice acceptance of this prospect. In this context, the call for repentance or for re-
considering their thought and actions is quite intense, in order to become in the future 
aeon «κατὰ χάριν υἱοὶ τῆς βασιλείας» (“sons of the Kingdom by grace”). Therefore, the 
prospect of the progression from the “image of God” to the “likeness of God” dominates 
and the emphasis re-given to the development of man into god by grace is the gospel 
of the new times, which are to come while at the same time are already here, according 
to John the Evangelist. That is to say, it is doubtlessly necessary these times not be kept 
as an expectation or a transcendent plan in an unknowable idealistic metaphysical level, 
but to come through the specific historical moments of the story of human adventure. 

1	 According to John Chrysostom: «Ἐπειδὴ γὰρ ἀινιγματωδῶς ἔμελλε διαλέγεσθαι, διανίστησι τὴν διάνοιαν 
τῶν ἀκουόντων πρῶτον διὰ τῆς παραβολῆς… Οὺ διὰ τοῦτο δὲ μόνον ἐν παραβολαῖς φθέγγεται, ἀλλ’ ἵνα 
καὶ ἐμφαντικώτερον τὸν λόγον ποιήσῃ καὶ πλείονα τὴν μνήμην ἐνθῇ καὶ ὑπ’ ὄψιν ἀγάγῃ τὰ πράγματα» 
(Commentarius in S. Matthaeum Evangelistam. Homilia XLIV, P.G. 57, 467.17-24).
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In this sense, what is even more confirmed is these parables also hold a crucial 
historical-social role, which is expressed by the Church and its renewing course. In this 
context, they rationally rely on axiological criteria as well, which come from the meaning 
of the sending of Jesus in men and how their content is renewed in many ways into the 
historical becoming, so that to come into a dialectical communication with any spiritual 
or bio-theoretical worldviews appeared2.
In this study, the subject of our investigation is the parable of the evil farmers from 

the Gospel of Mark, 12.1-123. This is a parable delivered by Jesus Christ when the archpriests, 
scribes and the presbyters of Jerusalem asked him: a) under what power does he perform 
these actions and b) who gave him him this power? Jesus does now answer for himself 
and asks them if the baptisms of John the Prodrome were defined by God or man. The 
representatives of the Jewish religion answer that they are not aware of this so that to 
avoid the obstacles of the question. Jesus Christ points out that neither would he answer 
their question. The next thing is to deliver this parable. I shall approach the text of the 
parable in the allegorical method and my purpose is to bring into surface what would 
be defined as Theology of History from a Christocentric point of view, which appears 
through the development of the Church, which introduces the gospel of a new reality. 
This reality is clearly opposite to the Jewish status quo, which led Jesus Christ to crucifixion, 
while the ancestors of this status quo had eliminated the Prophets in many ways. 

ELABORATION OF THE PARABLE OF THE EVIL FARMERS (MARK 12, 1-12)

The parable points out the general hermeneutical and axiological context of the 
broad extent of the sin of the Jews, who disdained God’s previously favorable mood 
towards them and refuted the blessing and the soteriological prospect that Jesus Christ 
offered them at a specific point in time.  It particularly presents the responsibility of the 
masters the Jews, who took advantage of their position to commit crimes, and somehow 
foreshadows their punishment for any sort of abuse of authority they made, in which 
the hermeneutical ones are also included. Doubtlessly, the morals of this parable have 
a general application and refer to anyone who deviates from the proper understanding 
and use of the power which they possess, which for the Christians are considered as a 
duty of service but not as exercise of power.

2	 All the hermeneutical Fathers of the Church, both those of the historical-grammatical School of Antioch 
and those of the allegorical School of Alexandria, dealt with the parables. As a typical example of the 
special directions, one may see the following explanation of Origen, in which a parable is discussed, as 
addressed a wide audience in an external place, from the similarity or likeness, which is called upon the 
narrow circle of disciplines in a house: «Ἐοικες οὖν ἡ μὲν ὁμοίωσις γενικωτάτη οὖσα τῆς παραβολῆς ἔχει 
ἐν εἴδει, ὥσπερ τὴν παραβολὴν, οὕτω καὶ ὁμώνυμον τῷ γενικῷ τὴν ὁμοίωσιν. Ὅπερ καὶ ἐπὶ τῶν ἄλλων 
συμβέβηκεν, ὡς τετηρήκασιν οἱ δεινοὶ περὶ τὴν τῶν πολλῶν ὀνομάτων θέσιν» (Εις το κατά Ματθαίον, 
Β.Ε.Π.Ε.Σ., 13, 14.21-25). The «ἔοικεν» clearly places a limit on the difference between the two concepts 
and in this way it places in a common direction both, which is related with God’s Kingdom or Heaven, 
for which the men who Jesus Christ spoke to did not have the appropriate knowledge or maybe not even 
the slightest suspicion. Either way, however, the relevant narration show a radical tone, since what is 
attempted to be described in the current linguistic schemata is the apophatism which covers the divine. 
We need to add here that Origen, when it comes to these distinction, relies on the following quotation 
of Mark the Evangelist, which is expressed as a question: «τίνι ὁμοιώσωμεν τὴν βασιλείαν τοῦ Θεοῦ ἢ 
ἐν τίνι αὐτὴν παραβολῇ θῶμεν;» (4, 30).

3	 Generally on the parables of Mark the Evangelist, cf. Donahue 1988, 28-62.
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Specifically, the content of the parable is as follows. God is the person who planted 
the vineyard, that is to say he is analogously the metaphysical factor that founded on 
Erath the first Church of the Old Testament, which was composed of the people of 
Israel. God intervened in history in many ways, for example, he set free the Jews from 
the captivity of Egypt and brought them to the Land of Canaan. He placed them there 
to become a productive power, just like a properly farmed vineyard, in order to make 
good things, in opposition to other populations. He actually provided them with all 
those great elements, which, if they were used properly, would make them pious people 
with principles of great quality. That is why the parable mentions that God «περιέθηκεν 
(αὐτῷ) φραγμούς» [“put a hedge (around it)”]. This hedge as a safety limit was Moses’ 
law, under the principles of which –that is to sya, the strict in accuracy suggestions for 
life– God cut off the Jews from the pagans, so that to be protected from any harmful effect. 
Furthermore, the law made them build a wine-vat, namely a sanctuary, and a tower, 
that is to say a temple, to worship God and perform their religious and virtuous acts. 
So, a metaphysical factor undertakes the responsibility to set limits on what should be 
chosen and rejected, but without imposing them necessarily. It suggests the terms of 
what is possible to be accomplished. So, this is where the causes of self-determining 
power are set. 
Therefore, God gave this vineyard to paid tenants. In an allegorical sense, we would 

say that God trusted the governance and education of the people of Israel to the arch-
priests and masters by assigning them a highly demanding mission. This meant that 
they had to work for the general prosperity of their people, so that to succeed in the 
honorary responsibility which was rendered unto them. After God gave in the mountain 
Sinai the law and settled the way of function and leadership of the Jewish community, 
he withdrew from direct action in order people to develop in free terms and according to 
their own choices the possibilities which they had received as a gift. And even though 
he, as the absolute transcendent being, realized the first violations on behalf of the 
administrative power, but in an early stage, neither did he intervene nor did he impose 
punishments, since mistakes are something to be expected at the beginning of a new 
assignment, at least due to inexperience4. 
But, as it was historically reasonable and necessary, the Jewish people need in an 

appropriate time to overcome the first inexperience and to present the results of their 
course. In the meanwhile God was sending Prophets, who correspond to the “slaves” 
of the parable. This mission meant that the Jews need to remember their duty, it was a 
somehow renewal of the agreement with them. The Prophets asked their compatriots 
to repent and do good things. This call did not have an extreme maximalist character, 
since it was placed in the context of behavior and intervention that would completely 
correspond to the true human possibilities. In fact, God did not make excessive 
demands, since he supported them analogously in order to succeed in their mission. 
So, a possible objection that the virtues projected in the Holy Scriptures is out of human 
capacity and non-feasible would be unsubstantial5. Besides, for their actualization the 
Church holds the key.

4	 John Chrysostom mentions the following: «Καὶ ἀπεδήμησεν, τουτέστιν ἐμακροθύμησεν οὐκ ἀεὶ τοῖς 
ἁμαρτήμασι παραπόδας ἐπάγων τὰς τιμωρίας· τὴν γὰρ ἀποδημίαν τὴν πολλὴν αὐτοῦ μακροθυμία 
φησί» (Commentarius in S. Matthaeum Evangelistam. Homilia LXVIII, P.G. 57, 640.22-25).

5	 For an allegorical approach of the slaves as Prophets, cf. Taylor 1963, 472-474.
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Nevertheless, the answer and the behavior of the farmers to God’s emissaries were 
literally indifferent and negative. Jesus Christ himself describes with immediacy and 
unpretentious historically-founded arguments the unappropriated and infertile attitude 
that the leading rank of the Jews had shown for a long time to the Prophets. Through 
the narrations of the Old Testament we actually learn that all the Prophets were placed 
on the margins of the Jewish community in a hostile, insulting or even criminal way. For 
instance, Jeremiah was thrown into a well, Isaiah was killed in a heinous way, Zacharias 
was stoned, John the Baptist was indifferent to the archpriests, only to be beheaded 
by Herod. So, the fact that they reminded the truth and pointed out their sins caused 
an explosive hostility and their radical expulsion from the social body. Nevertheless, 
God’s forbearence is endless. He constantly offers the possibility for repentance and 
salvation. This is exactly the meaning of the frequent appearance of the Prophets, who 
work essentially as authentic criteria of evaluation of the historical becoming and trans-
formation of the personal-collective and historical decisions, in order the gospel of the 
transformation and final salvation to be actualized6. 
When God realizes that essentially there are no other intra-world means and that the 

call for changing behavior has no result, he makes a metaphysical decision and sends his 
Son. Once again, he has a pure favorable mood and as the owner of the vineyard waits 
for a different behavior from the farmers towards his Son. As the inheritor-owner the Son 
seems that he has expectations as a man, despite the fact that God knew what the Jewish 
people’s behavior would be. Their behavior should reasonably change, since the Son 
was far away from the Prophets regarding his spiritual range and moral power. It should 
be actually mentioned that the Prophets are named “slaves” while he is named “Son”. 
His presence would hopefully cause a new attitude, a new interpretation, recognition  
and conscious subordination, in the sense of order and succession. But, instead of 
these, the Jews do something more extreme than the most inconceivable imagination 
could capture, revealing in this way the explosive range of human malice. They decide 
to kill him, refuting his soteriological message. The heads of the Jewish community 
arrest Jesus and lead him with concise procedures to crucifixion, by doing the greatest 
injustice against the person who was the absolute expression of justice and divinity7. 
We are facing a complete projection of a dialectical contradiction, since the person who 
should be the only axis of reference and meaning and was the only maturation term of 
the historical act is rejected8. 

6	 Dim. Trakatellis mentions in the relevant elaboration that this parable is connected with Christology of 
passion and relates the Messiah’s passion with preceding forms of the Old Testament. These are the 
special persons that God sends, who in this way reveals His firm decision to preserve His communication 
with His people. Cf. Trakatellis 1983, 182-183.

7	 On the intertemporal criminal behavior of the farmers as well as the messianic meaning of the term 
“beloved son”, cf. Persch 1991, 217-220.

8	 Dim. Trakatellis, commenting on that God does not send anymore servants-Prophets but the “one”, 
his “beloved son”, the “heir”, mentions that the Messiah’s passion appears in a relation of continuity 
and discontinuity with the past of the people of God (cf. Trakatellis 1983, 184). The transition from the 
prefigurations of the Old Testament to the Revelation of the New Testament is projected through the 
“son”. History receives now a new meaning and God not only provides for the world but is also present.
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According to the parable, the lord of the vineyard will not leave without control the 
hostile farmers and will ask the reason why they performed these illegal actions. The 
time of tolerance and patience reaches its end and the time of blame comes. The con-
dition of tolerance does not necessarily lead to oblivion, since this would empower evil 
which would eliminate the property of the good to be actualized. The moment of the 
critical evaluation is unavoidable. Having this in mind, Jesus askes the archpriests how 
the farmers should be treated. And they give the right answer. They say that the lord of 
the vineyard has to overwhelm them –or at least to ignore them– and give their land to 
other farmers to cultivate it, who will correspond to their agreement. This is a somehow 
prophetic answer, since history proved that the Jewish people through their internal 
contradictions were lead to self-punishment and to a long period of slavery, giving the 
leading historical role to other people. Either way, they were not close to God. 
From a historical point of view, we could say the following: the vineyard of the par-

able, that is to say, the Church which Jesus Crist founded, is now the responsibility of 
new ethnic and cultural formations, to accomplish its historical role. The illegal actions 
of the Jews could not stop the actualization of God’s plan with respect to the historical 
becoming. Responsibility is transferred to individual or collective initiations that man-
age to conceive the meaning of the combination of the metaphysical with the natural 
and the hyper-historical with the historical. A theological approach of the historical 
course arises here clearly, in the context of which the rational and sober hermeneutical 
attitude before all those which exist and take place is of main importance. That is why 
Jesus asks the archpriests if they have studied and understood the words of the Old 
Testament. This is a crucial question, a challenge for understanding and taking their 
responsibilities as well as a basic point so that to identify the causes and the degree of 
their self-punishment, that is to say their historical infelicity. So, he places them before 
their failure to communicate with the divine plan, so that to realize their aberration from 
the divine-form development of the cosmic history by grace. By extension, the entire 
discussion also becomes theological, hermeneutical and axiological. 
We need also to add that those who throw the stone according to the parable, since 

they considered him as unworthy and unsuitable for the building, are the workers in the 
vineyard, for the Church is characterized as God’s building. So, the leaders of the Jews, 
who were set as the builders of his Church, show contempt for Jesus and send him away, 
claiming that he has not been sent by God and that he misleads people. They do not 
offer Jesus even the slightest part of that building while they also spread propaganda 
to the people to stop the transition of his teaching. And just like the builders break and 
throw away any stone they consider useless, so as to not be an obstacle in their work, 
similarly the heads of the Jews put to death Jesus, to eliminate any “danger” that would 
come from him with respect to that which they intended to build. Nevertheless, their 
attempt was pointless and the course of history proved the opposite. The divine plan 
was not aborted and Jesus founded strongly Church.
As the parable develops it becomes clear that God removes from the archpriests the 

responsibility of his Kingdom as well as any other privilege that he gave him back in 
the era of the Old Testament. This removal is defined and justified here as well by their 
failure to utilize the chosen stone, that is to say, the essential possibility for changing the 
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historical and social course. In addition, their sterility turned into a criminal intervention. 
And this is where the greatest point of history is set between the past and the future. 
So, since Crucifixion historical responsibility is assigned to anybody with no distinction, 
provided that he has faith and that he is united with the others through the love that 
Jesus Christ evangelizes, who founded strongly the Church on the stone that was re-
jected. Therefore, whoever evaluates negatively and rejects the chosen stone is excluded 
from the Gospel of the new times which is established in history. He essentially excludes 
himself. Criticism and self-criticism are an unavoidable historical necessity. Selfishness 
and persecution mania that characterize the archpriests’ behavior have to be expelled 
from society, so that new models of life to be adopted and the new historical subject 
to be prepared in fundamental terms, which will refer to new ideas, will actualize new 
values and will cover in good criteria new needs. So, we face the beginning of the so-
teriological times9. 

HERMENEUTICAL EXTENSIONS

Extending our elaboration, we could argue that Mark the Evangelist through his 
concise parable on the evil farmers reveals a historical course of many centuries, which 
showed the reason of the transition from the Old to the New Testament. This transi-
tion does not only refer to two texts that describe events but also to the requirements 
which formed and shed light on particular modes of existing and behaving. Therefore, 
they are texts which are built on the presence of main characters, their decisions and 
actions, which means that we are facing personal-centered narrations that reflect a 
general spirit, which, considering the way in which we need to act, will be deterministi-
cally replaced by a different one. This spirit is part of the whole perspective of how a gift 
given by God is interpreted and utilized by man. So, we could actually contend that here 
Mark the Evangelist describes a general detail of the dialectics between the divine and 
man as it develops in history. Taking into account all these, we have the tools to contend 
that the parable presents metaphysics of immanence –and not only in one episode– or, 
in other words, the divine historical Revelation, which is called upon man. Through the 
description of this adventure –as it dramatically develops through the fast-moving 
narration– we see a narrative style in which the field of Theology of History is formed, 
that is to say, a way of approaching the area of space and time in the terms that exceed 
it and give meaning to it.10 
The fact that the parable can be also approached in an allegorical sense helps us to 

understand that it is composed by human behaviors of great value, mostly in a collective 
level, as well as by sensible things, which express a number of situations which reflect 

9	 For a general approach of the divine Revelations in the Gospel of Mark, cf. for instance Lamarche 1976, 26-46.
10	 John Chrysostom contends the following: «Πολλὰ ἀπὸ τῆς παραβολῆς ταύτης αἰνίττεται· τοῦ Θεοῦ τὴν 

πρόνοιαν, τὴν εἰς αὐτοὺς ἄνωθεν γεγενημένην· τὸ ἐξ ἀρχῆς αὐτῶν φονικόν· τὸ μηδὲν παραλειφθῆναι 
τῶν ἡκόντων εἰς ἐπιμέλειαν· τὸ καὶ προφητῶν σφαγέντων μὴ ἀποστραφῆναι αὐτοὺς, ἀλλὰ καὶ τὸν Υἱὸν 
πέμψαι· τὸ καὶ τῆς Καινῆς καὶ τῆς Παλαιᾶς ἕνα καὶ τὸν αὐτὸν εἶναι Θεόν· τὸ μεγάλα αὐτοῦ τὸν θάνατον 
κατορθώσειν· τὸ τὴν ἐσχάτην δίκην τοῦ σταυροῦ καὶ τοῦ τολμήματος αὐτοὺς ὑπομένειν· τῶν ἐθνῶν 
τὴν κλῆσιν, τῶν Ἰουδαίων τὴν ἔκπτωσιν» (Commentarius in S. Matthaeum Evangelistam. Homilia LXVIII, 
P.G. 57, 639.41-50).
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God’s providential plan for man and more specifically here for the people of Israel. So, 
this is not an abstract or idealistic Theology, but a Theology that is formed in practice 
and is led to the production of concepts, conceptions and meanings on the occasion of 
the events. The conclusion which theoretically is drawn is that theological and histori-
cal realism dominate, therefore the beginning and the development are not defined 
by an a priori regulating order of values but the opposite: practice as an example or 
counterexample is the beginning for the formation of theory11. 
In addition, the narrative style of the parable is particularly successful and reveals a 

completely thorough spirit of constructions, which allegorically will lead to the absolute 
architect. Specifically, the tower could be considered as the building in which human 
beings will form, through the appropriate thoughts, the value code of their selfhood, 
the stability of their intellectual and moral virtues. The vineyard could be associated with 
the external field of action, where the virtuous conditions will be applied in a creativity 
prospect through their performances. The “barrier” which has been built is not actually 
an obstacle but defines the limits of human activity, the field of the possible personal 
responsibility. How these limits will be manifested in thought and practice is exclusively 
men’s decision, who are considered under the idiom of farmer, which will be confirmed 
as such by the production of the fruits. The parable here is prudent. As it directly arises, 
it does not exclude that some fruits have been produced, but it focuses on the param-
eter of ownership. The farmers are governed by the mentality of a highly imperialistic 
capitalist attitude with not virtue, which deifies the subjective possession of productive 
powers. Attention should focus on the fact that the criterion of the farmers’ behavior is 
how they interpret “inheritance”. Instead of adding to it the function which is related 
with the principles of law, they ignore it and commit brutal crimes. So, we must not 
exclude that here Jesus Christ exercises critique to how money economy is approached.  
The Prophets suffered the repercussions of the farmers’ behavior – mostly the leading 

rank of the Jewish people, since the farmers are presented as having a responsibility 
institutionally defined after delegation. By extension, these actions lead to the fact that 
the Jewish people face inner contradictions, since they are not guided by the spirituality 
which the Prophets represent, which express its traditional principles. This is where God 
takes a second –after the building of the vineyard and the tower– historical role, who both in 
himself and in practice is characterized by love. However, before the new circumstances 
the farmers deny to form in terms of justice their behavior and commit crimes, in fact 
against the authentic heir. The result is that they lose their responsibilities for forming 
history, which now are assigned to new nations, that is to say, according to the broader 
context of the New Testament, to anybody participates in the Greek lifestyle and culture, 
namely, in an open universality. 
Nevertheless, in a strictly biblical approach of the parable, we could contend that the 

vineyard is the Paradise, while the tower represents, through a pre-reading, anything stable 
that will arise from a careful farming of the vineyard and the good use of its products. 
Besides, the text does not give enough information for the tower, which we would argue 
that it is covered by some elements of agnosia, that is to say, it is included in apophatism. 

11	 Cyril of Alexandria contents the following: «Ὅλην εὑρήσεις τὴν ἐπί γε τοῖς υἱοῖς Ἰσραὴλ ἱστορίαν ἐν 
τούτοις ὡς ἐν βράχεσι συνενηγμένην» (Explanatio in Lucae Evangelium, P.G. 72, 885 Α).
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The tower is the integrity and defines for the entrance in its area a complete existential 
presence (diligence), as conscious participation in the greatest points of the decisions 
and actions. So, we need to pay attention to this combination: a) the vineyard dominates 
the entire description, even when it is given for farming to other farmers. b) But in the 
next description there is a mention on the «οἰκοδομοῦντες» (“builders”) who rejected 
the not defined stone in the first place, which later was the basis for a different building. 
Combining these, we would argue that the farmers did not understand the prospect of 
an already built tower but of a tower under construction. However, the process of building 
that was their responsibility took place with only their materials, which were completely 
the opposite from the one and only material which the Lord used in an excellent way, so 
that to construct a building artistically and aesthetically great. So, the Paradise comes 
once again to the fore, in fact once and for all, under the authentic understanding and 
application of what was initially defined. Or, otherwise, the prospect and the axes of its 
actualization were originally set.  
We also need to mention the conceptional-semantic development of the Son into 

Lord, which shows the transition to a new historical reality, defined by the gospel of the 
new times, which does not accept the spiritual and religious leadership of the Jews. The 
positions are explicit for the new circumstances which change what has taken place into 
the dialectically opposite. The “stone” that was rejected now becomes the “head of the 
corner”, that is to say, the theandric Christian Church, which is founded by Jesus Christ, 
who is characterized as the one who receives the Father’s love. He also intervenes as 
the final one, a term which specifies the content which eschatology will have, the greatest 
point of Theology of History or the expression of meta-history. Therefore, the current 
historical reality is divided into two levels, the one before Christ and the one after Christ. 
So, the parables do not just express morals12. And that is why they should not be 
approached exclusively on the basis of the historical-grammatical method. 

EPILOGUE

Completing what we elaborated, we need to mention that the parable of the evil 
farmers is not just included in what is exclusively defined as inflexible metaphysical-
theological realism, in the sense that what is said about God cannot be interpreted. 
Mark the Evangelist follows a flexible model of approaching. He clearly does not exceed 
metaphysical-theological realism, since anything that he mentions is Jesus Christ’s words, 
the words of the incarnated Son and Logos of God. But, from this point on these words 
as statements develop into concepts, communicative means and meanings. However, 
understanding this development depends on that the divine providence and plan for 
man and history has been explained and experienced by the listeners-readers. Thus: 
a) the fact that God becomes a man and includes himself in the processes of time and 

12	 Cf.  Hegel 2013, 68-69, where he mentions that the parables are not just morals, but their content reve-
als the historical, the becoming, the course of being, eternal, living. Furthermore, he contends that the 
parables do not refer to inner beliefs about virtues but mostly show the supernatural illumination and 
the regeneration of man.
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the boundaries of space raises the terms-challenges for understanding him. b) Thus, 
understanding will take place on the basis of the procedures that the process of self-
awareness of man establishes with the criterion of what God represents and announces. 
So, it will take place in the light of a deep self-criticism. c) Since self-criticism requires 
a good approach of the preceding historical fields, we need to decide on the causes 
of the interpretations. These are defined by God himself as a suggestion for a new 
historical time and a new historical subject. All these were clearly not accepted by the 
farmers, going back to the deep historical past. Therefore, they were led to a somehow 
subjective secularized realism, independent from critical approaches, evaluations and 
new interpretations. 
The content of the parable of the evil farmers refers to what is defined as supernatural 

or historical Revelation. This is a kind of divine Revelation which is presented suddenly 
during historical development in specific persons (for instance, Prophets, Jesus Christ) 
and events. With this intervention God appears in time aiming at adding to History of a 
nation or of all the mankind new directions for the actualization of eschatology. We need 
also to mention that this parable is mostly characterized by its allegorical content and 
can be included in the hermeneutical choices of the theological School of Alexandria. It 
takes the reader from the holy texts themselves to their spirituality and reveals God’s plan 
for man and history. The allegorical method makes possible the intertemporal presence 
of the Holy Scripture and its possibility to empower spirituality all historical periods13.
If we attempted, however, to stress an axiological theological approach of History 

according to the parable of Mark the Evangelist, we could contend that, when Jesus Christ 
calls upon the leading rank of Jews, he follows a monistic criterion, since he sheds light 
on God’s uniform plan, which aims at the actualization of the historical unity in specific 
divine-form qualities. These are qualities of a constantly common experience. In fact, 
God does not intervene through his appearances in an inflexible way but in various 
ones. That is to say, his critique is particularized, regardless of whether the goal is one, 
namely, the restoration of the human course so that to open once again the path 
towards the “likeness of God”. So, the critique exercised here functions under the pair 
“one-multitude”, since the process of bringing back the Jews to the right according to 
God behavior is attempted in many ways, the most important of which is the incarna-
tion of the divine Logos in the person of Jesus Christ. Or, otherwise, we do not meet a 
pluralistic relativism but the pluralism of the ontological integrity which is historically 
expressed. So, through Jesus Christ’s presence one understands what the content of 
the historical becoming should be and how man is asked to understated himself as an 
active in many ways –but towards one direction– historical subject. Therefore, the Jews 
are presented as having formed a community that has been led to its historical failure, 
while Jesus Christ will suggest and will found a radical meta-community. Finally, we need 
to mention that our investigation has nothing to do with how aspects of successive read-
ings of a biblical text meet, but the text itself primarily projects what one could define as 
Theology of History.  

13	 On the hermeneutical methods of analysis of the Holy Scripture, cf. the thorough study of Panagopoulos 1991.
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ΌΨΕΙΣ ΤΗΣ ΘΕΟΛΟΓΊΑΣ ΤΗΣ ΙΣΤΟΡΊΑΣ ΣΤΟ ΚΑΤΆ ΜΆΡΚΟΝ 
ΕΥΑΓΓΈΛΙΟΝ

Summary: 
Περατώνοντας τα όσα επεξεργασθήκαμε, έχουμε καταρχάς να 

σημειώσουμε ότι η παραβολή των κακών γεωργών δεν εγγράφεται σε 
ό,τι θα ορίζετο αποκλειστικά ως ανελαστικός μεταφυσικός-θεολογικός 
ρεαλισμός, υπό την έννοια ότι τα όσα αναφέρονται περί Θεού δεν 
υπάγονται σε ουδεμία ερμηνευτική ανάγνωση. Ο Ευαγγελιστής Μάρκος 
επιλέγει ένα ευέλικτο παράδειγμα προσεγγίσεων. Σαφώς και δεν 
τίθεται εκτός του μεταφυσικού-θεολογικού ρεαλισμού, καθότι τα όσα 
αναφέρει είναι οι λόγοι του Ιησού Χριστού, του ενσαρκωθέντος Υιού 
και Λόγου του Θεού. Από το σημείο αυτό όμως και ύστερον έρχεται στο 
προσκήνιο η μετεξέλιξη των λόγων ως ανακοινώσεων σε νοήματα, σε 
επικοινωνιακούς τρόπους και σε σημασίες. Ωστόσο, η κατανόηση της εν 
λόγω μετεξέλιξης υπάγεται αυστηρά στο ότι έχει διευκρινισθεί και έχει 
βιωθεί από τους ακροατές-αναγνώστες το θείο προνοιακό σχέδιο για 
τον άνθρωπο και το ιστορικό γίγνεσθαι. Έτσι: α) το ότι ο Θεός γίνεται 
άνθρωπος και αυτοεγγράφεται στις διαδικασίες του χρόνου και στις 
δεσμεύσεις του χώρου, θέτει και τους όρους-προκλήσεις της κατανόησής 
Του. β) Η εν λόγω κατανόηση θα τελεσθεί υπό τις διεργασίες που θέτει 
η αυτογνωσιακή πορεία των ανθρώπων με κριτήριο το τι κομίζει και τι 
ανακοινώνει ο Θεός. Άρα, υπό το πρίσμα μίας εκ βαθέων αυτοκριτικής. 
γ) Εκ τού ότι η αυτοκριτική προϋποθέτει μία εδραία ανάγνωση των 
ιστορικών πεδίων που έχουν προηγηθεί, είναι αναγκαία η επιλογή των 
ερμηνευτικών αφορμών. Και αυτές τις ορίζει ο ίδιος ο Θεός ως πρόταση 
για μία νέα ιστορική εποχή και για ένα νέο ιστορικό υποκείμενο. Τα 
ανωτέρω σαφώς και δεν έγιναν αποδεκτά από τους γεωργούς, ήδη σε 
βάθος ιστορικού παρελθόντος. Άρα, οδηγήθησαν σε έναν ούτως ειπείν 
υποκειμενικό εκκοσμικευμένο ρεαλισμό, ανεξάρτητον από κριτικές 
προσεγγίσεις, από αξιολογήσεις και από νέες ερμηνείες. 

Το περιεχόμενο της παραβολής των κακών γεωργών παραπέμπει σε 
ό,τι ορίζεται ως υπερφυσική ή ιστορική Αποκάλυψη. Πρόκειται για εκείνη 
την μορφή θείας Αποκάλυψης η οποία παρουσιάζεται εκτάκτως μέσα 
στην ιστορική εξέλιξη με συγκεκριμένα πρόσωπα (π.χ. Προφήτες, Ιησούς 
Χριστός) και γεγονότα. Με την παρέμβαση αυτή ο Θεός εμφανίζεται 
επικαίρως με σκοπό να προσδώσει στην Ιστορία ή ενός λαού ή του 
συνόλου της ανθρωπότητας νέες κατευθύνσεις αναφορικά με την 
πραγμάτωση της εσχατολογίας. Συγχρόνως, έχουμε να σημειώσουμε 
ότι η εν λόγω παραβολή κυρίως χαρακτηρίζεται για το αλληγορικό 
περιεχόμενό της και ανήκει σε ό,τι αργότερα επέλεξε ερμηνευτικά η 
θεολογική σχολή της Αλεξάνδρειας. Παραπέμπει τον αναγνώστη από το 
γράμμα των ιερών κειμένων στην πνευματικότητά τους και αποκαλύπτει 
το σχέδιο του Θεού για τον άνθρωπο και την ιστορία. Με την αλληγορική 
μέθοδο καθίσταται εφικτή η διαχρονική παρουσία της Αγίας Γραφής και η 
δυνατότητά της να ενισχύει πνευματικά το σύνολο των ιστορικών εποχών.141

Στην προοπτική πάντως να αναδειχθεί με βάση την παραβολή του 
Ευαγγελιστή Μάρκου μία αξιολογική θεολογική θεώρηση της Ιστορίας, θα 
μπορούσαμε να υποστηρίξουμε ότι, απευθυνόμενος ο Χριστός στην ηγέτιδα 
τάξη των Ιουδαίων, κινείται με βάση ό,τι θα μπορούσε να χαρακτηρισθεί 
ως μονιστικό κριτήριο, καθότι αναδεικνύει το ενιαίο σχέδιο του Θεού,

14	 Για τις ερμηνευτικές μεθόδους ανάλυσης της Αγίας Γραφής, βλ. την άκρως εμπεριστατωμένη μελέτη 
του Παναγόπουλου 1991.
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το οποίο στοχεύει στην πραγμάτωση της ιστορικής ενότητας με 
συγκεκριμένα θεοειδή χαρακτηριστικά. Και πρόκειται για χαρακτηριστικά 
μίας κοινής στο διηνεκές εμπειρίας. Βεβαίως, ο Θεός δεν παρεμβαίνει 
κατά τις εκάστοτε παρουσίες του με έναν ανελαστικό τρόπο αλλά με 
ποικίλους. Η κριτική του δηλαδή παρουσιάζει εξειδικεύσεις, ανεξάρτητα 
από το αν ο στόχος είναι ένας, δηλαδή η αποκατάσταση επί το ορθόν 
της ανθρώπινης πορείας ώστε να ανοίξουν οι διαδρομές εκ νέου για 
το «καθ’ ὁμοίωσιν». Άρα, εδώ η ασκούμενη κριτική λειτουργεί υπό το 
ζεύγος «ἕν-πλῆθος», καθότι η επαναφορά των Ιουδαίων στις ορθές κατά 
Θεόν συμπεριφορές επιχειρείται με ποικίλους τρόπους, κορυφαίος των 
οποίων είναι η ενσάρκωση του θείου Λόγου στο πρόσωπο του Ιησού 
Χριστού. Δεν συναντάμε δηλαδή έναν πλουραλιστικό σχετικισμό αλλά τον 
πλουραλισμό της οντολογικής ακεραιότητα της εκφρασμένης ιστορικά. 
Έτσι, διά της παρουσίας του Χριστού κατανοείται όχι μόνον το ποίο 
πρέπει να είναι το περιεχόμενο του ιστορικού γίγνεσθαι αλλά και το 
πώς καλείται ο άνθρωπος να κατανοεί τον εαυτό του ως ποικίλως –
αλλά προς μίας κατεύθυνση– δρών ιστορικό υποκείμενο. Οι Ιουδαίοι 
λοιπόν παρουσιάζονται να έχουν συγκροτήσει μία κοινότητα η οποία έχει 
οδηγηθεί στην ιστορική αποτυχία της, ενώ ο Χριστός θα προτείνει και θα 
θεμελιώσει την ριζοσπαστική μετα-κοινότητα. Τέλος, να σημειώσουμε 
ότι στα όσα εξετάσαμε δεν έχουμε την συνάντηση των οριζόντων εκ 
των διαδοχικών αναγνώσεων ενός βιβλικού κειμένου, αλλά το ίδιο αυτό 
κείμενο προβάλλει πρωταρχικά ό,τι θα ορίζετο ως Θεολογία της Ιστορίας.
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