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Abstract:

In this study we attempt to demonstrate, according to the herme-
neutical method, some approaches of Mark the Evangelist with
respect to the theological reading of the historical becoming. Our
cause is the parable of the evil farmers to which the cultivation
and utilization of an area is assigned by their owner. This parable
refers to the dialectics between God and the Jewish people, in the
prospect of the earthly-historical actualization of the metaphysi-
cal providential plan. The farmers, however - who represent the
leading rank of the Jewish people- choose their own ways to utilize
the vineyard and, thus, they do not correspond to the dialectical
call which God addressed them. In fact, they do not remain in
this denial, but they eliminate those sent by God and finally his
beloved Son. This continuous decision-failure makes God assign the
cultivation of the vineyard to other farmers. Aplying an allegorical
approach of the parable, we attempt to present which conditions
relate with which relate with the soteriological intervention and
eschatological perspective of God about man, so that from the
“image of God” to proceed to the “likeness of God". Furthermore,
we shed light on the radical openness which the Incarnation of
the Son and Logos of God in the person of Jesus Christ gives with
respect to the evolution of the historical becoming, on the basis
of the dialectics and co-operation between the divine and human.
Our final judgement is that the New Testament has revealed the
axiological terms for approaching history.
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In this study, I will apply a specific approach of the Orthodox Christian teaching,
using as a starting point the allegorical meaning of a parable that is included in the
New Testament. In general parables are texts which are parts of the semantic and with
teleological-eschatological foundations orientation of Jesus Christ’'s words, which aim
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to make more accessible the general and particular positions of their content as well
as rendering the topic more applicable while motivating their morals at the same time
and motivating their morals in direct time'.

The length of a parable is short and its purpose is to prevent the audience from falling
into meaningless or even maximalist detailed reductions, so as not to lose the rational
line of thought and the crucial extensions of the topic elaborated. Nevertheless, the short
length of a parable also serves another goal: how a topical subject will be connected with
what is expected to take place, in the sense of how the historical time of this world will
communicate with the meta-historical function of the Church and the hyper-historical
eternity of the revelations of the Holy Trinity through the initiation into the Person of
Jesus Christ. So, to appropriately comprehend its content, an auditor needs to activate
a transcendent hermeneutic capability.

In the spiritual context of the New Testament parables are used by the Synoptic Evangelists
usually to present the well-known allegorical narrations of Jesus Christ’s teaching or to
express a proverb or a saying, a comparison between opposite things, an example to
follow or to avoid. An intense world with a number of directions arises. It should be men-
tioned that the parables of the Gospels are almost completely different from the didactic
myths of the Ancient Greek Literature, since the suggestions made by their writers, who
have many memories from the person and teaching of Jesus Christs, regardless of their
secular intervention, have divine or at least metaphysical specifications. By extension,
their quality is analogous to Jesus’ personality as a God-man, who is projected by them
as their natural exponent. They generally follow a different rationale compared to what
analogously precedes as well as the special directions of a new theological and cultural
approach -both of which are basically expressed by thinking, capable of making deci-
sions, united and acting persons- whose purpose is to transform both themselves and
their fellow men. In a broader sense, we have to mention that, even though the reading
of a parable begins from the expressive means used in it, attention constantly turns to
their spiritual-theocentric requirements, in order that these means eventually express
the distance from everything they would show in a typically declarative way.

Therefore, the main topic of the parables is God’s kingdom, in the sense that it cru-
cially intervenes in Jesus Christ’s person, that is, the incarnated in time and space divine
Logos, whose purpose is men'’s existential plenitude and their conscious and active in
practice acceptance of this prospect. In this context, the call for repentance or for re-
considering their thought and actions is quite intense, in order to become in the future
aeon «katd xapLv uiol tfig Baoletag» (“sons of the Kingdom by grace”). Therefore, the
prospect of the progression from the “image of God” to the “likeness of God” dominates
and the emphasis re-given to the development of man into god by grace is the gospel
of the new times, which are to come while at the same time are already here, according
to John the Evangelist. That is to say, it is doubtlessly necessary these times not be kept
as an expectation or a transcendent plan in an unknowable idealistic metaphysical level,
but to come through the specific historical moments of the story of human adventure.

1 According to John Chrysostom: «ETteLér| yap awiypatwd®g éueAe Stareyeabal, Staviotnol thv siavolav
TV AKOUOVTWY TIPpUTOV SLa TAG TTapaBoAG... OU Sta todto 6¢ povov év tapaBolaic pBeyyetal, aAN’ tva
Kal EUPAVTLKWTEPOV TOV AOYoV TtoLr|on Kal TAslova TV pvrunv évoi kat utt’ dYiv aydyn ta mpdypatax»
(Commentarius in S. Matthaeum Evangelistam. Homilia XLIV, P.G. 57, 467.17-24).
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In this sense, what is even more confirmed is these parables also hold a crucial
historical-social role, which is expressed by the Church and its renewing course. In this
context, they rationally rely on axiological criteria as well, which come from the meaning
of the sending of Jesus in men and how their content is renewed in many ways into the
historical becoming, so that to come into a dialectical communication with any spiritual
or bio-theoretical worldviews appeared?.

In this study, the subject of our investigation is the parable of the evil farmers from
the Gospel of Mark, 12.1-123. This is a parable delivered by Jesus Christ when the archpriests,
scribes and the presbyters of Jerusalem asked him: a) under what power does he perform
these actions and b) who gave him him this power? Jesus does now answer for himself
and asks them if the baptisms of John the Prodrome were defined by God or man. The
representatives of the Jewish religion answer that they are not aware of this so that to
avoid the obstacles of the question. Jesus Christ points out that neither would he answer
their question. The next thing is to deliver this parable. I shall approach the text of the
parable in the allegorical method and my purpose is to bring into surface what would
be defined as Theology of History from a Christocentric point of view, which appears
through the development of the Church, which introduces the gospel of a new reality.
This reality is clearly opposite to the Jewish status quo, which led Jesus Christ to crucifixion,
while the ancestors of this status quo had eliminated the Prophets in many ways.

ELABORATION OF THE PARABLE OF THE EVIL FARMERS (MARK 12, 1-12)

The parable points out the general hermeneutical and axiological context of the
broad extent of the sin of the Jews, who disdained God's previously favorable mood
towards them and refuted the blessing and the soteriological prospect that Jesus Christ
offered them at a specific point in time. It particularly presents the responsibility of the
masters the Jews, who took advantage of their position to commit crimes, and somehow
foreshadows their punishment for any sort of abuse of authority they made, in which
the hermeneutical ones are also included. Doubtlessly, the morals of this parable have
a general application and refer to anyone who deviates from the proper understanding
and use of the power which they possess, which for the Christians are considered as a
duty of service but not as exercise of power.

2 All the hermeneutical Fathers of the Church, both those of the historical-grammatical School of Antioch
and those of the allegorical School of Alexandria, dealt with the parables. As a typical example of the
special directions, one may see the following explanation of Origen, in which a parable is discussed, as
addressed a wide audience in an external place, from the similarity or likeness, which is called upon the
narrow circle of disciplines in a house: «Eotkeg 00V fj uév OpolWoLG yevikwtatn oUoa Tig tapaBoAfg £xeL
v g(8et, Wotep TV apaBoArny, oUTw Kal OPWVUHOV TR YEVIKY TV Opolwoty. ‘Otep Kat ML TV GAAWY
OUPBERNKEY, WG TETNPNKACLY Ol S£Lvol Tiepl TRV TGV TIOAGDV dvoudtwy BEowv» (Elg to katd Matbaiov,
B.E.N.E.Z., 13, 14.21-25). The «£oikev» clearly places a limit on the difference between the two concepts
and in this way it places in a common direction both, which is related with God's Kingdom or Heaven,
for which the men who Jesus Christ spoke to did not have the appropriate knowledge or maybe not even
the slightest suspicion. Either way, however, the relevant narration show a radical tone, since what is
attempted to be described in the current linguistic schemata is the apophatism which covers the divine.
We need to add here that Origen, when it comes to these distinction, relies on the following quotation
of Mark the Evangelist, which is expressed as a question: «tivt polwowpev TV BactAeiav Tod ol A
€V TlvL autnv apaBoAfi B@pev;» (4, 30).

3 Generally on the parables of Mark the Evangelist, cf. Donahue 1988, 28-62.
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Specifically, the content of the parable is as follows. God is the person who planted
the vineyard, that is to say he is analogously the metaphysical factor that founded on
Erath the first Church of the Old Testament, which was composed of the people of
Israel. God intervened in history in many ways, for example, he set free the Jews from
the captivity of Egypt and brought them to the Land of Canaan. He placed them there
to become a productive power, just like a properly farmed vineyard, in order to make
good things, in opposition to other populations. He actually provided them with all
those great elements, which, if they were used properly, would make them pious people
with principles of great quality. That is why the parable mentions that God «mepLEBnkev
(a0T®) paypouc» [“put a hedge (around it)"]. This hedge as a safety limit was Moses’
law, under the principles of which -that is to sya, the strict in accuracy suggestions for
life- God cut off the Jews from the pagans, so that to be protected from any harmful effect.
Furthermore, the law made them build a wine-vat, namely a sanctuary, and a tower,
that is to say a temple, to worship God and perform their religious and virtuous acts.
So, a metaphysical factor undertakes the responsibility to set limits on what should be
chosen and rejected, but without imposing them necessarily. It suggests the terms of
what is possible to be accomplished. So, this is where the causes of self-determining
power are set.

Therefore, God gave this vineyard to paid tenants. In an allegorical sense, we would
say that God trusted the governance and education of the people of Israel to the arch-
priests and masters by assigning them a highly demanding mission. This meant that
they had to work for the general prosperity of their people, so that to succeed in the
honorary responsibility which was rendered unto them. After God gave in the mountain
Sinai the law and settled the way of function and leadership of the Jewish community,
he withdrew from direct action in order people to develop in free terms and according to
their own choices the possibilities which they had received as a gift. And even though
he, as the absolute transcendent being, realized the first violations on behalf of the
administrative power, but in an early stage, neither did he intervene nor did he impose
punishments, since mistakes are something to be expected at the beginning of a new
assignment, at least due to inexperience®.

But, as it was historically reasonable and necessary, the Jewish people need in an
appropriate time to overcome the first inexperience and to present the results of their
course. In the meanwhile God was sending Prophets, who correspond to the “slaves”
of the parable. This mission meant that the Jews need to remember their duty, it was a
somehow renewal of the agreement with them. The Prophets asked their compatriots
to repent and do good things. This call did not have an extreme maximalist character,
since it was placed in the context of behavior and intervention that would completely
correspond to the true human possibilities. In fact, God did not make excessive
demands, since he supported them analogously in order to succeed in their mission.
So, a possible objection that the virtues projected in the Holy Scriptures is out of human
capacity and non-feasible would be unsubstantial®. Besides, for their actualization the
Church holds the key.

4 John Chrysostom mentions the following: «Kal amedripnoev, ToUTEOTLY EPaKpoBUUNGCEV OUK Agl TOTG
AUapTAHAoL TTapamodag EMaywy Tag TPwplag: v yap arnodnuiav trv moAnv avtod pakpobupia
@noi» (Commentarius in S. Matthaeum Evangelistam. Homilia LXVIII, P.G. 57, 640.22-25).

5 For an allegorical approach of the slaves as Prophets, cf. Taylor 1963, 472-474.
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Nevertheless, the answer and the behavior of the farmers to God's emissaries were
literally indifferent and negative. Jesus Christ himself describes with immediacy and
unpretentious historically-founded arguments the unappropriated and infertile attitude
that the leading rank of the Jews had shown for a long time to the Prophets. Through
the narrations of the Old Testament we actually learn that all the Prophets were placed
on the margins of the Jewish community in a hostile, insulting or even criminal way. For
instance, Jeremiah was thrown into a well, Isaiah was killed in a heinous way, Zacharias
was stoned, John the Baptist was indifferent to the archpriests, only to be beheaded
by Herod. So, the fact that they reminded the truth and pointed out their sins caused
an explosive hostility and their radical expulsion from the social body. Nevertheless,
God's forbearence is endless. He constantly offers the possibility for repentance and
salvation. This is exactly the meaning of the frequent appearance of the Prophets, who
work essentially as authentic criteria of evaluation of the historical becoming and trans-
formation of the personal-collective and historical decisions, in order the gospel of the
transformation and final salvation to be actualized®.

When God realizes that essentially there are no other intra-world means and that the
call for changing behavior has no result, he makes a metaphysical decision and sends his
Son. Once again, he has a pure favorable mood and as the owner of the vineyard waits
for a different behavior from the farmers towards his Son. As the inheritor-owner the Son
seems that he has expectations as a man, despite the fact that God knew what the Jewish
people’s behavior would be. Their behavior should reasonably change, since the Son
was far away from the Prophets regarding his spiritual range and moral power. It should
be actually mentioned that the Prophets are named “slaves” while he is named “Son”.
His presence would hopefully cause a new attitude, a new interpretation, recognition
and conscious subordination, in the sense of order and succession. But, instead of
these, the Jews do something more extreme than the most inconceivable imagination
could capture, revealing in this way the explosive range of human malice. They decide
to kill him, refuting his soteriological message. The heads of the Jewish community
arrest Jesus and lead him with concise procedures to crucifixion, by doing the greatest
injustice against the person who was the absolute expression of justice and divinity’.
We are facing a complete projection of a dialectical contradiction, since the person who
should be the only axis of reference and meaning and was the only maturation term of
the historical act is rejected?®.

6 Dim. Trakatellis mentions in the relevant elaboration that this parable is connected with Christology of
passion and relates the Messiah’s passion with preceding forms of the Old Testament. These are the
special persons that God sends, who in this way reveals His firm decision to preserve His communication
with His people. Cf. Trakatellis 1983, 182-183.

7 On the intertemporal criminal behavior of the farmers as well as the messianic meaning of the term
“beloved son”, cf. Persch 1991, 217-220.

8 Dim. Trakatellis, commenting on that God does not send anymore servants-Prophets but the “one”,
his “beloved son”, the “heir”, mentions that the Messiah's passion appears in a relation of continuity
and discontinuity with the past of the people of God (cf. Trakatellis 1983, 184). The transition from the
prefigurations of the Old Testament to the Revelation of the New Testament is projected through the
“son”. History receives now a new meaning and God not only provides for the world but is also present.
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According to the parable, the lord of the vineyard will not leave without control the
hostile farmers and will ask the reason why they performed these illegal actions. The
time of tolerance and patience reaches its end and the time of blame comes. The con-
dition of tolerance does not necessarily lead to oblivion, since this would empower evil
which would eliminate the property of the good to be actualized. The moment of the
critical evaluation is unavoidable. Having this in mind, Jesus askes the archpriests how
the farmers should be treated. And they give the right answer. They say that the lord of
the vineyard has to overwhelm them -or at least to ignore them- and give their land to
other farmers to cultivate it, who will correspond to their agreement. This is a somehow
prophetic answer, since history proved that the Jewish people through their internal
contradictions were lead to self-punishment and to a long period of slavery, giving the
leading historical role to other people. Either way, they were not close to God.

From a historical point of view, we could say the following: the vineyard of the par-
able, that is to say, the Church which Jesus Crist founded, is now the responsibility of
new ethnic and cultural formations, to accomplish its historical role. The illegal actions
of the Jews could not stop the actualization of God’s plan with respect to the historical
becoming. Responsibility is transferred to individual or collective initiations that man-
age to conceive the meaning of the combination of the metaphysical with the natural
and the hyper-historical with the historical. A theological approach of the historical
course arises here clearly, in the context of which the rational and sober hermeneutical
attitude before all those which exist and take place is of main importance. That is why
Jesus asks the archpriests if they have studied and understood the words of the Old
Testament. This is a crucial question, a challenge for understanding and taking their
responsibilities as well as a basic point so that to identify the causes and the degree of
their self-punishment, that is to say their historical infelicity. So, he places them before
their failure to communicate with the divine plan, so that to realize their aberration from
the divine-form development of the cosmic history by grace. By extension, the entire
discussion also becomes theological, hermeneutical and axiological.

We need also to add that those who throw the stone according to the parable, since
they considered him as unworthy and unsuitable for the building, are the workers in the
vineyard, for the Church is characterized as God’s building. So, the leaders of the Jews,
who were set as the builders of his Church, show contempt for Jesus and send him away,
claiming that he has not been sent by God and that he misleads people. They do not
offer Jesus even the slightest part of that building while they also spread propaganda
to the people to stop the transition of his teaching. And just like the builders break and
throw away any stone they consider useless, so as to not be an obstacle in their work,
similarly the heads of the Jews put to death Jesus, to eliminate any “danger” that would
come from him with respect to that which they intended to build. Nevertheless, their
attempt was pointless and the course of history proved the opposite. The divine plan
was not aborted and Jesus founded strongly Church.

As the parable develops it becomes clear that God removes from the archpriests the
responsibility of his Kingdom as well as any other privilege that he gave him back in
the era of the Old Testament. This removal is defined and justified here as well by their
failure to utilize the chosen stone, that is to say, the essential possibility for changing the
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historical and social course. In addition, their sterility turned into a criminal intervention.
And this is where the greatest point of history is set between the past and the future.
So, since Crucifixion historical responsibility is assigned to anybody with no distinction,
provided that he has faith and that he is united with the others through the love that
Jesus Christ evangelizes, who founded strongly the Church on the stone that was re-
jected. Therefore, whoever evaluates negatively and rejects the chosen stone is excluded
from the Gospel of the new times which is established in history. He essentially excludes
himself. Criticism and self-criticism are an unavoidable historical necessity. Selfishness
and persecution mania that characterize the archpriests’ behavior have to be expelled
from society, so that new models of life to be adopted and the new historical subject
to be prepared in fundamental terms, which will refer to new ideas, will actualize new
values and will cover in good criteria new needs. So, we face the beginning of the so-
teriological times®.

HERMENEUTICAL EXTENSIONS

Extending our elaboration, we could argue that Mark the Evangelist through his
concise parable on the evil farmers reveals a historical course of many centuries, which
showed the reason of the transition from the OIld to the New Testament. This transi-
tion does not only refer to two texts that describe events but also to the requirements
which formed and shed light on particular modes of existing and behaving. Therefore,
they are texts which are built on the presence of main characters, their decisions and
actions, which means that we are facing personal-centered narrations that reflect a
general spirit, which, considering the way in which we need to act, will be deterministi-
cally replaced by a different one. This spirit is part of the whole perspective of how a gift
given by God is interpreted and utilized by man. So, we could actually contend that here
Mark the Evangelist describes a general detail of the dialectics between the divine and
man as it develops in history. Taking into account all these, we have the tools to contend
that the parable presents metaphysics of immanence -and not only in one episode- or,
in other words, the divine historical Revelation, which is called upon man. Through the
description of this adventure -as it dramatically develops through the fast-moving
narration- we see a narrative style in which the field of Theology of History is formed,
that is to say, a way of approaching the area of space and time in the terms that exceed
it and give meaning to it.™

The fact that the parable can be also approached in an allegorical sense helps us to
understand that it is composed by human behaviors of great value, mostly in a collective
level, as well as by sensible things, which express a number of situations which reflect

9 Forageneral approach of the divine Revelations in the Gospel of Mark, cf. for instance Lamarche 1976, 26-46.

10 John Chrysostom contends the following: «MoAA& &md tfig mapaBoAfig tavtng atvittetar tod O€ol v
TpovoLay, TV €ig altolg AvwBev yeyevnuévnv- TO €€ apx g alTWV POVLKOV: TO PNSEV TTapaleLpbijval
TV NKOVTWV €LG ETLPEAELAV- TO KAL TIPOPNTGIV GPAYEVTWV Ui Artootpa@ijvatl altoug, GAAA Kal Tov Yiov
mEpdat to kat thg Kawfig kal thg MaAatdg éva kai tov altov eivat Ogdv- To peyala autod Tov Bavatov
katopBwaoeLv- To TV €oxatnv Siknv to0 otaupod kat Tod ToAPRHATog aUToUg UTTOPEVELY: TRV EBVGV
TV KAfjow, TV TouSaiwv TNV ékmtwolv» (Commentarius in S. Matthaeum Evangelistam. Homilia LXVIII,
P.G. 57, 639.41-50).




SINGILOGOS 2021 < 1(1) %~ 17 - 28
TEREZIS C. <- ASPECTS OF THEOLOGY OF HISTORY IN THE GOSPEL OF MARK

God'’s providential plan for man and more specifically here for the people of Israel. So,
this is not an abstract or idealistic Theology, but a Theology that is formed in practice
and is led to the production of concepts, conceptions and meanings on the occasion of
the events. The conclusion which theoretically is drawn is that theological and histori-
cal realism dominate, therefore the beginning and the development are not defined
by an a priori regulating order of values but the opposite: practice as an example or
counterexample is the beginning for the formation of theory'.

In addition, the narrative style of the parable is particularly successful and reveals a
completely thorough spirit of constructions, which allegorically will lead to the absolute
architect. Specifically, the tower could be considered as the building in which human
beings will form, through the appropriate thoughts, the value code of their selfhood,
the stability of their intellectual and moral virtues. The vineyard could be associated with
the external field of action, where the virtuous conditions will be applied in a creativity
prospect through their performances. The “barrier” which has been built is not actually
an obstacle but defines the limits of human activity, the field of the possible personal
responsibility. How these limits will be manifested in thought and practice is exclusively
men’s decision, who are considered under the idiom of farmer, which will be confirmed
as such by the production of the fruits. The parable here is prudent. As it directly arises,
it does not exclude that some fruits have been produced, but it focuses on the param-
eter of ownership. The farmers are governed by the mentality of a highly imperialistic
capitalist attitude with not virtue, which deifies the subjective possession of productive
powers. Attention should focus on the fact that the criterion of the farmers’ behavior is
how they interpret “inheritance”. Instead of adding to it the function which is related
with the principles of law, they ignore it and commit brutal crimes. So, we must not
exclude that here Jesus Christ exercises critique to how money economy is approached.

The Prophets suffered the repercussions of the farmers’ behavior - mostly the leading
rank of the Jewish people, since the farmers are presented as having a responsibility
institutionally defined after delegation. By extension, these actions lead to the fact that
the Jewish people face inner contradictions, since they are not guided by the spirituality
which the Prophets represent, which express its traditional principles. This is where God
takes a second -after the building of the vineyard and the tower- historical role, who both in
himself and in practice is characterized by love. However, before the new circumstances
the farmers deny to form in terms of justice their behavior and commit crimes, in fact
against the authentic heir. The result is that they lose their responsibilities for forming
history, which now are assigned to new nations, that is to say, according to the broader
context of the New Testament, to anybody participates in the Greek lifestyle and culture,
namely, in an open universality.

Nevertheless, in a strictly biblical approach of the parable, we could contend that the
vineyard is the Paradise, while the tower represents, through a pre-reading, anything stable
that will arise from a careful farming of the vineyard and the good use of its products.
Besides, the text does not give enough information for the tower, which we would argue
that it is covered by some elements of agnosia, that is to say, it is included in apophatism.

11 Cyril of Alexandria contents the following: «OAnv gUpr|oeLg TV €Tt ye Tolg ulolg TopanA itotoplav &v
ToUTOLG WG €V Bpdxeot cuvevnypévnv» (Explanatio in Lucae Evangelium, P.G. 72, 885 A).
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The tower is the integrity and defines for the entrance in its area a complete existential
presence (diligence), as conscious participation in the greatest points of the decisions
and actions. So, we need to pay attention to this combination: a) the vineyard dominates
the entire description, even when it is given for farming to other farmers. b) But in the
next description there is a mention on the «oikoSopoOvteg» (“builders”) who rejected
the not defined stone in the first place, which later was the basis for a different building.
Combining these, we would argue that the farmers did not understand the prospect of
an already built tower but of a tower under construction. However, the process of building
that was their responsibility took place with only their materials, which were completely
the opposite from the one and only material which the Lord used in an excellent way, so
that to construct a building artistically and aesthetically great. So, the Paradise comes
once again to the fore, in fact once and for all, under the authentic understanding and
application of what was initially defined. Or, otherwise, the prospect and the axes of its
actualization were originally set.

We also need to mention the conceptional-semantic development of the Son into
Lord, which shows the transition to a new historical reality, defined by the gospel of the
new times, which does not accept the spiritual and religious leadership of the Jews. The
positions are explicit for the new circumstances which change what has taken place into
the dialectically opposite. The “stone” that was rejected now becomes the “head of the
corner”, that is to say, the theandric Christian Church, which is founded by Jesus Christ,
who is characterized as the one who receives the Father’s love. He also intervenes as
the final one, a term which specifies the content which eschatology will have, the greatest
point of Theology of History or the expression of meta-history. Therefore, the current
historical reality is divided into two levels, the one before Christ and the one after Christ.
So, the parables do not just express morals'. And that is why they should not be
approached exclusively on the basis of the historical-grammatical method.

EPILOGUE

Completing what we elaborated, we need to mention that the parable of the evil
farmers is not just included in what is exclusively defined as inflexible metaphysical-
theological realism, in the sense that what is said about God cannot be interpreted.
Mark the Evangelist follows a flexible model of approaching. He clearly does not exceed
metaphysical-theological realism, since anything that he mentions is Jesus Christ’s words,
the words of the incarnated Son and Logos of God. But, from this point on these words
as statements develop into concepts, communicative means and meanings. However,
understanding this development depends on that the divine providence and plan for
man and history has been explained and experienced by the listeners-readers. Thus:
a) the fact that God becomes a man and includes himself in the processes of time and

12 Cf. Hegel 2013, 68-69, where he mentions that the parables are not just morals, but their content reve-
als the historical, the becoming, the course of being, eternal, living. Furthermore, he contends that the
parables do not refer to inner beliefs about virtues but mostly show the supernatural illumination and
the regeneration of man.
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the boundaries of space raises the terms-challenges for understanding him. b) Thus,
understanding will take place on the basis of the procedures that the process of self-
awareness of man establishes with the criterion of what God represents and announces.
So, it will take place in the light of a deep self-criticism. c) Since self-criticism requires
a good approach of the preceding historical fields, we need to decide on the causes
of the interpretations. These are defined by God himself as a suggestion for a new
historical time and a new historical subject. All these were clearly not accepted by the
farmers, going back to the deep historical past. Therefore, they were led to a somehow
subjective secularized realism, independent from critical approaches, evaluations and
new interpretations.

The content of the parable of the evil farmers refers to what is defined as supernatural
or historical Revelation. This is a kind of divine Revelation which is presented suddenly
during historical development in specific persons (for instance, Prophets, Jesus Christ)
and events. With this intervention God appears in time aiming at adding to History of a
nation or of all the mankind new directions for the actualization of eschatology. We need
also to mention that this parable is mostly characterized by its allegorical content and
can be included in the hermeneutical choices of the theological School of Alexandria. It
takes the reader from the holy texts themselves to their spirituality and reveals God'’s plan
for man and history. The allegorical method makes possible the intertemporal presence
of the Holy Scripture and its possibility to empower spirituality all historical periods™.

If we attempted, however, to stress an axiological theological approach of History
according to the parable of Mark the Evangelist, we could contend that, when Jesus Christ
calls upon the leading rank of Jews, he follows a monistic criterion, since he sheds light
on God’s uniform plan, which aims at the actualization of the historical unity in specific
divine-form qualities. These are qualities of a constantly common experience. In fact,
God does not intervene through his appearances in an inflexible way but in various
ones. That is to say, his critique is particularized, regardless of whether the goal is one,
namely, the restoration of the human course so that to open once again the path
towards the “likeness of God”. So, the critique exercised here functions under the pair
“one-multitude”, since the process of bringing back the Jews to the right according to
God behavior is attempted in many ways, the most important of which is the incarna-
tion of the divine Logos in the person of Jesus Christ. Or, otherwise, we do not meet a
pluralistic relativism but the pluralism of the ontological integrity which is historically
expressed. So, through Jesus Christ’s presence one understands what the content of
the historical becoming should be and how man is asked to understated himself as an
active in many ways -but towards one direction- historical subject. Therefore, the Jews
are presented as having formed a community that has been led to its historical failure,
while Jesus Christ will suggest and will found a radical meta-community. Finally, we need
to mention that our investigation has nothing to do with how aspects of successive read-
ings of a biblical text meet, but the text itself primarily projects what one could define as
Theology of History.

13 Onthe hermeneutical methods of analysis of the Holy Scripture, cf. the thorough study of Panagopoulos 1991.
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OWEIX THX OEOAOITAX THX IXTOPIAX XTO KATA MAPKON

EYAITEAION

Summary:

Mepatwvovtag ta 6oa enegepyacOnKape, EXOUPE Katapxdag va
ONMELWOOUNE OTL N TIAPABOAN TWV KAKWVY YEWPYWV SEV EYYPAPETAL O
0,TL Ba 0pleTO ATIOKAELOTIKA WG AVEAAOTLKOG PHETAPUOLKOG-BEOAOYLKOC
PEAALOPOG, UTIO TNV €vvola OTL Ta 00a avagepovtat epl Ogou v
UTIAyovTal o€ ouSepia EpPnVEUTLKA avayvwon. O EuayyeAlotrig Mdpkog
ETILAEYEL €Va EUENLKTO TIAPASELYHA TIPOOeyY(OEWY. Ta@wg Kat Sgv
T(BeTal £KTOC TOU PETAPUOLKOU-BE0N0YLIKOU peaALopOU, KaBoTL Ta doa
avagéepet elval oL Adyol Tou Inoou XpLotou, Tou evoapkwBEVTog YioU
Kat Adyou Tou O€oU. ATiO To onpelo autd OPWE Kat UOTEPOV EPXETAL OTO
TIPOOKAVLO N PETEEEALEN TWV AOYWV WG AVAKOWWOEWY O€ VONUATa, O
ETILKOLVWVLAKOUG TPOTIOUG KAl OE onpacteg. Qotooo, n Katavonaon tng v
AOyw PETEEENLENG UTTAYETAL QUOTNPA OTO OTL EXEL SLEUKPLVLOBEL KaL £xEL
BLwBel amd Toug akpoatég-avayvwaoteg To Belo Tpovolakd oxESLo yLa
ToV AvOPWTIO Kal TO LOToPLKO yiyveoBal. ETol: a) To OtL 0 Oedg yivetal
AvBpWTIOC KAL AUTOEYYPAPETAL OTLG SLaSLKAC(EC TOU XPOVOU KAl OTLG
Se0PEVOELG TOU XWPOU, BETEL KAL TOUG OPOUG-TIPOKAN OELG TNG KATAVONOT|G
Tou. B) H ev Adyw katavonon Ba tehecBel uTto TLg Stepyactieg ou BEtel
N QUTOYVWOLAKN TIopeia TWV avBpwTIWV HE KPLTIPLO TO TL KOMIZEL KaL TL
QAVAKOLWWVEL 0 OdC. Apa, UTIO To Tipiopa plag ek BabBewv AUTOKPLTLKNAG.
y) EK ToU OTL n autokpLTikn TipoUmoBétel pia eSpala avayvwon twy
LOTOPLKWV TIESIWV TToU £xouv TiponynBel, elvat avaykata n emAoyn Twv
EPUNVEUTIKWY a@opuwv. Kat autég Tig opidel o i8Log 0 Oedg we ipdtaocn
yla pla véa LoTopLKr ETOXM KAl yLa €va VEO LOTOPLKO UTIOKELPEVO. Ta
AVWTEPW CAPWG KAl SEV £yLVaV aTIOSEKTA ATIO TOUG YEWpPYoUe, Nén ot
BaBoc LotopLkol TtapeABovVToC. Apa, 08nyrBnoav o€ vav oUTwG ELTIELV
UTTOKELPEVIKO EKKOOHPLKEUPEVO PEAALOPO, AVEEAPTNTOV ATIO KPLTLKEG
TpooeyyloeLg, amod afloAoyroeLg KAt armod VEEG EPUNVELEG.

To TEPLEXOPEVO TNG TIAPABOANG TWV KAKWVY YEWPYWV TIAPATIEUTIEL OF
0,TL oplleTal WG UTIEPYUOTLKN ] LOTOPLKI ATTOKAAUYI. MPOKELTAL yLa EKELVN
NV poper) Belag ATtokdAuPng n omola TTapoucLadeTal EKTAKTWE HEoa
OTNV LOTOPLKN €EEALEN PE CUYKEKPLUEVA TTpOOoWTTA (T.Y. MpowrTeg, Incoug
XpLotdg) Kat yeyovota. Me tnv mapéppacn autr o Og6¢ sppavidetat
ETIIKALPpWC PE OKOTIO va Tipoodwaoel otnV Iotopia fi evdg Aaou 1} Tou
ouvOoU TNG avBpwTOTNTAG VEEG KATEUBUVOELG aVaPOPLKA HE TNV
TIpAypATwWon tng eoxatoloyiag. Zuyxpovwe, £XOUHE VA ONUELWOOUHE
OTL N €V AOyw TtapaPolr] Kuplwg xapaktnpidetal yla to aAnyopLkod
TIEPLEXOMEVO TNG KAL AVNKEL OE O,TL ApyOTEPA ETIEAEEE EPUNVEUTLKA N
BeoMoyLkn] oxoAn Tng AAeEavSpeLag. MapaméPTEL TOV avayvwoTtn ano To
YPAUHA TWV LEPWV KELUEVWY OTNV TIVEUHATIKOTNTA TOUG KAl OTTOKOAUTITEL
TO OX£5L0 Tou =0V yLa Tov AvBpwTto Kal tnv Lotopia. Me TV aAnyopLkn
pEBoSO kablotatal @Kt N Slaxpovikr Ttapoucia tng Aylag Mpagng Kat n
SuVaTOTNTA TNG VA EVIOYUEL TIVEUPATLKA TO GUVOAO TWV LOTOPLKWY ETTOXWV. ™

ZTNV TIPOOTITLKY TTAVTWG va avadelyBel pe Baon tnv apaBoAr tou
EuayyeAiotr) Mdpkou pia agloloyikr) Beohoyikr| Bswpnon tng Iotoplag, 6a
pmopoloape va uttootnpi&oups OTL, ameuBUVOPEVOG 0 XpLOTOG OTNnV NyeTLéa
TdEN twv Ioudaiwv, Kweltal pe Bdon 6,tL Ba propoloe va xapaktnpLodel
WG POVLOTLKO KPLTAPLO, KABOTL avadelKVUEL TO EvVLalo ox€SLO Tou BeoU,

14 Twa TG EpPNVEUTIKEG HEBOSOUG avaAuong tng Aylag Fpa@nc, BA. TNV AKPWGE EPTIEPLOTATWHEVN HEAETN

Tou Mavayodmoudou 1991.
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TO OTIOlO OTOXEVUEL OTNV TPAYHATWON TNG LOTOPLKNG EVOTNTAG HE
OUYKEKPLUEVA BEOELST) XOPAKTNPLOTIKA. Kat TPOKELTAL YLA XAPAKTNPLOTLKA
piag kowvng oto Sinvekeg epmelpiag. BeBalwg, o Oedg Sev mapepPaivel
KOTA TLG EKAOTOTE TIAPOUGLEG TOU PE VAV AVEAQCTLKO TPOTIO AAAA pE
Tolk{Aoug. H KpLTikr Ttou SnAasdn tapouotddlet EelSIKEVOELG, aveEdpTnTa
amo To av 0 otdxog lval évag, SnAadn n amokatdotaon emi to opOov
NG avBpwTvng TopeLag wote va avol&ouv oL SLaSpopEg €K VEOU yLa
TO «KaB' dpolwaolv». Apa, €6w N aoKOUPEVN KPLTLKA AELTOUPYEL UTTIO TO
{elyog «€v-TIAT B0C», KaBOTL N emavapopd twv Ioudalwy otLg opBEC Katd
OedV CUPTIEPLPOPEC ETTILXELPELTAL PE TTOLKIAOUG TPOTIOUG, KOpUPAlog TWV
omolwv lvat n evodpkwaon tou Belou Adyou oto TIpOowWTIo Tou Incou
Xplotou. Asv cuvavtape SnAadn Evav TTAOUPAALOTLKO OXETIKLOPO aAAG ToV
TIAOUPOALOPO TNG OVIOAOYLKAG AKEPALOTNTA TNG EKPPATHEVNG LOTOPLKA.
‘Etol, 6ud tng mapouciag tou Xplotou katavoeital oxtL povov to Tolo
TIPETEL VA €LVaAL TO TIEPLEXOHEVO TOU LOTOPLKOU yiyveaBal aAAd Kal To
WG KaAElTaL 0 AvBPWTIOG Va KATAvVoel TOV E0UTO TOU WG TIOLKIAWG — Keywords:
AN TIPOG piag KatevBuvaon- Spwv LoTopLkd uttokeipevo. Ot Ioudaiol EuayyeAlotng Mdapkog,
Aourov TapOUCLATOVTAL Va X0UV OUYKPOTATEL pia KOWVOTNTA N OTIOLA £XEL | 11qpaBoAr TwY KAKWY
08nynBel otnv LotopLkr) amotuyia tng, vw 0 XpLotog Ba poteivel kat Ba . ,
BepeAlwoel TNV pL{OCTIACTLKN UETA-KOLVOTNTA. TEAOG, VA ONUELWOOUE YEwpywv, Beoroyia

H nvp np n G ny M . .
TL 0Ta 600 £EETACApE SeV £XOUNE TNV oUVAVTNON Twy opt{dvtwy ek | NG Iotoplag, Ogog,
TWV SLASOX LKWV avayVWoewv VoG BLBALKOU KELPEVOU, AANA TO (6L0 auto Mpo@nTeg, Yiog Tou g0y,
Ke{pevo TIPoBANEL TTpWTAPXLKA 0,TL Ba opileTo wg Osoloyia tng Iotoplag, EPUNVEUTLKN PEBOSOC.
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