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ARTIFICIAL INTELLIGENCE AND MAN:
COMPARATIVE ANTHROPOLOGY IN THE

DOCUMENT ANTIQUA ET NOVA
Abstract: The aim of the research is to show the relationship between the latest 

achievements of science (artificial intelligence) and the Christian understanding of the 
human being. To this end, the author specifically presents and analyzes the document 
Antiqua et nova of the Dicastery for the Doctrine of the Faith of the Catholic Church, 
published in January 2025. The paper conducts a comparative-theological analysis of 
Catholic and Orthodox anthropological assumptions and the challenges posed by the 
new scientific, sociological, economic, philosophical and theological phenomenon of ar-
tificial intelligence. One of the possible conclusions of the research, the author claims, 
would concern the urgent need to affirm the dignity of the person, a category that was 
discovered and brought to the world by the Christian faith and theology.   
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ВЕШТАЧКА ИНТЕЛИГЕНЦИЈА И ЧОВЕК:
УПОРЕДНА ХРИШЋАНСКА АНТРОПОЛОГИЈА У 

ДОКУМЕНТУ ANTIQUA ET NOVA
Сажетак: Циљ истраживања је да покаже у каквом односу стоје најновија 

достигнућа науке (вештачка интелигенција) и хришћанско схватање човека. У ту 
сврху аутор посебно представља и анализира документ два дикастеријума Като-
личке Цркве Antiqua et nova, објављен јануара 2025. године. У раду се врши упоред-
нобогословска анализа католичких и православних антрополошких претпоставки 
и изазова која пред њих поставља нови научни, социолошки, економски, филозофски 
и теолошки феномен вештачке интелигенције. Један од могућих закључака истра-
живања, тврди аутор, тицао би се ургентне потребе потврђивања православног 
учења о личности и њеног достојанства, категорије коју је свету открила и доне-
ла хришћанска вера и теологија.      

Кључне речи: вештачка интелигенција, хришћанска антропологија, упоредно 
богословље, индивидуа, личност, приватност.
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Introduction

Artificial Intelligence (AI) is a specific symbol of the information society of 
the late moderna.2 Its emergence and its constant progressive connection with In-
formation and Communication Technologies (ICT)3 are already being described 
as revolutionary events and are compared to key historical inventions that repre-
sented crucial epochal turning points (printing or the steam engine). Since the new 
developments that AI is achieving are so significant that they touch all aspects of 
human existence, and that they fundamentally change human knowledge, com-
munication with others, but also with the environment, as well as the modalities 
of work, approach to culture and understanding of art, the new phenomenon has 
been the central reality of multidisciplinary scientific analysis since its beginning. 
The aim of the study is primarily to determine and deepen all the implications 
of artificial intelligence: anthropological, sociological, psychological, pedagog-
ical, didactic, technical, ethical, but also theological. This paper tends to offer a 
kind of introduction to the Christian (Catholic and Orthodox) assumptions of this 
challenge, which in its concrete form has never been found in the history of the 
Church and its theology, but in a deep ontological vision it can be perceived in 
some earlier phenomena, which today need to be creatively reinterpreted.

In order to limit and concretize such a broadly stated research intention, we 
will present and analyse one important and modern document of the magisterium 
of the Catholic Church, Antiqua et nova, published in January 2025.4 This offi-
cial church commentary refers directly enough and with good arguments to the 
firm positions of Roman Catholic theology on the phenomenon we are dealing 
with. The document is direct in defining man and the new phenomenon, as well as 
explicit in issues concerning the relationship between artificial and human intelli-
gence, which is the explanatory subtitle of the text. As such, avoiding evasiveness 
and ambiguities, this text becomes the guide for all further written works of Roman 

2	 This paper was presented at the 10th Annual International Academic Conference “Challenges 
Facing Religion and the Church in the Postmodern Digital Society”, organized by The Insti-
tute of Social Sciences, Belgrade - Forum for Religious Issues and ISS Center for Sociological 
and Anthropological Research and The Center for Empirical Research of Religion, Novi Sad, 
held on 5–6 September 2025 at Srebrno Jezero, Serbia.

3	 Information and Communication Technologies in terms of content and application, the con-
cept is broader than the general term IT.

4	 The original version in Italian, which we use in this work, is available at: Antiqua et Nova. 
Nota sul rapporto tra intelligenza artificiale e intelligenza umana. Available online: https://
www.vatican.va/roman_curia/congregations/cfaith/documents/rc_ddf_doc_20250128_anti-
qua-et-nova_it.html (February 1, 2025). The same website also contains official translations 
into English, Spanish, French and German. We also consulted the first three of these when 
translating the document. All quotations from this note will be marked with the abbreviation 
AN and the number of the paragraph to which they refer.
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Catholic theologians in the extremely challenging sphere of the relationship be-
tween theology and science.

Considering the introductory assumptions of this paper, its division is obvi-
ous. After the first part, which aims to convey authentically the ideas and inten-
tions of the document Antiqua et nova, there follows an analytical chapter, which 
is followed by a critical part from the point of view of comparative theological 
anthropology. The conclusion of the research moves resolutely in the direction of 
the urgent need to affirm the dignity of the person, a category that was discovered 
and brought to the world by the Christian faith and theology, particularly during 
the turbulent 4th century, when the struggle for the Orthodox expression of the 
Three Divine Persons was identified with the struggle for a precise description of 
the uniqueness and unrepeatability of the human person.

1. Antiqua et nova. Comment (Note) on the Relationship Between 
Artificial and Human Intelligence

On January 28, 2025, the day of the liturgical celebration of the teacher of 
the Catholic Church, St. Thomas Aquinas, two important departments of the Ro-
man Curia, the Dicastery for the Doctrine of the Faith and the Dicastery for Cul-
ture and Education, issued an official note on the relationship between artificial 
and human intelligence, entitled Antiqua et nova (Old and New). The note was 
signed by the Cardinal Prefects of the aforementioned departments, Víctor Manu-
el Fernández and José Tolentino de Mendonça, with their secretaries, after having 
received the blessing for it from Pope Francis at a reception two weeks earlier (Ex 
Audientia Die 14. I 2025).

The title of the document is specific, since it refers to the words of Mt 13:52 
about the host “who brings out of his treasure what is new and what is old”, which 
are now applied to wisdom. The note, namely, begins with the words: “With wis-
dom both ancient and new, we are called to reflect on the current challenges and 
opportunities poised by scientific and technological achievements, particularly 
by the recent development of Artificial Intelligence” (AN 1). Within the intro-
duction (AN 1-6), the gift of intelligence (il dono dell’intelligenza) is observed as 
one of the essential aspects of man as “the icon of God”, provided that this gift is 
realized with the responsible use of reason (razionalità). Therefore, man’s scien-
tific and technological abilities are integral parts of his “humanity”. Within this 
framework all anthropological and serious ethical issues related to AI are being 
considered, in the difficult circumstances of a modern pluralistic society, which 
has created the crisis of truth.

The following two chapters, according to the methodological guidelines of 
the introduction, reflect on what AI is (AN 7-12) in the broader context of deter-
mining the intelligence in general, in the philosophical and theological tradition 
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(AN 13-35). These two sections of the document (II-III) are very important be-
cause they lay the foundation on which all further synthetic insights of the text 
are built, which primarily concern the realistic assessment of the relationship be-
tween AI and almost all spheres of human private and social life (economy, work, 
health, education, information, ecology, military industry, privacy, relationships 
with God). Therefore, it is important for the authors of the note to underline the 
differences that exist between human intelligence and AI and to conclude that this 
difference is in essence, and not in the level: “AI can perform tasks in a sophis-
ticated way, but it cannot think” (AN 12). It imitates the execution of cognitive 
tasks set by humans, by making decisions based on given quantitative parameters, 
using mathematical instrumental logic (cf. AN 30-32). Thus, it becomes evident 
that AI uses the partial experience of a human being, without abstraction, emo-
tion, creativity, without aesthetic, moral and religious feelings (AN 11). Clearly 
speaking, AI is a means, not an end. From here arises another crucial difference 
between artificial and human intelligence: the latter is an embodied intelligence 
(un’intelligenza incarnata). As such, it is sensitive to all bodily experienced 
events (for example pain or illness), which are also embodied in it and build 
an internal content that enriches our lives (cf. AN 31-33). Therefore, AI, being 
disembodied, is at the same time deprived of the possibility of true relationships 
and of opening “itself” to truth and goodness. Therefore, “its capacities, though 
seemingly limitless, are incomparable with the human ability to grasp reality” 
(AN 33). AI is particularly incapable of comprehending the ultimate questions of 
human intelligence or of the future of the human beings (cf. AN 29). 

“As an expression of the divine image within the person, human intelligence 
has the ability to access the totality of being, contemplating existence in its full-
ness, which goes beyond what is measurable, and grasping the meaning of what 
has been understood” (AN 29). With this approach, the authors of the document 
assign a contemplative dimension to human intelligence and thus point to the 
uniqueness and particularity of human intelligence. Man is unique in the entire 
scope of the created beings, but despite his nature being fragile, delicate and 
susceptible to illness, he is also unrepeatable even in the complete scope of ev-
erything he creates technologically, including AI.

The fourth part of the document analyses the role of ethics in the develop-
ment and use of AI (cf. AN 36-48). The chapter delves deeper into ethical and 
anthropological issues, relevant to the specific issue. It starts from the crucial 
importance of “moral responsibility grounded in the dignity and vocation of the 
human person.” (AN 39). Here, the man is described as one who has the gift of 
freedom given by God, through which moral perfection is achieved. A machine 
is not a moral subject, only man is guided by a “moral conscience”. Therefore, 
the ethical dimension is of primary importance: a morally responsible man de-
signs systems and determines their goals, always respecting the supreme value 
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of human dignity and the common good (cf. AN 42). Thus, the principle of re-
sponsibility is introduced into the analysis. Responsible use is required in the 
application of ethical principles, at every step, in every single operation carried 
out by the AI ​​and in every phase of the decision-making process (cf. AN 39 and 
48). The responsibility is shared: by scientists, users and church people. The re-
sponsibility of the AI ​​users is particularly underlined, because they are tempted to 
become dependent on the machine (its answers and recommendations) in the face 
of every life challenge and, thus, become incapable of personal decision making.

After identifying the basic ethical principles in the use of AI, the document 
moves on to the fifth chapter, “Specific Questions” (cf. AN 49-107), which seeks 
to indicate how the basic ethical assumptions set forth can be applied in real life. 
In all aspects of human individual and social life (economy and work (cf. 64-70), 
healthcare (cf. 71-76), education (cf. 77-84), (mis)information (cf. 85-89), abuse, 
privacy and control (cf. 90-94), ecology (cf. 95-97), war (cf. 98-103), relationship 
with God, in paragraphs 104-107), AI should be a means of improving all these 
spheres and interpersonal relationships within them, and not some novum that 
receives authorization from its creator to algorithmically judge everything that 
makes up human life. Thus, in the final paragraphs of the fifth chapter, the au-
thors rightly warn of the danger of reversing roles and falling into a subtly hidden 
idolatry: “By turning to AI as a perceived ’Other’ greater than itself, with which 
to share existence and responsibilities, humanity risks creating a substitute for 
God. However, it is ultimately […] humanity itself-which, in this way, becomes 
enslaved to its own work” (AN 105).

The concluding reflections (part six) mention the unpredictability of the fur-
ther development of AI and indicate that the decisive importance in considering 
this phenomenon is “to know how to evaluate individual applications of AI in 
particular contexts to determine whether its use promotes human dignity, the vo-
cation of the human person, and the common good.” (AN 110). Again, one of the 
key words is responsibility, which can only be that of man, not of a machine (cf. 
AN 111). This requires the grace of God, seeing the world through God’s eyes, 
but always understanding that “technological progress is part of God’s plan for 
creation” (AN 117), which points towards the Paschal Mystery of Jesus Christ, in 
the continual search for the True and the Good.

2. The Most Important General Insights

Positive and dialogical approach to scientific achievements
The AN is one of the rare documents of the Dicastery for the Doctrine of 

the Faith which aim is not to warn against dogmatic errors, to correct them by 
an official act, to express forms of opinion on certain topics, or to react strictly 
to the wrong directions of contemporary civilization. This document does not, 
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therefore, have that restrictive character, which underlies a large number of sim-
ilar notes, issued in the last few decades. Instead, readers are presented with a 
text that aims to define AI and indicate the use of this tool, so that it too may be 
included in civilizational progress, with respect for the dignity of the person and 
the common good. Thus, Catholic theology, in continuity with the Second Vati-
can Council, offers one global positive vision of technology and science. These 
innovations in science are an integral part of human intelligence, and the Church 
encourages scientists, artists, and cultural workers to further explore them, pro-
vided that this gift of God is used correctly and wisely. The correct use of AI by 
man means its orientation towards brotherhood, justice, and dignity, and concerns 
not only the Church or church people, but the entire human race.

Embodied intelligence as an assumption of humanity
The issue of AI did not confine the perspective of the author of AN to some 

spiritual problem setting. On the contrary, the authors insist that one of the key 
shortcomings of AI is that it does not have a body, that it is disembodied, it does 
not have a true material manifestation. This is both an important and very positive 
point of this note. Incorporeal entities are not concrete, they are not real, because 
they are not in a real relationship with other entities. Man is called to the risk of 
encountering the other, with the challenging physical presence, to a face-to-face 
encounter, or, in the words of Pope Francis, “body to body (corpo a corpo)”.5 
As there is no incorporeal Christ, so there are no interpersonal relationships that 
do not go through a concrete bodily encounter, a greeting, a handshake, a hug, 
a kiss. Screens, video calls, robots or holograms can never replace this, because 
they cannot be a substitute for sharing joy or sorrow and sacrificing for a loved 
one. Even if they reach an exceptional level of intelligence, if the threshold of 
imitating a human is astonishingly raised, AI will not be a personal being, but will 
still remain an instrument, a tool in the hands of human persons. Therefore, it is 
necessary to remind you here that the fight for the true human person also means 
a merciless battle for the true person of the Lord Christ, and that means for the 
incarnate Son of God, for his Body and for his Cross.

3. Synthetic Insights

3.1. Philological Review: The Danger of Humanizing The Machine

Although the note uses the term AI throughout, at one point, however, citing 
a thought by Pope Francis, it clearly warns: the term AI can be misinterpreted. To 
associate something artificial with intelligence threatens man’s uniqueness in the 
5	 In footnote 123, the AN document quotes these very words from the papal exhortation: Fran-

cesco 2013, 1057.
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world. AI, therefore, is not seen as “an artificial form of human intelligence, but 
as a product of it (uno dei suoi prodotti)” (AN 35). More specifically, AI is a tool, 
not a person. The fact that AI ’creates’, ’projects’ or ’proposes’ (texts, images, 
audio and video productions) does not make it a personal being.

This position, however, is often clouded by philological assumptions. The 
vocabulary used to name this phenomenon, which is not used only in narrow 
expert clubs of IT specialists, but also takes on a universal character, seriously 
threatens to carry out a kind of pseudo-humanization of AI. Anthropomorphisms 
are increasingly used in naming, but also in communication with AI. Instead of the 
cybernetic name ChatGPT, Grok is now popular, which is claimed to be a more 
rebellious and wittier chatbot than the previous ones. One can talk to it, it chats, 
it becomes a part of everyday life. By naming it, this web framework becomes 
more individualized, unique (pet), just like the name AI, which is now used almost 
everywhere, exclusively in the singular. The AI ​​expert, Franciscan Paolo Benanti,6 
however, constantly emphasizes the need to use this phrase in the plural: artificial 
intelligences (Benanti 2023, 572-586). This, he argues, creates an unbridgeable 
gap between all these systems and the human person: the use of the plural indi-
cates the fragmentation of all artificial intelligences and their partiality, every time 
they resemble or look like some human capacity. These socio-systems are actually 
a whole galaxy of mutually different and completely inhomogeneous artifacts. 
The above-mentioned machines, no matter how humanized they may seem, re-
main interchangeable machines. They can never be unique and unrepeatable.

The line of demarcation between the human and the artificial, between man 
and machine, is becoming thinner. The humanization of the machine would in-
evitably lead to the robotization of man. Therefore, this philological note has its 
theological repercussions, to which the section on comparative theology is ded-
icated. Before that, we will also look at some methodological critical insights of 
the document AN.

3.2. Methodological Remarks: Sociology Over Theology

The optimistic approach to scientific achievements, technological progress 
and to AI itself, which we have already said something about, reveals the dialog-
ical methodological basis of this note. AN articulates an affirmative, and not only 
a corrective or judgmental approach to the contemporary world. Since the great 
adjustment (aggiornamento) of Catholic thought and faith, expressed in the consti-
tution Gaudium et spes (GS) of the Second Vatican Council, the idea of ​​progress 
has received the blessing of the magisterium and has become an integral part of 

6	 Paolo Benanti is Professor of Moral Theology at the Pontifical Gregorian University, a member 
of the United Nations High-Level Advisory Body on AI, a member of the Pontifical Academy for 
Life, and one of the Italian government experts with a task to elaborate a national strategy for AI.
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the history of salvation and the Paschal mystery. The aforementioned positive 
moment, however, also carries a certain amount of danger. Namely, the authors 
of the document place the church’s thought, its theology and practice, partly care-
lessly, in a subordinate position to the above-mentioned primary aim, which we 
have positively assessed. The Christian ethics of the AN document is so general 
in character that, despite the attempt to place it within the framework of biblical 
assumptions, it loses or neglects some specific Christian dogmatic features and 
becomes dry and “diluted”, overly historical and only human. This can be corrob-
orated by a comparative analysis of the ethical positions of the AN and the moral 
principles of various decisions, which have been made in recent years by inter-
national organisms and bodies, such as the UN General Assembly or UNESCO 
(UNESCO 2023a; 2023b). The document we analyse becomes one in a series of 
many notes and recommendations of a sociological, not theological, character, it 
does not carry or emphasize the novum of the ethos of Christ.

What is the reason for such an approach? We believe that the motive, on the 
one hand, can be found in the need for the document to be clear and acceptable 
to all readers, but that we should not forget the broader context, which is the pon-
tificate of Pope Francis and the theology that was propagated during that period 
(2013-2025). From the very beginning of his ministry as Bishop of Rome, particu-
larly through the encyclicals Laudato si’ (2015) and Fratelli tutti (2020), the issues 
that the Pope addressed have been social and ecological in nature, with a clear need 
for the results to have an ethical note and broad application. A deeper analysis of 
the entire Second Vatican Council, including the aforementioned GS document, 
points to the socio-political conditioning of the church’s opening and optimism 
of the Kennedy era. The same approach, presented in a systematic manner, is also 
observed in AN: some concrete, universally human moral action is sought in the 
face of the challenge of AI, the result of which must be the common good for all, 
especially for the weak and marginalized.7 This strong desire for popularization 
and somewhat naive optimism8 negatively affected the entire document, left the 
anthropological vision unexpressed and dulled the sharpness of its critical moment.

It is precisely these theological consequences of the aforementioned method-
ological assumptions that we will discuss in the following chapter.

7	 Back in September 2019, he gave a speech at the seminar “The Common Good in the Digital 
Age”. After that, many sermons or lectures by Pope Francis on the topic that AN also deals 
with are recorded. During 2024, the number of interventions on the topic of AI is multiplying: 
on January 1, 2024, he spoke about AI and peace, on January 24, 2024, about AI and the wis-
dom of the heart, and on June 14, 2024, at the G7 summit about the challenges of AI.

8	 We have stated the view that AI can be classified as a good, provided it is used correctly and 
wisely. However, it is difficult to speak of AI as something neutral. It is enough to recall our 
common experience of shopping suggestions given to us by ordinary Internet browsers and 
think about all the possibilities of AI in tutoring our private and social lives. There is already 
a lot of talk about finding the optimal life partner, based on chat.
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3.3. AN in the Perspective of Comparative Theology: Special Attention to 
Comparative Christian Anthropology

The constant assumption of Roman Catholic (but also of Orthodox) anthro-
pology is that the identity and vocation of man are illuminated only in the mys-
tery of the incarnate Son of God, the Lord Jesus Christ.9 Christology is, there-
fore, the optics through which anthropology is viewed. The basic document of 
the Catholic Church, its Catechism, for the purpose of clarifying and confirming 
this position, quotes the following words of St Peter Chrysologus (5th century), 
which in sublime way summarize the Christological and eschatological anthro-
pology of the entire Church of Christ:

St. [the apostle] Paul tells us that the human race takes its origin from 
two men: Adam and Christ. [...] The first man, Adam, he says, became a 
living soul, the last Adam a life-giving spirit. The first Adam was made 
by the last Adam, from whom he also received his soul, to give him life 
[...] The second Adam stamped his image on the first Adam when he 
created him. That is why he took on himself the role and the name of the 
first Adam, in order that he might not lose what he had made in his own 
image. The first Adam, the last Adam: the first had a beginning, the last 
knows no end. The last Adam is indeed the first; as he himself says: “I 
am the first and the last.”10

Taking these brilliant words of a Western Father (the Metropolitan of Raven-
na) and a Doctor of the Church into account, it seems very strange that the theo-
logical words about Christ are so modestly present in our document. Strictly 
speaking, the very name of Christ is largely missing from the AN, since it is 
literally mentioned only twice in the main text of the document of 117 paragraphs 
with 215 footnotes.11 When the teaching and belief that the paradigm of man is 
the Second, that is, the Last (novissimus, eschatological) Adam is not sufficiently 
emphasized, when the patristic position that man is the icon of the other is not in-
sisted on, then the essence of man, as an individual or person, begins to be sought 
in history as the only truth of existence and in himself. The AN note suffers from a 
Christological, but also of a Trinitarian deficit, which, as always, manifest them-
selves in an incomplete anthropology. The individualization of a person is evi-
dent: the icon is sought in some ’part’ of the human individual, which threatens the 
9	 The Second Vatican Council is explicit: “The truth is that only in the mystery of the incarnate 

Word does the mystery of man take on light.” (GS 22).
10	 St. Peter Chrysologus, Sermo 117 (Migne 1846, 520-521) in United States Conference of 

Catholic Bishops 1994/2019, 92.
11	 To this we can add three more quotes in the document, in which we encounter the word Christ 

or Son of God (footnotes 25 and 133), which only confirm our position on the lack of Chris-
tological centrism of the note.
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integral theology of the icon with partialization. Instead of a theological analysis 
whose topic is how or in which way man iconizes God, the answer is limited due 
to the imprecisely posed question, which is in itself suggestive: what is the icon 
of God in man? Bearing in mind that the philosophical and theological tradition, 
which this document forces as crucial for defining man as a person, is reduced 
to the trajectory of Aristotle – Augustine – Thomas Aquinas, the conclusions are 
completely natural and expected. According to Augustine, for example, the man 
is superior to animals, because they do not have reason or mind or intelligence 
(ratio, vel mens, vel intellegentia).12 Very directly, just one sentence before this 
one, which AN does not quote, the saint of Hippo claims: “As for us, my dearest 
ones, we must remember that we are made in the image of God (ad imaginem 
Dei), which is nothing other than intellect (nec alibi quam in ipso intellectu)”. We 
find ourselves in the positions of Catholic anthropology, which finds in human 
rationality (in the act of intelligere) the specific difference of man in creation. The 
Western tradition (both philosophical and theological) recognizes parts of this act, 
as ratio and intellectus, reason and intellect, analyses their properties (the former 
to understand, analyse and judge, and the latter to comprehend the truth), but gen-
erally observing and concluding, rationality remains the image of God in man.

True, there is a certain number of statements according to which freedom is 
identified as an essential component of human personality. We would call these 
attitudes Eastern-Christian, according to their resonance and origin, nevertheless 
it is soon realised that AN understands human freedom as a means leading to the 
goal – moral perfection. Freedom is necessary for the achievement of conscien-
tious moral responsibility of the human person (cf. AN 39). Responsibility, how-
ever, is directly connected with laws, legal assumptions and rules for the use of AI. 
The situation is similar with the second assumption of Orthodox anthropology, 
which forms an inseparable unity with freedom, which is love. It, like freedom, 
falls under the categories of psychological-moralistic and rational nature, that is, 
it is reduced to one of the many aspects of human action, and is not a conditio sine 
qua none of his being, existence. Thus, love and freedom are two of the many 
abilities by which man reveals himself to the world, and not a dual ontological ba-
sis of his being that is formed as a relationship, through the other, in community.

Therefore, to the Orthodox reader, it seems that in AN there are two anthro-
pologies, one closed or static and one open, dynamic, which can otherwise be 
traced with the chronological and ontological boundary set by the Second Vati-
can Council.13 Contemporary Catholic anthropology is still waiting for a decisive 
answer to the questions: is creation complete or not, was man created perfect, 

12	 Cf. Augustine of Hippo, De Genesi ad litteram libri duodecim III, 20, 30 (Migne 1863, 292). 
Or Augustine of Hippo, Enarrationes in Psalmos 54, 3 (Migne 1865, 629):  the conclusions 
of human beings are very different from those of animals, because humans have intelligence.

13	 More about it in Matić 2018, 75-77.
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and then became partially corrupted by the fall, or was he a child whom the Ped-
agogue leads with two Hands to the height of the growth of the eschatological 
Prototype?

Conclusion

After all the facts presented and their analysis, we will offer a few closing 
thoughts.

A positive approach to innovations in science, as integral parts of human in-
telligence, and the stance of the Catholic Church to encourage scientists, artists, 
and cultural workers to further research and creativity, brings Western cosmol-
ogy closer to Eastern ktisiology, according to which God’s creation is not a fait 
accompli, which is why man is not a finished being, but rather one who is still 
working and awaiting his palingenesis and resurrection.

The refusal to understand man as algorithmically assessed, measured and 
judged clearly expresses the protest of the Catholic Church against a closed in-
dividualistic anthropology. Man is not the sum of all possible, even very precise, 
information about himself, because he is not a mathematical-logical machine. 
God did not want him to be like that. He does not live in a digital world of im-
personal individuals. Eugene Zamiatin warned long ago that dictatorships tend 
to make us individuals and numbers.14 AN also rises up against the dictatorship 
of reason, searching for the deepest and most personal in man. It is on the trail to 
find that root of humanity in freedom and love, but it seems that it does not reach 
the end. The presence of elements of patristic personology does not mean, at the 
same time, their dominance. Personality, as existence through the other, is diluted 
by the teaching of the individual ratio as imago Dei and in its consequences. To 
the specific question: whether a person can solve the problem that arises with the 
emergence of the AI as a thinker or as a person (understood in the Cappadocian 
expression, where the icon is personhood or freedom as ’autexusion’), a Western 
person would, through logic, ethics or the legal system, opt for the first answer, 
for rationality, and thus would return to the vicious circle of logic or ousiology, 
and in fact, death.

And that vicious circle is the womb from which AI itself arose. It cannot 
be fully judged unless the aforementioned cycle is abandoned, unless man and 
society are ecstatically elevated, unless they take a step forward. Western anthro-
pology needs to continue working on the theoretical assumptions of the original, 
patristic Christian personology in order to help the civilization it has created, and 

14	 “The multiplication table is more wise and more absolute than the ancient god: for the mul-
tiplication table never (do you understand – never) makes mistakes! There are no more for-
tunate and happy people than those who live according to the correct, eternal laws of the 
multiplication table. No hesitation! No errors!”. Zamiatin 1952, 63-64.
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with it its child, AI, which is the fruit of faith in gnosis, the person, and reason, 
in their evil transformation into profitability, factualism, technics, conformism, 
and vulgar utilitarianism. The step forward is not in ethics as a moral code, nor 
in the limitless expansion of a self-sufficient list of human rights and threatening 
sanctions, but in a different view of man and the community it creates. In this 
perspective of hope, we also listen to the final paragraphs of the document, ac-
cording to which the questions of the AI encourage the discovery of the relational 
and communitarian dimension of society (cf. AN 110). However, we point out 
that this is not about finding something completely new, but about returning to 
the common holy Fathers of the ancient, undivided Christian Church, who gave 
us the answer to the question of who the person is when resolving the problem of 
the identity of the Father and the Son and the Holy Spirit.
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