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U3MEDLY 3HAYEIHA U KYJITYPE: IIPEBOBEILE PEJIUT'U]CKE
TEPMHWHOJIOTHUJE Y POMAHY IL NOME DELLA ROSA
Y TYPCKOM IIPEBOIHOM KOHTEKCTY

OBaj paj aHa/IM3upa npeBoherwe peyiurujcke TEPMUHOJIOTHje Y pOMaHy
Hme pyxce YmMdepra Exa y Typckom npesogy. Llnmb vcTpaxuBama jecte ja ce
WCIIUTAjy IpeBOJUIauKe CTpaTeryuje NpuMeeHe Yy IpeHoll ey IPKBEHHUX,
TEOJIOLIKUX U JINTYPTHUjCKUX TEPMHUHA, IOCMAaTPaHUX y CBETJY IpeBohema
Kao Npolieca UHTEePKY/JITYPHOT ocpefioBama. KoMmnapaTuBHa aHanu3a yka-
3yje Ha CMemHBambe [103ajM/beHULA, QYHKIMOHATHUX eKBHMBaleHaTa U KyJl-
TYpPHUX aZjlanTaliyja, ycJI0B/beHUX pa3inKaMa u3Mehy KaToJIMUKOr cucTeMa
Y MCJIAMCKOT KYJITYPHO-PEJIMTHUjCKOT OKBUPA je3uKa puMaona. PesyntaTu
HCTpaKMBaka NI0Kasyjy Jia ce IpeBohere He CBOAU UCK/bYYMBO Ha je3UYKU
npeHoc, Beh JoNpHHOCH M TOHOBHOM OOJIMKOBaKy 3Hauema, Kao U 0dora-
huBamy TYPCKOT Ky/JITYPHOI KOHTEKCTA

KryuHe peuu: npeBoherbe, pesIuryjcka TepMUHOJIOTHja, Mme pysice, YMOepTO
EKo, MHTepKyJITypHO OCpej0Bakbe, TYPCKU je3UK, KYJITYpHA afanTalnuja.

BETWEEN MEANING AND CULTURE: TRANSLATING
RELIGIOUS TERMINOLOGY IN THE TURKISH CULTURAL CONTEXT
OF UMBERTO ECO’S THE NAME OF THE ROSE

This paper examines the translation of religious terminology in the
Turkish translation of Umberto Eco’s novel The Name of the Rose. The aim
of the study is to analyze the translation strategies employed in rendering
ecclesiastical, theological, and liturgical terms, considering translation as
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a process of intercultural mediation. The comparative analysis reveals the
alternation of borrowing, functional equivalents, and cultural adaptation,
resulting from the differences between the Catholic system and the Islamic
cultural and religious framework of the target language. The findings demon-
strate that translation is not limited to linguistic transfer but also contributes
to the renegotiation of meaning and the enrichment of the Turkish cultural
context.

Keywords: translation, religious terminology, The Name of the Rose,
Umberto Eco, intercultural mediation, Turkish language, cultural adaptation.

1. YBoaHe HalloMeHe

Poman Il nome della rosa (Mme pysce) ayTopa YMmdepTa Exka (Umberto Eco)
npeJcTaB/ba CJI0KEHO HHTEPTEKCTYaTHO [1eJ10 y KOjeM Ce YKPIITAjy CpefH0-
BEKOBHA TeoJIolIKa MHcao, Guao3zoduja, ceMUOTHUKA U HAPATUB € TEKTUB-
ckor pomaHa (Eco 1980). CMemITeH y KOHTEKCT CpeIlbOBEKOBHE MOHAIIIKe
KYyJIType, pOMaH 0duJyje peJIUTHjCKOM TEPMUHOJIOTUjOM Koja He GYHKIIHO-
HHIIe UCK/bYYUBO Kao UCTOPH]jCKU [IeKOD, Beh Kao K/by4HHU HOCHJIAL, 3HAYeHha
Y MHTepIpeTaTUBHUX CJIOjeBa TEKCTA. Y TOM CMUCIY, PeJINTUjCKU [1I0jMOBU Y
poMaHy oJipakaBajy cneludpUIHe KyJATYPHE U JOKTPUHAPHE OKBUPE JIATHUH-
cKor xpulnhaHCTBa, YUMe BUX0BO NpeBoheme nocTaje NOCEdHO CI0KEH
3aJlaTakK y CycpeTy ca JpyradyrljuM peurujcKo-KyaTypHUM cucteMruMa (Nida
2001; Newmark 1988).

[Tonazehu oz caBpeMeHHUX MPUCTYIA y OKBUPY CTy/Hja IpeBoheHa, OBAj
paz npeBobhere nocMaTpa Kao NpoCTOp IpOMeHe U MHTEPKYJITYPHOT Ipe-
roBapama, a He Kao jelHOCTaBaH IIpeHOoC 3Hauemwa. TeoprjcKHU OKBUD Haller
HCTpaKUBaka 3aCHHBA Ce Ha KOHIIENTY Koju pa3Buja YMdepTo Eko (Umberto
Eco) y meny Dire quasi la stessa cosa (Pehu ckopo uctio), rae ce npeBoj, aedu-
HMUIIe Kao NOKYILaj Ja ce Kaxke ,FOTOBO UCTa CTBap” y3 HeU3deXKHe ceMaH-
TU4YKe U KyaTypHe noMake (Eco 2003). OBakBo pasyMeBame npeBohema
nojApasyMeBa Jia IpeBo/J, yuecTByje y TpaHCcHOpMaLUju 3Ha4Yea, ald U Y
0JJINKOBakY U3paXKajHUX MOIYNHOCTH LIUJBbHOT je3MKa, LITO je HAPOUUTO YOu-
JbUBO Y C/Iy4ajy pesaurdjcke TepmuHosioruje (Bassnett 2002; Venuti 1995).
Kako ce uctuye y caBpeMeHUM CTyAHMjaMa Koje ce pOoKycHpajy Ha Teopujy
npeBobhema, NpeBo, GyHKIMOHMUILE KAa0 IPOCTOP CyCpeTa pasJniUTUX KyJI-
TYPHUX CUCTEMA, Y KOjeM 3Ha4YeHe HUje GUKCHpaHo, Beh Mo/JI03KHO peuHTep-
npeTaluju y CKJIaZly ca HopMama u/bHor je3uka (Koprivica Leli¢anin 2025;
Koprivica Leli¢anin 2024).

Y ToM cMucay, IpeBohemwe ce MOXKe MoCMaTpPaTH Kao MpoLec UHTep-
KyJTypHe MeAHujalyje, y KojeM peBoAnIal, aKTUBHO yYeCTBYje Y 00JIUKO-
Bakby 3Hauea, I0CedHO Y JOMEeHY peJIUTHMjCKOT JUCKYypca, IAe Cy ceMaH-
THYKa MOoMepamwa U KyJTypHe ajanTtanuje HeusdexkHe (Bassnett 2002).



Kcenuja AjkyT, Mapuja Mutuh, Hamehy 3naveroa u kyaiuype: ipesoherse peaulujcke ...

Y oBoM ciy4ajy, vMaMo BeoMa clieliipuyaH U 3aXTeBaH 0dJIUK NpeBohema,
IITO MPEeBOJUOLY IpeAcTaB/ba Behr H3a30B, I/ie ce NpeBo/, 0/jBUja ca UH/0-
eBPOIICKOT Ha aJTajCcKU je3uk. TypCcKH, Kao NMpUMaHUK TypcKe (TypKHj-
CKe) rpaHe aJiTajcKe MOPOJHUIle TEHETCKU U CTPYKTYpPaJIHO Ce pa3uKyje of
jesrKa uHAoeBpoIcKe je3nuke nopoauue. [lorekao us llenTpanne Asuje,
HaKOH BHIIIe BEKOBA pacJ/iojaBamba TYPCKUX HAapo/ia, TYPCKHU Ce MOJeJH0 Ha
CEeBEPHH, UCTOYHU U 3aMa/|HU je3UK U3 KOojer ce pa3BHO JAaHaAllllbU TYPCKU
(Aykut 2021: 83). HakoH npujeMa McIaMCKe peJdruje TYpCKU NpuxBaTa
PEJIMTHjCKU JIeKCUYKU QOH/| U3 apalCKOT je3WKa, ca 3HAYajHUM YILJIMBOM
IIEPCUjCKOT.

JIMHTBUCTUYKO-KYJITYPOJIOLIKE BE3€ Ca UH/I0EBPOIICKUM je3UI[MMa OCTBa-
pHO je MpeKo rPUYKOT U UTaTHjaHCKOT. KOHTaKT ca XpulthaHCKOM peJIurujomM
0/IBMjao ce MpeKo Irpukor dyayhu Aa ce u gaHac BacesbeHcka naTpujapiidja
HaJsasu y Mcrandyuy. TepMUHM K3 KaTOJIMYAHCTBA MpUaroheHu cy Beh ycBo-
jeHUM TepMHHHMa Kao nocTojeheM cerMeHTy TYpPCKe JIEKCUKEe HAa OBOM T10JbY.
[lo3ajM/beHUIle U3 UTAUjaHCKOT TpuxBaheHe cy 3axBa/byjyhy IOMOPCKHUM U
TPrOBHHCKUM Be3aMa ca MiyieuaHrnMa u heHoB/baHuMa TOKoM 15. 1 16. Beka.
WcTopujcky KOHTAKTU U3Mehy HTA/IMjaHCKOT U TYPCKOT je3rKa pa3BHUjaIH Cy
ce TIpe CBera Kpo3 UHTEH3UBHE MOJIUTHUYKE, IUTJIOMAaTCKe U TProBauKe Be3e
nsMeby MieTauke Penydsinke u OcMaHCKOT LIapCTBa, ocedHo of, 16. Beka.
Y ToM npoluecy nocedHO 3Ha4ajHy YJI0TY UMaJU Cy AparoMaHy, NIpeBOJUOLU
Y KyJITYPHU MIOCPEJHUIIM KOjU Cy, TpeBoAehu JUIJIOMaTCKy MPEeNrCKy U 3Ba-
HUYHA JIOKYMEHTA, JONPHUHOCUJIU IPEHOLIEHY TYPCKOT JIeKCUYKoTr GpoH/a y
BEHeIMjaHCKHU JiijajieKaT. 3axBa/byjyhy lbUXOBOM pajy, ojeJUHU TYPLU3MU
YUIJIA Cy ¥ UTAJWjaHCKH je3UK, IPU YEMY CYy HEKU O/ BbUX OCTaJIU Y TPajHOj
YIOTPEDU U MOCTAJIH Jle0 UTAIHUjaHCKOT JIEKCUYKOT HacJieha, 0K cy 0dpHYTO,
Nnoje/IJUHU UTAJUjaHU3MU YU y TYPCKHU je3uk (Aykut-Miti¢ 2024: 101).
CaBpeMeHO 100a oMOTyhuJIo je IpUXBaTake HOBUX UTaJIMjaHU3aMa, HajBUIlIEe
Ha noJsby TproBuHe. PyH/jlaMeHTaJIHU PEUHUK TYPCKOT je3WKa NPUNPEM/bEHOT
o cTpaHe TypcKOT JIMHTBUCTUYKOT APYLITBA desiexu 622 jekceMe U3 UTalu-
jarckor jezuka (Durmus 2004: 10).

Y okBUpY Halller paja, KOPNyCc UCTpaKMBawa YNHU KBAJUTAaTUBHO
CeJIEKTOBAH CKYIl pelpe3eHTaTUBHUX PEJIUTHUjCKUX TEPMUHA U3 UTaJUjaH-
CKOT opurrvHaJja pomana I/l nome della rosa u ’HUXOBUX NPEBOIHUX EKBUBa-
JieHaTa y TYpCKOM, Yy IpeBoAy Noj HacsoBoM Giiliin Adr'. AHaniu3a odyxBarta

1 [IIpeBoj poMaHa Ha TYPCKOM je3UKY NOTIHCYje TypCKa KibHKEeBHHULA U IPEBOAUTE/bKA
[llagan Kapagenus (Sadan Karadeniz). Kaja je pedy o camoM npeBojly poMaHa, IpeBo-
JIUTe/bKa UCTHUYE Ja Ce CycpeTasia ca 3HayajHUM M3a30BUMa. Cpe/lbOBEKOBHO OKpYKe-
e, TEPMUHU U U3pa3u KapaKTEePHUCTUYHU 32 XPUILNAHCKY PEJIMTHjCKy TEMaTUKY, ajle-
ropHyjcKe KapaKTepUCTHKe Jies1a, T03ajM/beHULIEe U3 JIJATUHCKOT, IPeHOolIehe TepMUHA
Y3 UTAJIMjaHCKOT, Kao U pa3/IMuMTa je3nyka CTPYKTypa NPOKMMaHKMMa apXan3Muma
3HATHO Cy OTeXaBaJ/IM KOMILJIEKCAH NpeBoAu/IauKy 3aZaTak. Takohe, nojaBa peuu koje
cy pehe y ynotpedu u cneniuduiHa EkoBa noeTuka npescTaB/bajiv Cy BeJUKHU H3a30B
0 YeMY Y YBOJHUM HallOMeHaMa roBOpH U caMa npeBoauTesbka (Karadeniz 1986)
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TpH ceMaHTHUKe Tpy1e: (1) TepMUHe KOjy 03HAYaBajy [[PKBEHE UHCTUTYILIHje
U ¢yHKIHYje, (2) Teos01IKe TOjMOBe U (3) TUTYPrujcKe U pUTyaHe NpaKce.
OBakBa ksacuduKalyja omoryhaBa cucTeMaTu4yaH YBU/, y Pa3JIUYUTe HUBOE
3Hauea U hUX0Be TpaHchopMaluje y npoiiecy npeBohema.

Paj ucnuTyje Ha Koju HA4UH Ce peJIMTUjcKa TepMUHOJIOrHja TpaHcdop-
MHUIIE Y TYPCKOM MPEBOJHOM KOHTEKCTY, U YTBphHYyje Yy K0joj Mepu nmpeBoJ,
GYyHKIMOHUIIE KA0 NPOCTOP UHTEPKYITYpPHE Meidjanuje. Y CKaajly ¢ TUM,
HCTpaXKMBabe Ce PYKOBOU ceiehuM NuTameM: Kako peBO/, yTUYe Ha NPo-
MeHy 3Hauela OPUTrMHaTHUX TEPMHUHA U Ha KOjU HAYWH OPUTHUHAJIHU TEKCT
JIONPUHOCH OOJIMKOBaKY JIEKCHYKOT U KYJITYPHOT XOPU30HTA LIUJ/bHOT je3uKa.
[TosrazHa xunoTes3a jecTe Aa je ped 0 JBOCMEPHOM NpPoOLecy y KojeM IpeBoOJ,
HMCTOBpPEMEHO Npuaarohasa 3Hauewa [U/bHOM KOHTEKCTY, a1 U IPOLIUpYje
HEer0B TEPMUHOJIOLIKHU U KYJTYPHH OKBUD.

MeTozo0 101K, paj, ce 3aCHUBA Ha aHAJUTHUYKO-KOMIIApaTUBHOM IpPU-
CTYIy, KOju noApa3dyMeBa UuAeHTUOUKALUjY, KIacudUKALUjy U Topeherne
0/1adpaHUX PEJIUTUjCKUX TEPMUHA Y U3BOPHOM U [[UJbHOM TEKCTY, Y3 KBaJIU-
TaTUBHY aHA/IM3y CEMaHTUYKUX U KYJTYpPHUX noMepama (Baker 1992; Osimo
2004). lTocedHa nmaxkwa nocBeheHa je cTpaTerujama npeBohema, HOMyT KyJI-
TypHe ajjanTallkje, CEMaHTUUYKOT LIMpeHha U XUOpUHU3aliije 3Hauemwa, Koje
HacTajy y KOHTAKTy Pa3JIMYUTUX PEJIUTUjCKUX U je3UUKUX Tpaaunuja (Torop
2010). Ha Taj HayMH, aHa/IM3a HACTOjU [la TOKaXKe Jia MpeBOo/, He Pe/[CTaB/ba
3aBpIIHYU YUH MIPeHOCa 3HaYeHa, Beh JuHaMu4YaH Npoljec y KojeM j0J1a3u J10
KOHTHHYUPAHOT [IperoBapata usMmehy TeKcToBa U KyJATypa.

2. [IpeBoheme Ha3MBa IPKBEHUX HHCTUTYLIMja U GYHKIIH]ja

Y okBHDY aHaJ/iM3e NPEBOJA pPeJUTHjCKe TEPMUHOJIOTHje ¥ poMaHy ]
nome della rosa aytopa YmoepTta Exa (Umberto Eco), mocedHo ce uzaBajajy
TEPMHUHU KOjU NPUINAJAjy KATOJUYKO] LIPKBEHO] XHjepapXUju U MOHAILIKO]
TpaJulvju cpeimoBeKoBHe EBporne. [IpeBo/; 0BUX TEpMUHA Ha TYPCKU je3UK
NoKasyje pa3/IMnyuTe NpeBo/uIadKe CTpaTeruje, o, JUPEKTHE TPAHCKPUIILIUje
Y M03ajMJ/bHBama J10 yroTpede GyHKIIMOHATHUX EKBUBaJleHATa KOjU OTUYY
M3 HCJIaMCKe U OCMaHCKe peJIUTHjCcKe TEPMUHOJIOTHje. AHa/IM3a OBUX IpUMepa
oMoryhaBa yBU/, y KyJTYPHY afanTalHjy peJUTHjCKUX I0jMOBa, Kao U y CTe-
IeH eKBUBaJIeHLIUje u3Mehy UTaMjaHCKOT U TYPCKOT je3uKa Y JOMeHYy XpH-
mhaHcke TepMUHOJIOTHje. Y HacTaBKy heMo ce poKycupaTH Ha aHaIU3y Moje-
JUHUX HAa3WBa [[PKBEHUX UHCTUTYLIUja U PYHKIIMja U3 LUTUPAHUX OJ[JIOMaKa.

W3 nuTupaHor oJiyioMKa npuMehyjemo Jja ce TpaHCKpUIIUja TepMUHA
monastero, cardinale u francescani poklapaju noksanajy y TypckoM je3uKy.

Ubertino, che doveva essere altreso abile (lui apparentemente cosdisarmato
e fragile) nel conquistarsi protezioni e alleanze nella corte pontificia, aveva
se accettato di entrare nel monastero di Gemblach nelle Fiandre, ma credo
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non ci fosse mai neppure andato, ed era rimasto ad Avignone, sotto le inse-
gne del cardinale Orsini, a difendere la causa dei francescani. (Eco 1980:26)

Gorilintirde dylesine savunmasiz ve kolay incinebilir olan Ubertino, Papalik
sarayinda kendisine koruyucular ve baglasiklar bulmakta da ayni 6l¢tide
yetenekli olsa gerek; gercekten de, Flandr’daki Gemblach manastirina gir-
meye razi oldu; ama oraya hi¢ gitmedigine ve Avignon’da kalip Kardinal

Orsini'nin sancagl altinda Fransiskenler’in davasini savunduguna inani-

yorum. Ancak son zamanlarda (isitilenler kesin degildi), sarayda yildiz1

sonmis. (Karadeniz 1986:34).

Y npBoM npumepy npumehyje ce na cy TepMUHU monastero, cardinale n
francescani'y TypckoM npeBo/ly IPeHETH FOTOBO HEMOCPeHOM TPaHCKPUIILIU-
joM i doHosoKOM afianTanujoM. TepMuH cardinale npeBejieH je kao kardinal,
JIOK je francescani npeBeJieH 0dJ1MKOM Fransiskenler, unMe ce 3aip>kaBa U3BOpHa
pesIMrujcka u KyaTypHa pedepeHiia KaToOJUYKOT peJa ppameBana. OBakaB
NOCTYNaK yKa3yje Ha CTpaTeryujy o4yBama CTPAHOT eJleMeHTa y IPEeBOAY, OJJHO-
CHO Ha TeH/IeHIYjy Jia ce TEPMUHMU CriellMPUUHH 3a 3anaAHOXpUIIhaHCKY Tpa-
JMLMjy He npuarohasajy y NOTIYHOCTH LIU/bHOM je3UKYy, Beh Jia 3aipe CBOjy
HCTOPUjCKY U KyITYpHY 0desiexxeHocT (Newmark 1988; Venuti 1995).

Y opgsioMiiMa Koju ciesie poKycHpaMo ce Ha MPEBO/, TEPMHUHA MOhAco U
abate:

[ monaci stavano ora in piedi ai tavoli, immobili col cappuccio abbassato
sul viso e le mani sotto lo scapolare. LAbate si appresso alla sua tavola e
pronuncio il “Benedicite”. Il cantore dal pulpito intono “Edent pauperes”.
LAbate diede la sua benedizione e ciascuno si sedette. (Eco 1980: 167)

Rahipler, simdi kukuletalar yiizlerine inik, elleri tuniklerinin altinda, hi¢
kimildamadan masanin basinda ayakta duruyorlardi. Basrahip masasina
yaklasti ve Benedicite'nin soylenecegini bildirdi. Kiirsiideki rahip Edent
pauperes” i¢in ses verdi. Basrahip onlari kutsadi ve herkes yerine oturdu.
(Karadeniz 1986: 59)

Y apyrom npuMepy UTaJHjaHCKHA TEPMHUH monaco (MHOXXUHA monaci)
IpeBe/ieH je TypCKUM TepMUHOM rahip (MHOxuHa rahipler). Peu rahip Bogu
MIOPEKJIO U3 apariCcKor je3uka (rahib) v MpBOOUTHO 03HA4YaBa ,lI0By4YeHOT” UJIU
,ACKeTY”, IOK ce y CaBpeMEHOM TYpPCKOM je3MKY KOPHUCTH Kao ONIITH Ha3UB 3a
xpuihaHCKOT MOHAaxXa WM cBellTeHUKa. Ha Taj HauuH npeBo/juiaL KOPUCTH
€KBUBAJIEHT KOjU je YAUTAOLy TyPCKOT je3UKa KYJTYPOJIOIIKH OJIUXKHU U pasy-
MJbUBHUjU. UcTOBpeMeHO, TEPMUH abate NpeBeJieH je C10KeHULOM basrahip,
JIOCJIOBHO ,[JIaBHW MOHax’, YUMe Cce HarjallaBa xvjepapxujcka ¢yHKIHja
onaTa Kao cTapeliMHe MaHacThpa. OBakaB NpeBo/, IPe/iCTaB/ba CEMAaHTUYKY
aZjalTalyjy peJIMTUjCKOr TEPMUHA, IPU YeMy ce 3HaueHe IPEeHOCH OMTUCHUM
nyTeM, a He JUPEKTHUM JieKCUYKUM ekBUBasieHTOM (Nida 1964).

C/iiv4aH NOoCTynakK MOXe Ce YOUHUTH U KOJ, TEpMHHA Vescovo, Koju je y
TYpPCKOM IpeBeJieH Kao piskopos. OBaj TepMUH NOTHYE U3 IPUYKOT je3UKa

15



16

Ilpesogunay, XLV, 1/2026

(episkopos) w npeacTaB/ba CTaHAAPAHU HAa3UB 3a XpUIINAaHCKOT dUCKyNa y
TYPCKOM je3UKY. YIoTpeda OBOT 00JIMKA NMOKa3yje Jla TYPCKH je3UK Moceayje
yCTa/beHe TEpMUHe 3a nojeiuHe GyHKIUje XpullhaHCKe [IpKBeHe Xujepap-
XHWje, HAPOYUTO OHe KOje Cy UCTOPUjCKU IIPUCYTHe KPO3 KOHTAKTe ca rpy-
KO-IIPaBOCJIaBHOM TPALULIMjOM. Y OBOM CJIy4ajy NOCTUTHYTA je MOTIIYHa Tep-
MUHOJIONIKA eKBUBaJIeHI[Mja U3Mely UTaJIMjaHCKOT U TYPCKOT je3UKa, LITO Ce
BU/JIM M3 HapeJHUX O/JIOMaKa Ha UTAJIUjaHCKOM U TYPCKOM je3UKY.

Non lo so, o temo di saperlo. Il vescovo era nobile e non gli piacevano
i mercanti e gli artigiani della citta. Forse non gli era discaro che Ghe-
rardo con le sue prediche di poverta parlasse contro di loro, e passasse
dalla richiesta di elemosina alla rapina. Ma infine intervenne il papa, e il
vescovo torne alla sua giusta severita, e Gherardo fino sul rogo come ere-
tico impenitente. (Eco 1980: 86)

Bilmiyorum; daha dogrusu korkarim biliyorum. Piskopos bir soyluydu;
kentli tliccarlar1 ve zanaatgilari sevmiyordu. Belki de Gherardo'nun yok-
sulluk iistiine vaaz vererek onlarin aleyhinde bulunmasini ya da onun
sadaka dilenmekten hirsizliga gegmesini umursamiyordu. Ama sonunda
Papa ise karisti; piskopos kendine yarasir ciddiyetini takindi; Gherardo
da tovbe etmeyen bir sapkin olarak yakildi. Bu yiizyilin basinda oldu bu.

(Karadeniz 1986: 138).

WTannjaHCKOM TEPMHUHY Vescovo U3 LUTUPAHOTI 0/ JIOMKa 0JroBapa Typ-
CKU TEPMUH pisKopos, KOju [,0/1a3U U3 TPUKe eTUMOJIOTHje U Y IOTIYHOCTH
0ZiIrOBapa TEPMHHY M3 KaTOJIMYKE PeJIUTrHje Y 3HaYewy OUCKYU.

[TocedHo je 3HavajaH TepMUH abbazia, KOju je y TYPCKOM MpeBeJieH peyjy
manastir. 3a pa3JIMKy OJ UTAJIMjaHCKOT je3MKa, KOjU IIpaBU jaCHY TepMHUHO-
JIOLIKY pa3uKy usmeby abbazia (onaTtuja) u monastero (MaHacTUp), TYPCKU
je3UK KOPUCTHU jeJUHCTBEHU TEPMUH manastir 3a 0da nojMma. To ykasyje Ha
YHHbEHULY [la Y TYPCKOM je3UKY He I0CTOjU pa3BUjeHa TepMUHOJIOLIKA Aude-
peHIMjanuja yHyTap KaToJIMYKe MOHALIKe TPaZuLiMje, OAHOCHO Jia Ce CIeLU-
duyHOCTH 3anmafgHoxpulThaHCKe pKBeHe OpraHu3aluje nojeJHoCTaBbyjy
ynoTpedoM onuTujer nojMa. OBakBa HeyTpaJiM3alvja 3Hauewa 4ecTa je
1ojaBa y IpeBOAY Ky/JTYPHO cieMPUUHUX TepMHUHA KaJla Y LU/bHOM je3UKy
He [0CTOju MOTNyHU ekBUuBaeHT (Baker 1992).

'abbazia, dove i due gruppi avrebbero potuto incontrarsi. Ma le resistenze
del pontefice non erano finite. Egli sapeva che, una volta sul terreno
dell’abbazia, la sua legazione sarebbe stata sottomessa alla giurisdizione
dell’Abate. (Eco 1980: 109)

Cesitli benedikten rahipleriyle uzun uzun goriistiikten sonra (...) simdi
bulundugumuz manastiri se¢misti_(...) ama gene de, biiyiik diplomatik yete-
neginden otiiri, papalik sarayi icin de sevilmeyen biri degildi. Bu nedenle,
tarafsiz bir yer olarak iki grup bu manastirda bulusacaklardi. Ama Papa’nin
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direnisi sona ermemisti. El¢ilerinin manastir topragina ayak basar basmaz
Basrahip'in yargi yetkisine gireceklerini biliyordu; (Karadeniz 1986: 91)

2.1. [IpeBohemwe TeosOMIKHUX TOjMOBA

Y HacTaBKy IloI/1aB/ba aHAJIM3UPajy ce TePMUHHU KOjU NIPUIIAZAAjy LOMEHY
xpuiihaHcke AorMaTHKe U peJIMTHjCKe CeMaHTHKe, a KOjU Cy y IPeBojy ca
VMTAJIMjaHCKOT Ha TYPCKHU je3UK IIPeHeTH PAa3JIMYUTUM CTpaTerujama KyJ-
TypHe U JIeKCU4Ke aflanTayyje. [locedHo cy 3Ha4ajHU 10jMOBY IOBE3aHU Ca
KOHIIe[ITHMa jepecH, I'pexa U XpUCTOJIOIIKe TepMUHOJIOTHje, Oyayhu fa oHU
yKas3yjy Ha pa3/iMKe n3Mely 3anasgHoxpuiihaHCcKe U UCJIaMCKe peJIMTHujcKe
Tpaguuyje. AHaIKM3a NOKasyje Ja TyPCKU IIPeBOJ, 4eCTo Ipuderasa ynoTpedu
OIIUTHjUX PEJIUTUjCKUX TEPMHUHA OPUjeHTAJHOT [I0PeKJIa, YMMe Ce ITIOCTUXKe
$YHKIMOHA/IHA Pa3yMJ/bUBOCT Y LIUJ/bHOj KYJITYPH, aJIM Ce UCTOBPEMEHO JieJI-
MHUYHO I'ydU cieuGUUHOCT KaTOJUYKOT TEOJOUIKOT CUCTEMA.

Ma molti gli avevano fatto osservare che il papa lo avrebbe atteso in Fran-
cia per tendergli un tranello, imputarlo di eresia e processarlo E percio
consigliavano che I'’andata di Michele ad Avignone fosse preceduta da
alcune trattative. (Eco 1980:67)

Ama bircoklari, Papa’nin, onu tuzaga diisiirmek icin Fransa'da bekledigine,
sapkinlikla suclayarak yargilatacagina inandirmislardi onu. Bu nedenle
de, Michele’'nin Avignon’a gitmesinden 6nce, bazi goriismeler yapilmasini
ogitlediler. (Karadeniz 1986: 90)

Y oBOM npuMepy UTaJIMjaHCKU TEPMUH eresid IPeBEEH je TYPCKOM peyjy
sapkinlik. OBaj u3pa3 y 0CHOBHOM 3Haueky 03HA4YaBa ,,CKpeTame C MPaBor
nyTa”, ,M30Ma4eHOCT” WU ,JeBHjalH]jy”, @ KOPUCTH CE U Y PEJIUTHjCKOM KOH-
TEKCTY 3a 03HauaBame 0/ICTyNama of npuxBaheHor Bepckor yuyemwa (Tlrkce
Sozliik 2005: 1701). 3a pa3/IMKy 0Jf UTAJIMjaHCKOT TEPMHHA eresid, KOju y
XpUIIhaHCKOj TeOJIOTHjHU IPeCTaB/ba NPEU3HO JePHUHHCAH [10jaM jepecH,
TYpPCKU U3pa3 HEMA CTPOTO TEPMUHOJIONIKO 3HAUEHhe YHYTap XpUlthaHcke
JorMmaTtuke. TuMe npeBojual npuderaBa CEMaHTUUKOM NMPUDINKABALY
1ojMa LUJ/bHOj KYJATYpH, KOoprucTehu TepMUH IIKper 3HaYyemha KOju YUTAOLY
MOXe IpeHeTH OCHOBHY H/iejy PeJINTHjCKOT ofcTynama. OBakBa cTpaTeruja
npescTaB/ba MpUMep nocrtojehe JeKcuuKe eKBUBaJEHIMje, T/ie ce MPeJHOCT
Jlaje pa3yMJ/bUBOCTH y [UJ/bHOM je3UKY y OJTHOCY Ha MOKYIlaj IpoHalaxKeha
TepMHUHOJIOIIKe nperu3HocTH (Katan 2004).

Y HapeJJHOM IpUMepy TEPMHUH peccato NpeBesieH je TYPCKOM pedjy glinah.
OBaj TepMUH MEPCUjCKOT OpPEKJIA LIMPOKO je pacupoCTpambeH Y TYPCKOM
je3UKY M KOPUCTHU Ce KaKO y PeJIUTHjCKOM, TaKO U Y CBAaKOJJHEBHOM I'OBOPY 3a
O3HayaBake Ipexa, KpUBHIE WM MOPAJIHOT PeCTyna. 3a pas3JiuKy o/ Crielu-
¢uuHo xpunrthaHCKUX TEPMHUHA, II0jaM glinah noce/iyje yHUBEP3aJIHU]y pesu-
rujcky QyHKLHUjy U IPUCYTaH je y UCJIaMCKOj TEpMUHOJIOrHjU. [I[puMereHa je
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JIeKCH4YKa eKBUBaJIeHIIH]a, Y3 pa3/IMKy y Te0oJIOLIKOj MHTepnpeTanuju dyayhu
Jla KOHIIENT rpexa M0CTOjH Y 00e peJIMryjcKe TpajuLiyje. YoTpeda oBOT Tep-
MHHa II0Ka3syje Ja ofjpeheHr peJIUTrujcKu OjMOBY MOTY OUTH YCIIEIHO Ipe-
HeTH U3Mely pas/IMuUTUX KYJITYPHUX U KOH(PEeCHOHA/HUX CUCTeMa 3aXBaJby-
jyhu 3aje JHUYKHMM CEMaHTHYKUM OCHOBaMa.

L'ho udito, tutti sussurrano che il peccato e entrato nell’abbazia. Hai ceci?”
La domanda, diretta a me, mi sorprese. “No, non ho ceci,” dissi confuso.
(Eco 1980:76)

Kim séyledi bunu sana?” “Isittim. Herkes manastira giinahin girdigini
fisildiyor. Hi¢c nohut var mi sende?” Bana yoneltilmis olan bu soru sasirtti
beni. “Hayir, bende nohut yok,” dedim, saskin. (Karadeniz 1986:99).
[TocedHO je MHTepecaHTaH NpeBoJ, TepMUHa Cristo, KOju je y TYPCKOM
jesuKy npeHeT 0SJMKOM [sa. Y UCIaMCKoj TpaAMIMjH [sa npejcTaB/ba Ha3UB
3a Ucyca, koju ce y KypaHy cMaTpa jeAHUM 0OJf BeJIMKHUX IPOPOKA, ajld He U
CuHoM BoxjuM, kako ra aepununie xpuinhancka teosoruja. Utanujancku
TepMHUH Cristo HOCH CHa>XHO XPUCTOJIOUIKO 3Ha4Yekhe U OJHOCH ce Ha Hcyca
Xpucra kao Mecujy u neHTpasHy Gurypy xpuimhaackor ydema. [IpeBojjoM y
0d.1uK [sa jonasu 0 ogpeheHe ceMaHTHYKe peayKuuje, Syayhu ja ce rydu
Jle0 TeoJIOLIKOT 3Ha4yeka CaZipKaHor y nojMmy , Xpuct”. Unak, oBakaB IpeBoJ,
npeJicTaB/ba 0YEKHMBAHO pellere y TYPCKOM je3UKY, Ile He I0CTOjU NocedaH
CBAKOJHEBHHU TEPMUH KOjU OU y MOTIYHOCTH NIPEHOCUO XpULINAaHCKH KOH-
1enT XpHUCTa Kao dOKAHCKOT criacuTesba. TuMe ce moTBphyje Ja mpeBo/, pesu-
rUjCKe TEPMHUHOJIOTHje YeCcTO oA pa3yMeBa npuiarohaBamwe JOMUHAHTHOM
PEJIMTUjCKOM U KYJITYPHOM OKBUPY IIU/bHOT je3uKa (Venuti 1995).

La storia umana marcia con moto inarrestabile dalla creazione, attraverso
la redenzione, verso il ritorno del Cristo trionfante, che apparira circon-
fuso di un nimbo a giudicare i vivi e i morti, [...] (Eco 1980:138)

Insanlik tarihi, yaratiistan insanlhigin kurtulusuna ve dliileri ve dirileri
yargilamak icin bir aylayla kusatilmis olarak belirecek olan Isa'nin dénii-
sline dek, tiim yaratiklarin durdurulamaz bir devinimiyle ilerlemektedir;
ama tanrisal ve insancil bilim bu yolu izlemez [...] (Karadeniz 1986: 243)

2.2. [IpeBoheme JUTYPTrUjCKUX U PUTYATTHUX TEPMUHA

Y 0BOM IOI/IaB/by aHAIM3UPA]jy Ce IMTYPrUjCKU U PUTYaIHU TEPMUHU KOjU
ce nojaBJbyjy y pomany Il nome della rosa v UXOBY TPEBOJIHU €KBUBAJIEHTH Y
TYPCKOM je3uKy. JINTyprujcka TepMUHOJIOTHja NPeACTaB/ba IOCEOHO CI0KEH
NpeBOo/IMJIauKH NpodJieM, dyAyhu /a je ycko noBesaHa ca cneliuUUHUM 0dpe-
JIMMa, IPKBEHOM IPAKCOM U TEOJIOLIKKMM KOHLleNTUMa XpULThaHCKe Tpajuliyje.
Y npeBoAly Ha TYPCKH je3UK 4eCTo /0J1a3H /10 IpuiarohaBama OBUX TEPMHUHA
PEeJIMTHjCKOM U KYJTYPHOM CUCTEMY LIM/bHOT je3HKa, IPU YeMy NpeBO/MIaL]
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KOPHUCTHU WK QYHKIIMOHAIHE eKBUBAJIEHTE UJIH OMILITHje PEJTUTHjCKe T0jMOBE
KOjH Cy MO3HATH TYPCKOM YMTaoly. Ha Taj HauuH npeBo/ mocTaje NpucTymnay-
HUjH, 2/l UICTOBPEMEHO MOXe JJOBECTH JI0 JleJIMMUYHE HeyTpain3alyje cre-
MUYHUX 3HAYEHhA KAPAKTEPUCTUUHUX 32 KATOJUUKY JUTYPrHjy. Y cienehum
0/IJIOMI[MMa YOUaBaMO HeKe o/ Criel[iPUUHUX JIUTYPrUjCKUX TEPMUHA.

Quando si giunse alla fine dell’ufficio, ’'Abate ricordo ai monaci e ai novizi
che occorreva prepararsi alla grande messa natalizia e che percio, come
d’uso, si sarebbe impiegato il tempo prima di laudi provando I'affiata-
mento dell'intera comunita nell’esecuzione di alcuni dei canti_previsti per
quella occasione. (Eco 1980:21)

Ayin sona erdiginde, Basrahip rahiplere ve comezlere, Biiyiik Noel ayini
icin hazirlik yapmak gerektigini, bu nedenle de, ddet oldugu gibi, alaca-
karanliktan 6énceki zamanin, bu téren i¢in 6ngoriilen bazi ilahilerin tim
topluluk¢a uyum iginde sdylenmesini saglamak icin provayla gececegini
animsatti. (Karadeniz 1986: 248)

Y npBoM npuMepy U3pas messa hatalizia npeBesieH je kao Bliyiik Noel ayini.
WTanvjaHcKku TEpMUH messa 03HayaBa MHUCY, OHOCHO LieHTpaJHU JUTYpPruj-
CKM 0dpeJi y KaTOJIMYKOj PKBH, AOK NpUAeB natalizia ynyhyje Ha S0xxuhHU
nepuoz. Y TypckoM IpeBo/y YIIOTped/beH je U3pas ayin, Koju 03HayaBa BEPCKU
odpeJ UM LiepEMOHU)Y U MOXKE Ce KOPUCTUTH Y Pa3JIMUYUTHUM PeIUTHjCKUM
Tpaauijama. JlonaBambeM npuzena Bliylik Noel mpeBoual HarJiamasBa CBe-
YyaHU KapakTep dokuhHe Muce. MehyTuM, ynoTpeda onuuTujer TepMrUHa ayin
N0Ka3yje /la y TYPCKOM je3UKY He MOCTOjU NOTIYHO O/roBapajyhu TepMuH
KOjU OU MPEHOCHO crenuPUIHO 3HAYEHhe KaToJan4YKe Muce. Ped je, jakie, o
$YHKIMOHAJIHOj aflaiTalijy JIMTYPIrHUjCKOT TI0jMa, IPU YeMy ce 3Hadekbe pe-
HOCH KPO3 IIUPH KOHIIENT pesurujckor odpeaa (Newmark 1988).

Y npyroMm npumepy UTaJUjaHCKU TEPMUH preghiera npeBeJieH je TypCKOM
peujy dua. OBaj TepMUH apanckKor NopekJia NIpyUcyTaH je y UCJIaMCKOj peJIurj-
CKOj TEPMUHOJIOTHUjU U 03Ha4YaBa MOJIUTBY, 3a3UB UM odpahamwe bory. Mako
WTaJjaHCKa ped preghiera npunaza XpuhaHCKOM JINTYPTrUjCKOM KOHTEK-
CTY, IpeBOAMJIAL, KOPUCTH YHUBEP3a/HUjU PEJIUTHjCKU TEPMUH KOjH je pasy-
MJbUB TYPCKOM uuTaouy. CJiM4Ha MojaBa NIpUCYTHA je U y jeaunuma baskaHa,
r/le ce TEPMHUH ,0Ba” KOPHUCTH 32 O3HAYaBaHe MOJIUTBE Y MCJIAMCKOj Tpaju-
nuju. OBakaB IpeBo/| yKa3yje Ha poliec KyJTypHe afanTtalyje, Ipy KojeM ce
peJIUTUjCKU KOHLENT NPEeHOCH NIPeKO TepMHUHA YKOPEHEHUX Y JJIOMUHAHTHO]
PEeJIMTHjCKOj TPaAUILIMjHU IIU/bHOT je3uKa (Baker 1992).

Nessuno ha detto che lo sarai. Tu sorveglia che il lavoro non si arresti e
venga vissuto come preghiera per i fratelli morti e per coloro che ancora
morranno. (Eco 1980: 125)

Onlar1 6grenecegini soyleyen kim! Sen ayinin durmamasiyla ilgilen; goc-

miis kardeslerimiz i¢in dua olarak siirdiirtilsiin... 6lecek olan 6teki kardes-
lerimiz i¢in de. (Karadeniz 1986: 250).
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[TocedHo je 3HaYajaH MpeBOJ, TeEPMUHA vangelo, KOju je y TYPCKOM je3UKY
npesezieH Kao Incil. Tepmun Incil npejicTaB/ba ycTa/beHH Ha3uB 3a JeBaHhesbe
y UCJaMCKOj U TYPCKOj TPaJAULIUjU U OJHOCH Ce Ha CBETY KIbUTY II0Be3aHy
ca npopokoM HcoM. 3a pas/iuKy oJ; ONIITHjUX PEJIUTHUjCKUX TEPMHHA, OBJle
[IOCTOjH jacHa TEPMHUHOJIOIIKA eKBHBaJIeHI|Hja U3MeDy UTA/IMjaHCKOT U TYp-
CKOT je3HWKa, oyayhu Ja je mojam JeBaHhesba UCTOPHjCKU MPUCYTaH U y UCJIaM-
CKOj peJIuTrHjCKoj KyATypH. YnoTpeda TepmuHa Incil nokasyje na ogpehenu
xpuurhaHCKY NOjMOBHY MMajy CTadUJIHE U CTaHlapAU30BaHe eKBHUBAJIEHTE Y
TYPCKOM je3UKy 3axBa/byjyhu AyroTpajHOM KOHTAKTy U3Mebhy vciaMcke 1
xpuithaHcke Tpaaunuje (Katan 2004).

Accanto a lui, Jorge beveva da un gran boccale di vino, e il cellario, vestito
come Bernardo Gui, leggeva virtuosamente da un libro in forma di scor-
pione le vite dei santi e i brani del vangelo [...] (Eco 1980:150)

Yaninda Jorge kocaman bir kupadan sarap igiyor, kilerciyse, Bernardo Gui

gibi giyinmis, akrep biciminde bir kitaptan, erdemli bir tavirla ermislerin

yagamlarini ve Incil’den béliimler okuyordu; (Karadeniz 1986: 258).

Mooxe ce 3aK/by4UTH Jja IPEBOJ JINTYPTUjCKUX U PUTYAJHUX TEPMUHA Y
TYPCKOM je3UKY OCLIUINpa u3Mehy TepMUHOJIOLIKe IPELU3HOCTH U KYJTypHe
ajanTanuje. J/Iok nojeiMHU MOjMOBH, ONyT Incil, Majy ycTa/beHe eKBUBa-
JIeHTe, [pyT'¥ TepMHUHHU OUBajy NpeBeJleH! ONIITHUjUM PEeJIUTHjCKUM U3pa-
3UMa KOjU NpUIlaZiajy UCJIaMCKOj TEPMUHOJIOLIKO] TpaJAULIM]jH, Kao IOCIeJULLY
TEPMUHOJIOLIKMX OrpaHUYerha LUJ/bHOT je3uKa. Tako npeBoJjualL, MOCTHKE
bYHKIMOHANIHY pa3yMJ/bUBOCT, aJIM Ce UCTOBPEMEHO JeJIMMUYHO T'ydH Clle-
IUPUUHOCT KaTOJMYKOT JIMTYPrUjCKOT CUCTeMa.

3. [IpeBoheme EkoBor Aesia HA TYPCKU
Y UHTEPKYJITYpHA AUMEH3Hja

[IpeBojs pomaHa Il nome della rosa Ha TYpCKH je3UK NMpeACTaB/ba 3Ha-
YyajaH NpUMep UHTEPKYJTYPHOI ocpe/ioBama usMelhy 3anazHoeBpoIicke
xpuirhaHCKe TpaJULMje U KYJTYPHOT IIPOCTOPa 0OJIMKOBAHOT JJIOMUHAHTHO
ucjaMckuM HacsaeheM. [IpeBogual ce cyodyaBa ca CJ0XKEHUM 33a4aTKOM
IpeHollIekha CPeIHbOBEKOBHE KaTOJUYKe TEPMUHOJOTHje, GUI030CKUX
KOHLEITA U JIMTYPTUjCKOT JUCKYpCa Y je3UK YHUjU KYJITYPHHU U PEJIUTUjCKU
CUCTEM He Ioce/lyje yBeK JUPeKTHe eKBUBaJIeHTe 3a TaKBe II0jMOBe. YIIpaBo
3d0r TOra nmpeBoJ, 4ECTO OCLUIMpPA U3Mehy ouyBama CTpaHUX eJleMeHaTa
Y IbUXOB€ KYJTYpHe aZlalTallkje, YMMe Ce YCIIOCTaB/ba paBHOTEXA U3MeDy
pa3yMJ/bUBOCTH U BEPHOCTH OPUTHHAY.

AHasin3a nokasyje /ia npeBoi He QyHKIMOHHUIIE CaMO Kao je3UYKH TPaH-
cdep, Beh 1 Kao cpe/iCTBO NPOLIMPHUBAaba KYJATYPHOT U JIEKCUYKOT XOPH-
30HTa TYPCKOT YHUTaola. YBoheweM TepMuHa nonyt kardinal, Fransiskenler
wa Incil, Typcku npeBoj, 3aapskaBa oipeheHe eseMeHTe 3anajHoxpuuthaH-
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CKe TpaJMLHje U TUMe JONPHUHOCH yII0O3HaBawy YATa/lalla ca PeJIMTUjCKUM U
VCTOPH)jCKUM KOHLENITHMA KOjH HUCY Jle0 JOMUHAHTHOT KyJITypHOT 0dpacua.
HcTtoBpeMeHo, ynoTpeda QyHKIMOHAJHUX eKBHBaJleHaTa NonyT rahip, dua
WJIU ayin oKa3yje TeH/JeHI[Ujy TpuiarohaBama CTpaHOr cajipkaja joMaheM
KYyJITYPHOM OKBUDY.

OBakaB nMpeBOAMJIAYKY NPUCTYI NOTBPhyje Aa KibUKEBHU NIPeBO/J] KMa
Ba)KHY UHTEPKYJITYpHY QYHKIH]jy: OH He IPEHOCH CaMO TeKCT, Beh 1 4uTaB
CHUCTEM BpPEeJHOCTH, CUMOOJIA U KYJATYpPHHUX 3HaYewa. Y caydajy Exosor
poMaHa, peBo/;, Ha TYPCKHU je3UK oMoryhaBa cycpeT [iBe pa3/IMuuTe pesIuruj-
CKe Y [UBWJIM3aLUjCKe TPaJulluje, IPpU YeMy Ce Kpo3 NIPeBOo/, OOJHKYje HOBU
IPOCTOP KYJTYPHOT JUjajsora U peuHTeplpeTanyje 3Ha4yemha.

4, 3aKJby4aK

Ananuza npeBoga pomana Il nome della rosa aytopa YmdepTta Exa Ha
TYPCKH je3MK M0Ka3yje /1a je IpeHOollehe PeJIMTUjCKe, JUTYPTUjCKE U KYJI-
TypHO-cnenu$HUIHEe TEPMUHOJIOTH]je CI0XKEH NpolLec y KojeM ce npenyuhy
je3arukKa eKBUBaJIeH|Uja U UHTEePKYJATYpHa ajanTtanuja. [IpeBoguiarn ce Haj-
yewhe ocjlakba Ha KOMOUHAIMjy AUPEKTHOT NIpey3uMaka TepMUHA, QYHK-
LJMOHA/IHUX eKBUBaJ/leHaTa U CEMaHTHUYKOT IPUO/IMKaBakba, 3aBUCHO Of CTe-
IleHa KyJITYpHe yTeMe/beHOCTH NojMa Y [IU/bHOM je3uKy. O MHTepecoBamwy 3a
EKoBO Jies10 Ko/ TypCcKe MydJIMKe TOBOPH NoAaTak ja je 2026. rogyMHe poMaH
y Typckoj oxxuBeo 65. uzame y Tupaxky of 3.000 npumepaka.

YoyeHo je a TepMUHHU XpUIIhaHCKe XUjepapxuje U JUTypruje (HIOp.
cardinale, vescovo, messa) 4ecTo 3axTeBajy puJarohaBame, 10K [10jeJUHU
nojmMosu (Hnp. Incil, piskopos) umajy cradunHuje ekBuBajseHTe. McTospe-
MEHO, peJIUTUjCKH TEPMUHM NONYT eresia, preghiera u Cristo y TYPCKOM je3UKY
HepeTKO J100Hjajy LIMpe WU Jpyradlje ceMaHTH4YKe BPeJHOCTH, LITO yKa3yje
Ha YTULAj JOMUHAHTHOT KyJITypPHO-PEJIMIHjCKOT KOHTEKCTA [JU/bHOT je3uKa.

3akJby4HoO, NpeBoJ, EKoBOr fiesia Ha TypCKM je3WK He MpeJcTaB/ba CaMo
JIMHIBUCTUYKU TpaHcdep, Beh U 00/IMK Ky/JITypHOT IOCpe0Bama KOju Mpo-
HIMpYyje JIeKCUUKe U KOHILeNTya/lHe OKBHUPe LUJ/bHe KYJAType, NoTBphyjyhu
3Hayaj NpeBo/ia Kao CpeJiCTBa UHTEPKYJITypHe KOMyHUKaLHje.
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BETWEEN MEANING AND CULTURE: TRANSLATING
RELIGIOUS TERMINOLOGY IN THE TURKISH CULTURAL
CONTEXT OF UMBERTO ECO’S THE NAME OF THE ROSE

Summary

Religious terminology represents one of the most demanding aspects of
literary translation because it reflects not only linguistic structures but also
culturally and historically conditioned systems of meaning. This paper aims
to examine the translation of religious terminology in Umberto Eco’s Il nome
della rosa (The Name of the Rose) from Italian into Turkish, with particular
attention to the ways culture-specific concepts are transferred between two
distinct religious and cultural traditions. The study is based on a qualitative
comparative analysis of the Italian source text and its Turkish translation.
The research corpus comprises selected lexical units grouped into three
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semantic categories: ecclesiastical institutions and offices, theological con-
cepts, and liturgical terminology. The analysis applies descriptive and com-
parative methods in translation studies in order to identify the dominant
translation procedures and evaluate their effectiveness in preserving seman-
tic precision and cultural specificity. The results indicate that the Turkish
translator combines borrowing, functional equivalence, semantic adaptation,
and cultural substitution depending on the communicative function of indi-
vidual terms. Although the translation preserves the overall conceptual frame-
work of the original, certain lexical choices reflect the influence of the target
culture and its religious background. The paper demonstrates that the trans-
lation of religious terminology requires a balance between linguistic fidelity
and cultural mediation, highlighting the translator’s role in facilitating inter-
cultural understanding.

Keywords: Umberto Eco; The Name of the Rose; translation studies; reli-
gious terminology; Italian-Turkish translation; comparative analysis; inter-
cultural communication; literary translation.

Kcenuja AjkyT Pohena 21. 08. 1960. y beorpay. OCHOBHY IIKOJIy ¥ THMHA3H]y
3aBpmuia y beorpany. lunsiomupana Ha ®uio10mKoM GaKkyJaTeTy YHUBEP3UTETA
y Ckomby, Ha ['pymy 3a TYpCKH je3UK U KEbHXKEBHOCT. [locsie kpahe aHra)KoBaHOCTH
Ha JlelindpoBamy OCMaHCKUX pyKonuca y ApxuBy Make/ioHUje, 3aMoll/baBa ce y
amdacanu Penydsuke Typcke y Beorpajy, Ha npeBoAMIa4YKUM nocjaoBruMa (1986-
1997). lloyetkoM 1999. rouHe, 3a04rkb€ aKaJleMCKy Kapujepy Ha @UI010MLKOM
dakynrety y Beorpany, rje je dupaHa y cBa 3Bama 0/} aCUCTEHTa Jl0 peJJ0OBHOT Mpo-
decopa. Og 1987. rogrHe aKTUBHU je YaH Ypy>Kea HayYHUX U CTPYYHUX NIPEeBO-
nuiana Cpduje. AHraXKoBaHa je 3a KOHCEKYTHBHO M CUMYJITaHO ITpeBohere Ha Haj-
BHIIEM HUBOY, Kao U Ha MOCJIOBHMMa JIeKType npeBoja. Jlyrorofuilby je CyACcKU
npeBoJuJIall, 3a TYPCKH je3UK. baBU ce KibM>KeBHUM NpeBohemeM, NocedHOo mpeBo-
hemeM npunosegaka 1 noesuje. 0AdpaHuIa JOKTOPCKY AMCEPTALH]jy M0/ HA3UBOM
IIpupoga u gpyHkyuje dioctitiozuyuja y wypckom jesuky. JJoOOUTHHUK je Harpasie 3a opu-
jenTanuctuky ,/lp WBan llon” 3a 2010. roguny.
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Mapwuja Mutuh (1988) je HayyHM capaJiHUK U aCUCTEHT ca JOKTOPATOM Ha
Oxcexy 3a UTasvjaHcKe U ndepoamMepuuke cryanje Punosodcekor dpakynrera YHu-
Bep3uteta y HoBom Cazy. /lunioMmupania je, 3aBpiiuun/ia MacTep CTyAuje U JoKTopupasa
Ha @utosiomkoM pakynTeTy YHUBEp3UTETA Y beorpaay, rie je oadpaHusia J0KTOp-
CKy AucepTanujy Mssewiiaju maetiaukux uzacaanukay Llapuipagy og 15. go 18. sexa
— UCWOPUJCKU, KYAUWYPONOWKU U KHUNCEBHU aclekuiu. FbeHa HayyHa UHTepecoBamba
0dyxBaTajy KOMIapaTUBHY KibMKEeBHY U KyJTYPHY UCTOPH]jY, UTAJIHjaHCKO-OpHjeH-
TaJIHe Be3e U IbUXO0Be yTHllaje Ha baskaHy, UTalnjaHCKY KyJATypHY TPaJULUjy, KEbU-
»KEBHO U CTPY4YHO IpeBoheme, Kao U naneorpadcky, AUMJIOMATHUKY U GHUIOIOIIKY
aHaJIN3y CTapuX pyKonuca. AyTopka je DpojHUX HAyYHUX paZioBa U MOHorpaduja,
ydecHHLa MehyHapoAHUX HAyYHHX CKYIOBa U 4jaH JIpyIiTBa 3a CTpaHe je3uKe U
kbmkeBHOCTH Cpduje u MehyHapoaHor yzapyxemwa utanujanucra ADI (Associazione
degli Italianisti).
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