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ANALYSIS OF NOMINAL INVOCATION PHRASE IN PRAYERS
BY THE LAKE BY ST. NIKOLAI OF OHRID AND ZICA
AND ITS ENGLISH TRANSLATION

At the interface of language and religion is prayer.!

Abstract: Language is a powerful tool which can render divine beings perceptible and
compelling to our senses by a prayer, which is manifested through it and which weaves multiple
communicative functions in its structure. Therefore, a linguistic examination of prayer could
yield insightful and provoking results. This paper will focus on the English translation of the
most prominent work by Nikolai Velimirovié, Prayers by the Lake, where he interprets great
Christian truths by way of a dialogue between a man and God. The authors intend to examine
the grammatical structures used to perform the communicative function of invocation. The
corpus analysis gives a valuable insight into the pattern of the nominal invocation phrase and
its varieties. In addition, the paper will tackle the translation solutions for the invocation phrases.

Key words: invocation, nominal phrase, translation, language of prayer, grammatical
analysis, communicative function.

Introduction

Prayer is fully realized through language and weaves multiple communicative
functions in its structure?. Therefore, there has been a growing interest in the linguist community
in analysing the language of prayers, mostly in sociolinguistics. Prayer is considered to be a
highly responsive lingustic phenomenon?, a form of communication that involves a dynamic
interaction, so instead of focusing on defining the rigid structure and rules for creating prayers,
the emphasis is on recognizing or identifying the recurring patterns within prayer®. With this
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observation in mind, the authors propose a linguistic examination of the book of prayers written
by St. Nikolai of Ohrid and Zi¢a where he interperts great Christian truths by way of a dialogue
between a man and God. The analysis is focused on the nominal invocation phrase, its structure
in both the source and the target text, as modeled by William Downes®.

Firstly, the paper will briefly introduce the corpus on which the analysis is performed.
Secondly, it will delineate the communicative functions of prayer and define the invocation
function which is at the centre of the analysis. Finally, in the main part of the paper, the authors
will present the results of the analysis of the nominal invocation phrases using examples from
the corpus to illustrate their structure. In addition, the paper will provide comments on the
differences in the structures used in the source text and its translation refering back to the
techniques of translation. The paper will be concluded with the summary of the results and
recommendations for further study of the corpus.

The corpus

Saint Bishop Nikolai Velimirovi¢ (1880-1956), known as a writer and a philosopher,
diplomat and educationalist, orator and theologian, exegesist and missionary, wrote many works
of eternal value. His poetical works, described as “a strong synthesis of various poetical forms
and stylistic procedures realized in Orthodox essays, poetical orations and sentimental prayers”®
hold a special value in capturing the essence of spiritual expression within the realm of literature.
The most significant poetical achievement of Bishop Nikolai, Prayers by the Lake, was written
at Lake Ohrid in 1921/22. It consists of a series of poetic and contemplative prayers that reflect
Bishop Nikolai’s deep spiritual insights and his connection to nature. These prayers are often
described as lyrical and deeply reflective, touching on themes of faith, love, and the human
relationship with God and the natural world. Considering their thoughtfulness and religious
sensibility, prayers remind us of the prophet’s words and poet’s hymns and can also be compared
to David’s psalms’. Furthermore, these prayers hold “the interpretation of secret Christian truths,
such as Trinitarian life, the creation of the world, dramas of the life of Jesus Christ, building a
church, apocalyptic vision of future, etc.”®.

According to the theoretician of literature and methodologist Petar Milosavljevi¢,
Prayers by the Lake is one of the highest achievements in Serbian literature and an interesting
dialogue of man and God, which “is conducted through the influence of Lake™®. Regarding the
beauty, expressiveness and emotionality, Prayers by the Lake is a reflection of the individual
style of high literary-artistic and authentic theological value'®. Bishop Nikolai and his prayers,
which are eagerly read, said, interpreted and translated, established a pattern of the modern
church prayer. For the purpose of this paper, analysis is performed on the English translation of
the book by Rt. Rev. Archimandrite Todor Mika, S.T.M. and Very Rev. Dr. Stevan Scott,
published by The Serbian Orthodox Metropolitante of New Gracanica in Grayslake, Ilinois, USA
in 1999,
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Language and Functions of Prayer

McCreery in his article on the uses of the magical language poses an important question
of how we should read the language of prayer'>—as a poetic form without the restrictions of
syntax or as a speech act with its diverse communicative functions. The authors of this paper
engage with prayer as a speech act, a fundamental component of human communication. Speech
acts refer to the actions individuals perform when they use language to communicate. As
proposed by philosopher J. L. Austin'® and later developed by John Searle, they are categorized
as: locutionary (producing sounds, words, or sentences, which make up the utterance),
illocutionary (the intention or purpose behind the utterance), and perlocutionary (the effect or
impact of the speech act on the listener or recipient)!4. By examining speech acts, we analyze
how language is used to perform various social and communicative functions. Prayer is typically
considered an illocutionary act known as an ‘expressive’ speech act, used to convey the speaker’s
feelings, emotions, attitudes, or psychological states'. When someone prays, they are expressing
their beliefs, hopes, desires, or reverence to a divine being or a higher power. While prayer can
have elements of other speech act types, such as directives (when making requests to a divine
being) or assertives (when stating beliefs or facts about one’s faith), or even performatives
(utterances that help social actors accomplish a variety of actions in social interactions)®®, the
primary purpose of prayer is typically expressive. Keane cites different authors in stating that
“prayer often seeks to bring about interaction between human beings and other kinds of beings
that would (or should) not otherwise occur”.}” In addition, Urban states that the explicit and the
reflexive nature of prayer can be explained by the spatial and temporal dislocation of the
participants in the speech act'®. Leydecker defines the ‘form of prayer’ as the specific
combination of its building blocks—sounds, words, voices, and grammars—more precisely,
how its linguistic manifestation is structured in speech and writing'®. This linguistic
manifestation is often structured as a polite request or a command conveying the desire of the
speaker for the other participant in the speech act to behave in a specific way.

However, according to the multiple sources used in this paper, prayer is characterized
by various communicative functions which influence its linguistic realization?®. Furthermore,
prayer usually merges several communicative functions simultaneously: invocation, worship,
thanksgiving, praise, blessing, penitence, dedication, petition, etc. There is a general consensus
among researchers that the discourse which addresses an absent, invisible, or abstract speaker
uses the language differently, and very often reflexively in respect to the function it performs?2.
A text can be labeled as religious by “virtually any means, including changes in phonology,
morphology, syntax, prosody, lexicon, and entire linguistic code”??. Most importantly, when
speaking to an ontologically distant speaker or Creator, it is required that the participants in
communication and very often their location are clearly expressed:
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“Martyrs of good hope, who flutter around the Light of Heaven %3

Prayer is a multifaceted form of communication that serves various purposes, and these
purposes influence the way language is used in prayers. In essence, different types of prayers
have distinct linguistic features based on their intended functions. For example, a single prayer
may involve both thanking a divine being and seeking blessings or forgiveness. This complexity
in the functions of prayer is essential to understanding the diversity of linguistic expressions
within prayers. In essence, language adapts to the unique requirements of communicating with
a transcendental or unseen entity, as Phillips puts it “talking to someone one does not
understand®*. Therefore, it is crucial to clearly express both the participants in the
communication (those praying) and often the context or location of the communication. This
clarity helps establish a connection between the earthly realm and the transcendent or divine
realm, a fundamental aspect of many religious and spiritual practices. Texts with a religious or
spiritual dimension can be identified as such through a wide range of linguistic elements. These
elements encompass not only vocabulary but also aspects of language structure, including
pronunciation, word forms, sentence structure, rhythm, and even broader linguistic
conventions?®.

Nominal Invocation Phrase

As stated in the introduction, the central focus of this paper is the invocation function
of prayer and its linguistic realization. The invocation function of a prayer involves calling upon
or summoning a divine being, deity, or Creator?®. In religious context, this function is a
fundamental aspect of many prayers and serves various purposes. Invocations are used to invite
the presence of the divine into the moment. This can create a sense of connection and sacredness,
acknowledging the divine’s role in the prayer. Many prayers begin with invocations that express
praise, reverence, and adoration for the deity or divine being, acknowledging the greatness and
holiness of the Creator. Invocations may also be used to seek guidance, wisdom, or
enlightenment from the divine. By invoking their presence, the supplicant hopes to receive
insight or assistance. Finally, in some religious traditions, the invocation serves as the opening
or initiation of the prayer, setting the tone for the rest of the prayer that follows. Examples of
invocation functions in prayers can be found in phrases like ‘O Lord’, ‘Dear God’, ‘ Almighty
Father’ or other similar expressions that directly address and call upon the Creator?’. The specific
wording and form of invocations can vary widely across different religious traditions and
cultures, but they all share the common function of invoking the presence and attention of the
divine. For the purposes of this paper, the authors follow the grammatical pattern of invocation
set by Downes in his article on the religious language in prayers (Figure 1)? as illustrated in the
example:

“O King of all creatures, who at Your word began to breathe and see.

2 Velimirovié¢ 1999, prayer no. XXXVI
241981, 53
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696



NOMINAL INVOCATION PHRASE

INVOCATION ELABORATION

N

RELATIVE CLAUSE

HAILING TERM  VOCATIVE NOUN PHRASE

DETERMINER HEAD ADDRESS
PREMODIFIER POSTMODIFIER

Figure 1: The structure of the nominal invocation phrase

Downes also states that this complex nominal structure of invocation “constitutes an
inter-personal relationship by directly addressing the transcendent pragmatic person, who is
treated as already conversationally present and doesn’t need to be explicitly summoned”*.
According to Frye, this structure also performs both functions of address and praise, in three
types of relationships: God, family, and oneself3. In the initial survey of the text, the authors
have identified five different categories of the addressee:

1. God (O my beloved Lord)

2. Other celestial beings (O ranks of saints and martyrs)

3. Author himself (O my demented soul)

4. Nature (O wheat and grapevine)

5. Common people (O sons and daughters of earth)

Translation Techniques

It is worth noting here what different methods and techniques translators utilize in their
work because the remainder of the paper will present the comparative analysis of the source and
the translated text in view of the linguistic manifestation of the invocation function. For instance,
Hlebec gave a comprehensive definition of translation techniques® as means of substituting the

30 Downes 2011, 5
311991, 48
32 Hlebec 2009, Ivir 1985, Sibinovic1990
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elements of a message from the source to the target language, and describing methods as ways
of cross-checking the translation (feedback loops)®. In addition, he used ‘translation procedures’
as an umbrella term for methods and techniques. Newmark, on the other hand, distinguishes
between methods and techniques where the first refers to the whole text as a unit, while the latter
deals with smaller linguistic units such as sentences, clauses, phrases, etc.3*.

The topic of translation techniques is crucial when analyzing the linguistic
manifestation of the invocation function in translated texts. Translators often grapple with the
balance between maintaining faithfulness to the source text and ensuring that the translated text
is understandable and culturally appropriate to the target audience®. Translating invocations may
involve considerations of cultural and religious sensitivity. What works in one culture or
religious context may not have the same impact or meaning in another. The choice between a
more literal translation and an idiomatic one can affect how invocations are rendered; literal
translations may preserve the original wording but may not capture the intended spiritual or
emotional depth, while idiomatic translations, on the other hand, may convey the intended
meaning more effectively but might depart from the original text®. In cases where prayers or
invocations have poetic or rhythmic qualities in the source text, such as our corpus, translators
may need to find creative ways to preserve these elements in the translation while still conveying
the intended meaning. Finally, translators working on religious texts may also need to adhere to
ethical and religious guidelines regarding the translation of sacred content®”. These guidelines
can influence the choice of words, phrases, and translation techniques. Overall, the topic of
translation techniques in the context of invocations is multifaceted and involves careful
consideration of linguistic, cultural, religious, and contextual factors to ensure that the invocation
function is accurately and appropriately conveyed in the target language. For the purpose of
comparison in this paper, the authors will base their comments on the translation techniques as
described by Hlebec?®:

1. Word for word — this technique, as flawed as it may be, takes advantage of the
compatibility of the two language systems, the main units in focus are words with consideration
to syntagmatic or collocational relations;

2. Amplification — quantitative enrichment in the target language by hypo-
semantisation and/or description if the translator feels that the target language lacks secondary
meanings of the chosen words.

3. Paraphrase — this technique uses descriptive translation which is usually longer and
in a form of relative clauses, its stylistic value may be questionable, but it aims at authentic
correspondence of the semantic content;

4. Subtracting — omission of a particular element without interfering with the meaning;

5. Transposition — substitute of the grammatical categories such as form of a word, its
part of speech, or even a different linguistic unit.

Furthermore, the authors will be looking into the differences in the structural elements
of nominal invocation phrases (determiner, modifier, head, etc.), their order, and which form
performs the function of the given element (adjective phrase, relative clause, pronoun, etc.). In
this respect, the authors are guided by Catford’s definition of translation shifts as “departures
from formal correspondence in the process of going from the source language to the target

33 Hlebec 2009, 9-16
341988, 81

35 Catford, 1965

36 Newmark, 1988
37 Azazzi 2020
382009, 19-35
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language™®. This refers to the changes or variations in how the words, phrases, or structures in
the source language are rendered in the target language. ‘Formal correspondence’ here refers to
a literal or word-for-word translation, where each word and structure in the source language is
directly matched with a corresponding word or structure in the target language. Translation shifts
can occur for various reasons such as differences in grammar and syntax of the two languages,
cultural and contextual considerations, issues with idiomatic expressions, etc. Overall, translation
shifts are a common and necessary aspect of the translation process. They ensure that the
translation is not only linguistically accurate but also contextually and culturally appropriate for
the target audience. The goal of a translator is not just to provide a literal word-for-word
translation but to convey the meaning, tone, and intent of the source text effectively in the target
language®.

Results of the Analysis

The in-depth analysis of the invocation phrases identified in the corpus revealed 12 sub-
structures of the proposed Downes’ model (Appendix 1). The sub-categories are coded by first
three letters of the key concept and numbers in order to avoid burdening the text with too many
examples (INV 1-12). In the following section, the authors will describe the substructures, give
most prominent examples from the corpus, and comment on the translation techniques, as well
as on the instances of translation shifts in the examples that are focused only on the restricted
grammatical translation.

INV 1 - HEAD ADDRESS

This most basic form of the invocation model consists only of the head address which serves
the vocative function. The head of the nominal phrase is most often a noun, with few instances
of adjectives performing the function (Example 2):

Example 1 Opauu, nuje 2nagno éaute opare no I'ocnoo wmo nocmampa.**
Plowmen, it is not your plowing that matters but the Lord who watches.

Example 2 Tonexao eac uyjem e0e 2o60pume 0 GeIUKUM MUCTUMA, WIMO ce KOO 8aC
usnenaoHo u 6e3 éauiez mpyoa pode. Ko ux poou, muozonamemmu?*
Sometimes | hear you talking about great thoughts that were born to you
unexpectedly without any effort. Who bore these thoughts to you,
intellectuals?

Here, the translators used the transposition technique in using the noun instead of the
adjective in the source text (original Serbian text). Here is an example of the opposite process,
where the adjective is used instead of the noun in the source text (Example 3):

Example 3 Bozamawu, 21e, céu 00 sac npoce, a HUKO 6aM HUWMA e modce oamu.*®
Behold, the rich, all beg from you, yet no one can give you anything.

% Catford 1965, 73

40 Newmark 1988

41 Benumuposuh 1993, |

42 Benmumuposuh 1993, X

43 Benumuposuh 1993, LXXXVII
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Furthermore, the analysis of the target text (English translation) revealed several
different instances of amplification. In Example 4, the hailing term is added to further indicate
the ontologically distant speaker. Then, Example 5 shows the difference in the two language
systems where additional premodification was needed in the target language to convey the
original meaning:

Example 4 Cam cam ce 3a3uoao, I'ocnode, 00 Teoje 6racooamu.**
I myself immured myself, O Lord, walling myself off from Your grace.
Example 5 3a cee zpexe myocke rkajem ce nped Tobom, Muozomunocmueu.™

For all the sins of men | repent before You, Most Merciful Lord.

Thirdly, Example 6 represents hypo-semantisation of the English noun wench, which
is semantically insufficient and more general than the original Serbian noun and requires
specifying premodification. Finally, several occurrences of apposition were identified in the
target text. The apposition is realized in a form of a noun phrase or a relative clause (Examples
7&8):

Example 6 A mu, necpelinuye, 3aue ne 00 boea Ho 00 ceema, u poou mu ne boza Ho
ceem.*®
But you, wretched wench, have not conceived from God but from the world,

and you have not borne me God but the world.

Example 7 Yéucme nu Xpucma, ouajuuyu, kao wmo ce nadacme?*’
Did you kill the Christ, you desperate people, as you had hoped?

Example 8 Bu, geosicoamemu mena, wmo ne 3abopasmame HujedHo jympo oa eedxcoame
ce0je pyKe u Hoze, u 21asy u epam, 0a au cme 6u Y ucmunu mucaona ouha
6u, camypaju?*®
You who train your bodies, who every morning do not forget to exercise your
arms and legs, your head and neck, are you in truth contemplative beings--
you who are like samurai warriors?

INV 2 — (HAILING TERM) + COORDINATED HEAD ADDRESS
This sub-category features two coordinated noun heads with varying hailing term occurrence in
both the source and the target text without any indication as to what were the factors for including
or omitting it (Examples 1-3):
Example 1 Monum eam ce, ['ocnodcmea u Cune, xoje cy uemupu nobede, Koje oonece
Cun Jlesojauxu y ceemy?*
| entreat you, Dominions and Powers, what are the four victories which the
Virgin Son won in the world?

4 Bemmumuposuh 1993, LXXXVIII
4 Benumuposuh 1993, XXIX

46 Benumuposuh 1993, XLVI

47 Benumuposuh 1993, XCl

48 Benumuposuh 1993, XL

4% Benumuposuh 1993, LXVI
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Example 2 Yemanu 6000 u sasdywe u nocuysicume My, jep On sac je Ceojom cuiom
yucmuo u ymupusao.™
Arise, O water and skies, and serve Him, for by His power He cleansed you

and calmed you.

Example 3 O 36e30e u cmeapu, ne 2nedajme y mene no y Iocnooa ca ouuma.>

O stars and creatures, do not look at me with your eyes but at the Lord.

INV 3 — (HAILING TERM) + HEAD ADDRESS + DETERMINER

The third level of the linguistic form adds a determiner to the head address, where the most
common class performing the determiner function is possessive adjective, notably my. The
translational shift here occurs in the placement of the determiner in the two texts. The source text
uses inverted word order for poetic emphasis, while the translators were bound by the syntax of
the English language and kept the determiner in its rightful place to the left of the headword
(Example 1). The hailing term occurs again without any pattern (Examples 2 & 3). Also, for the
purposes of clarification, there was evidence of paraphrase as a translation technique (example
4). Furthermore, one instance of apposition was detected (Example 5):

Example 1 Oeo ceharve ne uzbpuiuu, Podumeswy moj, Ho nojauaj.>?
Do not blot out this memory, my Father, but strengthen it.

Example 2 Csemnocmu moja, pasaznaj mamy us kpeu moje.>
O my Light, chase the darkness out of my blood.

Example 3 O wybasu moja, 0a mu je c8e CmaHoBHUKe 3eM/be, 800€ U 8A30YXa NOKPEHYMU
oa 3abpyje xumny Tebu. >
O my love, would that | could motivate all the inhabitants of the earth, water,
and air to hum a hymn to You!

Example 4 Hem u nemywm oceham ce, Packoww moja, xad xohy o0a uspaszum
nocmojancmeo Teoje, u cey nynohy Teojy.>
| feel mute and inarticulate, my Luxurious Lord, when | want to express Your
stability and all Your fullness.

Example 5 Backpcumenwy moj, cupm He eackpcasa, jep cmpm HUKao Huje Hu oOuia
acuea.>
My Lord who resurrects, does not resurrect death, because death was never alive.

INV 4 — (PREMODIFIER) + COORDINATED HEAD ADDRESS + DETERMINER

This subcategory features coordinated head address. As described in the previous subcategory,
the determiner is in the postposition in the source text, unlike the target text due to the constraints
of the English syntax (Examples 1-3). The presence of the hailing term is sporadic in the target

50 Beumuposuh 1993, XXVI
51 Benumuposuh 1993, |

52 Benmmuposuh 1993, XXX
53 Benumuposuh 1993, X

54 Benumuposuh 1993, VII

55 Bemumuposuh 1993, XX VIII
56 Bemumuposuh 1993, XCl|
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text (Example 2). Furthermore, the analysis revealed one instance of the invocation phrase being
enriched with the premodifier (Example 3):

Example 1 Camo ce Tu uznu y cyxommuy oyuty mojy, Kusome moj u Cnacerve moje.5’
Just flood into my parched soul, my Life and my Salvation.

Exampe 2 Tocnode moj u Teopue moj, sacnocmaesu woeexa, kaxeoza Tu npso cmeopu.5®
O my Lord and my Creator, establish man as You first created him.

Example 3 Csemnocuu Llape moj u Boice moj, Tebu ce jedurnom monum u noknonum.>

O my illustrious King and my God, to You alone | bow down and pray.

INV 5 - HEAD ADDRESS + POSTMODIFIER

Variation five adds adjective to the head address in the postmodifying position. Translation
shows the drive for word-for-word transference where a postmodifying prepositional phrase was
quite acceptable (Examples 1 & 2). In other cases, following the rules of English grammar, the
adjective serves as a premodifier (Examples 3, 4). In addition, for the purpose of clarifying the
meaning, the translators would add a determiner in certain cases (Example 4):

Example 1 Enemenmu npupoonu, céu cme eu 6ecxkopucne ciyee.5
Elements of nature, you are all unprofitable servants.
Example 2 Koje he cynye omonumu cunez c epxosa eauie Oyuie, CUHO8U /bYOCKU, U

onpamu semwy éauty?5

What sun will melt the snow from the summits of your souls, O sons of men,
and cleanse your earthliness?

Example 3 Hanum ywe u 6ocax na kamernom onmapy, Ceemnocmu Heyeacusa.5?
I light oil and wax on the stone altar, O Inextinguishable Light.
Example 4 Buoum cysze mecmo 2neéa y ouuma meojum u paoyjem ce, 0yuio nokajna.®®

| see tears instead of anger in your eyes and | am glad, my repentant soul.

INV 6 - HAILING TERM + HEAD ADDRESS + POSTMODIFIER

The peculiarities of this subcategory are reflected in absence of the hailing term in the translation
and in the occurrence of a pronoun as the head of the nominal phrase (Examples 1 & 2). The
post modification is achieved through an additional nominal phrase:

Example 1 Kaxo 6u noseneneno anedajyhu eeha cynya oo cebe, o su 3aeudmueyu.s
How green it would become with envy when it saw greater suns that itself,
you envious people!

Example 2 Kaxo 6u sanymano ca npasoz nyma omumajyhu ce o npago, 0 éu menam npasa.s®

57 Bemumuposuh 1993, X1X

58 Benumuporuh 1993, VI

59 Benmmmuposuh 1993, X1X

60 Besmmuporuh 1993, LXIX
61 Benumuporuh 1993, LX

62 Benumuposuh 1993, XX VIII
63 Benumuposuh 1993, XLVI
64 Bemumuposuh 1993, XVI
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How astray it would go from the right way if it fought over rights, you
auctioneers of rights!

INV 7 - HEAD ADDRESS + POSTMODIFIER

Although similar in structure, this subcategory differs from number five in the function of the
postmodifying elements. Namely, this element serves as apposition and is separated by a comma.
Additionally, the nominal phrase may have adjective in the postmodifying position (Example 2).
The hailing term is not present in the source text, but the target text features it exclusively. The
different positions of the adjectives are observed as in the previous cases (INV 5/ Examples 3 &
4):

Example 1 Locnode, renomo moja, 0ohu mu y 2ocme.®
O Lord, my beauty, come and visit me.

Example 2 Majko nebecna, wbybasu moja jeduna, ociob6oou me pobosara docahajuma,
u yuunu me ceojum pooom.5’
O heavenly Mother, my only love, set me free from the slavery of events and
make me Your slave.

INV 8 — (HAILING TERM) + HEAD ADDRESS + DETERMINER + POSTMODIFIER
This sub-category reflects formal correspondence in the elements of the invocation phrases,
except for the two standard differences, the position of the determiner and the presence of the
hailing term as shown in the examples below;

Example 1 Bacuono moja nena: cawaj Jasy u Jasa e mu pefiu cee.®®

O my beautiful universe: dream of Reality and Reality will tell you everything.

Example 2 Ihwo moja, jeduna bpueo moja, 6you Ha cmpasicu u pasiuKyj 21acose, Wmo
yoapajy o mete.5
O my soul, my only concern, be on guard and learn to distinguish between the
voices striking your ears.

Example 3 Cysuwie cnyscuul ciyeama ce0juM, 6epHOCIU MOja CAamKd, 3amo Cu
uznodicen npesperyy.’
You serve Your servants too much, my sweet faithfulness, therefore You are
subjected to scorn.

Example 4 O oywio moja, sewumo usnenalere moje!™
O my soul, my eternal surprise!

INV 9 - PREMODIFIER + HEAD ADDRESS

In this variety, the nominal invocation phrase is stripped down to only an adjective in the
premodifying position and the head address. On the other hand, the target text exhibits various
translation solutions. Complete transference, word-for-word with respect to the two distinct

66 Beumuposuh 1993, |

67 Benumuposuh 1993, XV
68 Bemumuposuh 1993, XXXI
69 Benmuposuh 1993, XLIII
"0 Benumuposuh 1993, VII

"1 Benumuposuh 1993, X
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language systems, is achieved in only a quarter of instances (Example 1). Initial variety is
reflected in the occurrence of the hailing term (Example 2). Secondly, some of the premodifying
epithets are realized as a prepositional phrase in postmodification (Example 3) still respecting
the restrictions of transposition technique. Finally, the highest degree of disparity is a result of
the paraphrase technique where the original phrase was represented with a complex structure of
pre- and postmodification (Example 4):

Example 1 Homunyj munocmusoea, Hajuescnuja Pyko, u omxkpu my majHy myopocmu
Teoje.’
Have mercy on Your merciful servant, most Tender Hand, and reveal to me
the mystery of Your mercy.

Example 2 Hucu ce ckpuo namepno, Beauxu I'ocnode, no necagpuiencmeom nawum.”

You have not concealed Yourself intentionally, O Great Lord, but because of
our imperfection.

Example 3 Tu cu mo cnoeo, cnosecru boowce. Tu cu maj mopan ceux npuua.
You are that word, O Word of God. You are the moral of all stories.

74

Example 4 Hajbenu ane, cearu y Oyuiu Mojoj, 0a 6UOUM Yi/b 3aMpuieroz nyma ceozd. ™
O most radiant Day, dawn in my soul, so that I may see the aim of my tangled
path.

INV 10 - PREMODIFIER + HEAD ADDRESS + DETERMINER

The sub-model in this category consists of an adjective in premodifying position and a
determiner in the postposition, namely possessive adjective my. Standard issues identified earlier
are represented here as well, such as the position of the determiner in the source and the target
language (Examples 1-4). Also, the hailing term is only present in a portion of the target text
(Example 2). One interesting instance in this category is the paraphrase of the original phrase in
Example 4 where elaboration in form of a relative clause is added to describe the original
adjective:

Example 1 Homanicu cpye moje jenejem munocmu Teoje, npemunocmueu Locnode moj."®
Anoint my heart with the oil of Your mercy, my most merciful Lord.

Example 2 Ceesuuirpu Podumesy Moj, ouucmu i#Cueom Moj U VUUHU 2a JHCPmeom Ha
ocpmeenuxy Teome. 7'
O my Most High heavenly Father, purify my life and make it a sacrifice on
Your sacrificial altar.

Example 3 Iocmom padocmum nady mojy y Tebe, Ipjadyuuu F'ocnode moj."
With fasting | gladden my hope in You, my Lord, Who are to come again.

2 Beumuposuh 1993, XII

73 Benmumuposuh 1993, IX

4 Benumupoeuh 1993, XIII

5 Benumuposuh 1993, XV

76 Bemumuposuh 1993, XII

" Benumuposuh 1993, LXXXI
78 Benumuposuh 1993, XLI
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INV 11 - PREMODIFIER+HEAD ADRESS+POSTMODIFIER

The combination here counts three elements: premodifier, head address, and postmodifier. The
genitive case in the source text postmodification is translated by a prepositional phrase
(Examples 1&2). The hailing term is present in the target text in most instances (Example 2):

Example 1

Example 2

Oodaxne uznase neuucmu oyxoeu, Ipewucma Majxo boocja?™
Where do unclean spirits come from, Most Pure Mother of God?

Hpubu mu 6rusice u jow brudgice, senusarncmeenu ywe Ucmune

Come closer to me, closer still, O majestic Spirit of Truth.

INV 12 — (PREMODIFIER) + HEAD ADRESS + POSTMODIFIER + ELABORATION
Final sub-category is characterized by the elaboration element that according to Downes is
always realized in the form of a relative clause. In the target text, the elaboration is realized in
two ways: as a relative clause (Examples 1& 2) or as a declarative sentence (Examples 3&4):

Example 1

Example 2

Example 3

Example 4

Ouuwhene oywe, wWmo mupuweme 3aHOCHUje 00 CEUX OAICaMa 3eMasbCKUX,
He oodsajajme ce 00 HAC 3eMA/bCKUX, WIMO JOUl 4ac-08a MymMapamo no
CMpaoanHum NymesuMa alumM u no neneny sautem.t*

You purified souls, who smell more captivating than all the balsams on earth,
do not separate yourselves from those of us still on earth, who for another
hour or two are still wandering over your paths of suffering and your ashes.

Lapesuhy Ceeme Tpuade u uape ceux 6uha, xoja _cy 00 Teoje peuu
npoouxana u npozredana, Haxpanu me Teojum nebom, u nanoj me Teojum
nufiem.8?

O Prince of the Holy Triad and King of all creatures, who at Your word began
to breathe and see, nourish me with Your bread, and quench my thirst with
Your drink.

Lyvue ocrvenu, wmo ce Huxad He odeajaui 00 Beunoe Jlesuuarncmea, npousu
MOJy OVULY, U OYUCUL je, U OCBEM.IUL je, U HAMUPUULYU je HeOeCHUM MAMJAHOM,
u ycenu cey wy, u yuunu je Ceojom neeecmom, 0a ou ce y woj sauena necma
Mmyopocmu Bocje; 0a 6u ce y woj omsopuno Oxo seurocmu.®®

O fiery Spirit, You are never separated from the Virginity of Eternity.

Tocnode Benuuancmeenu, wmo _uepaw v kpuny Mamepe Csoje,
ooicugomeoperom [vxom Cseceemum, ucnpasu ym moj ymom Teojum, u
ouucmu 2a cjajem Tojum 00 JACANOCHUX MUCTH, 00 JICATOCHUX CLYMIbl, 00
arcanocnux nianoea.®

O Majestic Lord! You dance on Your Mother's lap, guickened by the All-Holy
Spirit.

9 Benmmuposuh 1993, LXV
80 Benumuposuh 1993, XLVII
81 Benmumuposuh 1993, XXV
82 Benumuposuh 1993, XCIV
8 Bemumuposuh 1993, XXIII
84 Benumuposuh 1993, XXII
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INV 13 - TRANSLATION GAP

The invocation in the original text is expressed by forms which do not have a vocative function
explicitly. Example 1 illustrates transposition, where a prepositional phrase substitutes a nominal
invocation phrase. Also, a declarative sentence serves the same function in Examples 2 & 3:

Example 1 Llma spedu oywa, axo Tu y 10j ne 60uw, Ocmwe y neneny?®

What is the soul worth, If You do not keep vigil in it, like fire in ashes?
Example 2 Hajsehu ocsajauu, ko je jauu 00 éac? &

You are the greatest of conguerors, who is stronger than you?
Example 3 Boeosu, wimo sudecme cebe y bozy u Foea y cebu.’’

You are gods, who have seen yourselves in God and God in yourselves.
Discussion

The analysis presented here is a comprehensive breakdown of the various linguistic
structures and translation techniques used in different levels of invocation phrases found in the
corpus. The analysis highlighted the diversity of translation techniques employed by translators
when dealing with invocation phrases. Various instances of amplification were identified. For
example, a hailing term was incorporated to emphasize the ontologically distant speaker.
Additionally, there were examples that highlighted disparities in the two language systems,
necessitating extra premodification in the target language to convey the original meaning. The
analysis uncovered an example where the disparity resulted from the paraphrase technique,
where the original phrase was presented with a complex structure of pre- and post-modification.
An intriguing illustration of paraphrase is the use of elaboration in the form of a relative clause
to describe the original adjective. There were no instances of subtraction. Regarding
transposition, translators employed this technique by using a noun instead of an adjective in the
original Serbian text. Conversely, there were several examples that showcased the reverse
process, employing an adjective instead of a noun in the source text. Additionally, certain pre-
modifying epithets manifested as prepositional phrases in post-modification, all while adhering
to the constraints of the transposition technigque. This variability underscores the complexity of
translating religious texts®.

The presence or absence of the hailing term in the target text varies across different
levels of invocation phrases. This variation suggests that translators may make decisions based
on factors such as the target audience, the intended effect of the translation, and stylistic
considerations®®. The results pointed out that the position of determiners, such as possessive
adjectives, most prominently ‘my’, differs between the source text and the target text due to
differences in syntax between the two languages. Furthermore, the analysis revealed that
adjectives in pre-modifying positions in the source text may be rendered as premodifiers or
postmodifiers in the target text, depending on the translation technique used. These are examples
of how the structural constraints of the target language can impact translation choices and show
the flexibility and adaptability of the target language®.

8 Benumuporuh 1993, XIV

8 Benmmuposuh 1993, XXXVII
87 bid.

8 Azazzi 2020

89 Catford, 1965

% Jvir 1985
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In the final sub-category (INV 12), the use of elaboration, often in the form of relative
clauses or declarative sentences, adds complexity and depth to the invocation phrases
demonstrating the translators’ effort to convey the nuances and richness of the source text in the
target language. The analysis also highlighted the challenges translators face when dealing with
religious and spiritual texts. These challenges include conveying spiritual concepts, maintaining
cultural and religious sensitivity®, and adapting linguistic structures to capture the original
meaning. In several examples, the translators made efforts to preserve the poetic and spiritual
essence of the original text. This involves creative language use and the retention of religious
and spiritual symbolism. Finally, the cross-checking of the original and the translation also shed
light on translation gaps in the target language (INV 13). Namely, the invocation in the original
text is expressed by forms which do not have a vocative function explicitly.

All in all, the analysis provides valuable insights into the intricacies of translating
invocation phrases in religious texts. It showcases the translators’ role in mediating between
different linguistic and cultural contexts while striving to convey the profound spiritual and
emotional content of the original text. Translation in this context is not a mere linguistic exercise
but a complex interplay of language, culture, and spirituality.

Conclusion

This paper has two starting points. The first point is the contention that prayer is
considered to be an intricately responsive linguistic phenomenon, a mode of communication
marked by dynamic interaction. Rather than fixating on the task of precisely defining its rigid
structure and the regulations governing prayer composition, the primary focus lies in the
identification and acknowledgment of the recurring patterns that emerge within this form of
communication. The second point is the Downes model of nominal invocation phrase. Bearing
this in mind, the authors analyzed the book of prayers by Nikolai Velimirovi¢ in search of the
recognizable patterns, and compared those structures in the original text with their translations
in English, commenting on the translation techniques. Based on the results presented here, it is
evident that the Downes model of the nominal invocation phrase is comprehensive and easily
observable in the corpus. The analysis performed on the corpus identified 247 instances of the
Downes pattern in various degrees of ramification. More precisely, 12 subcategories of the
model were identified depending on the number and combination of the elements present.

The findings of the research also indicate a significant discrepancy in the realization of
the invocation function between the source and the target text. It is safe to assume that the
constraints of the English syntax, compared to the source language, were primarily responsible
for the differences in the model. Also, considering the thoughtfulness and religious sensibility of
the prayers that border with poetry, the translators had limited tools at their disposal, such as the
frequent use of the hailing term to imitate the style and tone of Bishop Nikolai. The translators
frequently resort to transposition, changing the grammatical structure or word order in English
to match the syntactical constraints of the target language. This adaptation is essential to ensure
that the translated text flows naturally and is grammatically correct. However, it can sometimes
result in variations from the source text. In instances where a word-for-word translation might
not convey the intended meaning or the poetic essence of the original text, translators resort to
paraphrasing, maintaining clarity and emotional impact in the target language while capturing
the essence of the source text. It is noteworthy that this approach is often used to convey religious
symbolism and emotional depth. The translators faced the challenge of replicating the style and
tone of Bishop Nikolai’s prayers, which often border on poetic and emotive language, by

91 Azazzi 2020
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utilizing various techniques, including the careful selection of adjectives, adverbs, and
descriptive language, as well as the use of religious symbolism.

The discourse, which addresses ontologically distant speaker or Creator, uses the
language very differently. Therefore, further research of the corpus is recommended to extend
our grasp of the language of prayer as Bishop Nikolai uses it, which, in turn, could shed light on
the broader patterns in the religious language. The translation techniques highlight the
complexity and artistry involved in translating religious texts and underscore the importance of
considering both linguistic and spiritual aspects when conveying the profound messages of
prayer. Further research in this area could yield valuable insights into the imperative forms and
functions within it. Lastly, since the linguistic manifestation of prayer is often structured as a
polite request or a command, thereupon the next study could look into its imperative forms and
functions
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Amnura B. JankoBuh
Harama M. bakuh Mupuh

AHAJIN3A NMEHUYKE ®PA3E Y CJIYKEU OBPARAIBA
Y KibU3U ,, MOJIUTBE HA JE3EPY“ CBETOI' HUKOJIAJA JKUYKOI'
N BbEHOM IIPEBOY HA EHI'VIECKHA

OBaj pan mpencraBba pe3yNTaTe rpaMaTHUYKe aHANM3e MMEHHUYKE (pase y CIrykOu
obpahama y eHrieckoM mpeBoay Kmure ,,Momuree Ha jesepy” Hukomaja Bemmmposwuha.
Aytopu kopucte mocrojehn mMozen jeswuke penmsarmje oopahama bory y mommrBama ma
TIPE/ICTaBE CBE BapHjaHTE KOje C€ jaBJhajy y KOPIyCYy HW BpIIE mopeheme ca OpUrHHATHUM
TEKCTOM Ca OCBPTOM Ha NPEBOJMIIAYKE TEXHHKE Koje cy Kopumhere. [lpwiankom aHamuse,
UICHTU(PUKOBAHO je 247 MHCTaHIU Mojena oopahama y pasIMIuTiM CTCIICHUMA IPaHamba, Tj.
12 moTkateropuja Mojieisia y 3aBUCHOCTH 0J1 Opoja 1 KOMOWHAIH]jE MPUCYTHUX eJICMEHATA.

Hana3u uctpaxuBama ykasdyjy Ha 3HA4YajHO OJICTYIAKE Yy pealu3aliju (YHKIHje
obpaharsa n3mel)y H3BOPHOT M ITPEBEICHOT TEKCTA, IITO CE MPHITUCY]e OTPaHUICH,HMa CHITICCKE
cHHTaKce y nmopehemy ca u3BopHuM je3ukoM. Takole, ¢ 003UpOM Ha PETUTHO3HH CCH3UOMIUTET
MOJIUTBE KOja Ce HaJla3h Ha TPaHHLM JIMPCKE BPCTE KEM)KEBHOCTH, MPEBOIMOLM CYy UMaH Ha
pacronaramy orpaHiH4YeHa CPEACTBa, IOIYT YecTe YIoTpede Mo3ApaBHOr H3pa3a 32 UMUTHPALE
cTwia W ToHa Biuaguke Hukonaja. IIpeBomwomu cy 4ecTo mnpuOeraBajy TPaHCIO3ULM)H,
Memajylii rpaMaTHuKy CTPYKTYpPY WIH Pell peUYH Ha SHITIECKOM, KaKo OU IPEBEICHH TEKCT UIMao
NPHPOJIHH TOK M Kako O OMO IpaMaTH4KU UCHIpaBaH. Y CITy4ajeBHMa Kaja IPeBOJ O PeYH 10
peun HHje aJeKBaTaH, NMPEBOJMOLM Cy KOPUCTHIIM TEXHHKY mapadpazupama, oApxaBajyhu
jacHohy M eMOLIMOHAIIHM YTHIIAj HA IMJBHOM je3HKy JOK CY 33/IpyKaBalli CYIUTHHY H3BOPHOT
TekcTa. BaxkHO je HarOMEHyTH Jia ce 0Baj MPUCTYI YeCTO KOPUCTH 32 MPEHOILECHE PEIUTHjCKE
CHUMOOJIMKE U EeMOLIMOHAIIHE IyOUHE.

Amnanuza npyska BpeJaH yBH]I y IeJIMKaTaH mpoiiec npesohema ppasa oopahama bory
y BEPCKHM TEKCTOBHMMA U MPHKa3yje YJIOry MpeBoIniIalia y NOCpeIoBamy u3Mely pazinuuTix
JE3MYKHX U KyJITYpHUX KOHTEKCTa, IOK HACTOjH Jia NpeHece TyOOKH JIyXOBHHU U €MOIMOHAIHU
cajipyKaj OpUTHHAIHOT TeKCTa. [IpeBol)erbe y 0BOM KOHTEKCTY HHje CaMO JIMHIUBUCTYKH MPOLIEC
Beh cnoskeHa Meljyurpa je3uka, KynType U JyXOBHOCTH.
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Appendix

Nominal invocation phrases classified according to their structure in the target language.

Code Original Translation

INV1 | HEAD ADDRESS HEAD ADDRESS
Opaun Plowmen
[leBauun Singers
Jomahune Master
Cepadumu Seraphim
XepyBumu Cherubim
[pecronu Thrones
Opaho brethren
besymuunnm Fools
MHOTOIIAMETHHU intellectuals
Jeno children
BoronocIu God-bearers
OCBCTHHILA avengers
0e3yMHIYE madman
HEAD ADDRESS HAILING TERM + HEAD ADDRESS
OYCTHEHO O desert
pubde O fish
nyne O sycamore tree
THUIIE O birds
NASS O ail
BACHOHO O universe
Mope O sea
Tocmofe O Lord
CHUPOMACH O paupers
KpaJbeBH O kings
IPELIHUIH O sinners
NpaBeTHAUIN O righteous
4OBEUE O man
POOHILO O bondswoman
Yoseue O man
KaMeEbe O stone and rock
HEAD ADDRESS DETERMINER + HEAD ADDRESS
Boraramm the rich
HEAD ADDRESS PREMODIFIER + HEAD ADDRESS
MHOrOMUJIOCTHBH Most Merciful Lord
cTapiu old men
HecpehHuie wretched wench
HEAD ADDRESS DETERMINER + PREMODIFIER +

HEAD ADDRESS

CaeuoBeue the Ultimate Man
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HEAD ADDRESS

HEAD ADDRESS + POSTMODIFIER

XBaJIMCABIH you braggarts

JaIHUIM you wretches

OYajHHUIIN you desperate people

camypaju you who are like samurai warriors
INV2 | COORDINATED HEAD ADDRESS | COORDINATED HEAD ADDRESS

Tocnionctea u Cuie Dominions and Powers

Biactu u Hauena Authorities and Principalities

COORDINATED HEAD ADDRESS | HAILING TERM + COORDINATED

HEAD ADDRESS

Kpacoro u Yucroro O Beauty and Purity

MIIEHUIIO U JI030 O wheat and grapevine

BOJIO U Ba3yIle O water and skies

OBIIC U BOJIOBH O sheep and oxen

TPEBE M TPCKO O thorns and reed

HAILING TERM + COORDINATED | HAILING TERM + COORDINATED

HEAD ADDRESS HEAD ADDRESS

O 3Be3/ie U CTBAPH O stars and creatures,

O je3epo W mIaHUHE O lake and mountain
INV 3 HEAD ADDRESS + DETERMINER | DETERMINER + HEAD ADDRESS

Ponuresby Moj my Father
Kpacoro mMoja my Beauty
CYUITHHO MOja my essence
boxe Moj my God
JIOMOBHHO MoOja my Homeland
CnaBo moja my Glory
Hcruno Moja My Truth
Pagoctu Moja my Joy
[MacTupy Moj my Shepherd
Charo mMoja my Power
cpIie Moje my heart
Cycenu Moju my neighbors
[pujarespu MoOju My friends
JieTe Moje my child
JICBOjKO Moja my virgin

HEAD ADDRESS + DETERMINER

DETERMINER + PREMODIFIER +

HEAD ADDRESS
Packomm mMoja my Luxurious Lord
Boraraiy mMoj my Rich Lord
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HEAD ADDRESS + DETERMINER

DETERMINER + HEAD ADDRESS +
POSTMODIFIER

Backpcurespy Moj

My Lord who resurrects

HEAD ADDRESS + DETERMINER

HAILING TERM +DETERMINER +
HEAD ADDRESS

3/IpaBJbe MoOje O my health
CaetniocTs MOja O my Light
XKuBote MOj O my Life
Llape moj O my King

HEAD ADDRESS + DETERMINER

HAILING TERM +DETERMINER +
PREMODIFIER + HEAD ADDRESS

MUJIOIITO MOja

O my beloved Lord

HAILING TERM + HEAD
ADDRESS + DETERMINER

HAILING TERM + DETERMINER +
HEAD ADDRESS

O jpy0aBu Moja O my love
INV4 | COORDINATED HEAD ADDRESS | COORDINATED DETERMINER +
+ DETERMINER HEAD ADDRESS
CHJIO MOja U UCTHHO MOja my might and my truth
XKusote Moj u Cracerbe Moje my Life and my Salvation
COORDINATED HEAD ADDRESS | HAILING TERM + COORDINATED
+ DETERMINER DETERMINER + HEAD ADDRESS
CTHJIC MOj M YKAJIOCTH MOja O my shame and my sorrow
IecMo Moja 1 Jby0aBH Moja O my Song and my love
KOJICBKO MOja U BaCKPCEIhEe Moje O my cradle and my resurrection
Tocnosie Moj u TBOpUe MOj O my Lord and my Creator
Iape moj u IlapeBuHo Moja O my King and my Kingdom
PREMODIFIER + COORDINATED | HAILING TERM + DETERMINER +
DETERMINER + HEAD ADDRESS | COORDINATED PREMODIFIER+
HEAD ADDRESS
Caernocuu Llape moj u boxke Moj O my illustrious King and my God
INV5 | HEAD ADDRESS + HEAD ADDRESS + POSTMODIFIER

POSTMODIFIER

Enementy npupoanu

Elements of nature

CTaHOBHHUIIN 3€EMJbEC

inhabitants of the earth

JACH0 3EMJBE

children of earth

CHHOBH 3€MJbBC

sons of earth

CHHOBH YOBEYjH

sons of men

Bojuunm xuBoTa

Warriors of Life

Jyuie MpTBHX

You souls of the dead

BeXOaTEJbH TeNa

You who train your bodies
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HEAD ADDRESS +
POSTMODIFIER

HAILING TERM + HEAD ADDRESS +

POSTMODIFIER

CHHOBH JbYJACKH

O sons of men

JIUJIM]E TTOJbCKE

O lilies of the field

Hesectro Hebecna

O Bride of Heaven

CuHe XHBOTa

O Son of life

Cune Mctune

O Son of Truth

CrnaBo ropmUX CBETOBa

O Glory of the realms on high

IToGenHuue cMpTH

O Conqueror of death

Cune boxju

O Son of God

I'ocnioze Ipe6oratu

O Lord, Most Rich

Xpucte boxe

O Christ our God

Kue)xe HEBUHOCTH U CBUX
HEBUHUX

O Prince of Innocence and of all
innocents

I"ocnioze Hax 6e30pojHIM BOjcKaMa

O Lord of countless hosts

Majko npenyHa MUJIOIITE

O Mother plenteous in lovingkindness

cunoBu Cuna boxjera

O sons of the Sun of God

My4eHuUIH BeJNKe JbyOaBU

O Martyrs of great love

YTexo npaBesHUKA U XpabpocTu
MYYEHHUKa

O Lord, the solace of the righteous and
the courage of the martyrs

I'ocnionapy u Jlaponasue cBera mIto
jecaMm B UMaM

O Master and Bestower of all that | am
and | have

[lapurie, HeGecHe KpacoTe

O Queen of heavenly beauty

TBopue 1 0Ka U yxa

O Creator of the eye and the ear.

IIMPHHO TPOCYHYaHOT bokaHCTBa

O expanse of the triradiate Godhead

cuio Tpojuie Cete

O Power of the Holy Trinity

I'ocoge Ucture u XKusorta

O Lord of Truth and Life

HEAD ADDRESS + HAILING TERM + PREMODIFIER
POSTMODIFIER +HEAD ADDRESS
Jyuie CecBeTH O All-Holy Spirit

Majko HebecHa

O heavenly Mother

Cgernoctu Heyracusa

O Inextinguishable Light

Jby6aBu CBeobyxBaTHa

O all-embracing Love

Bnagnko MHOroMunocTuBU

O Master Most Merciful

l'ocnonie Ctpamau

O Fearful Lord

T'ocnosie TpuunocracHu

O triune Lord

Cune JennHOpPOIHU

O Only-Begotten Son

Majko HebecHa

O heavenly Mother

T"ocrioze cBeTiIOCHH

O luminous Lord

Crnanoctu Heucnpnaa

O inexhaustible Sweetness

Jyme Csetu

O Holy Spirit

T'ocrionie HebecHu

O heavenly Lord

Tpojune jenHoOUTHA

O consubstantial Trinity

Cune boxxaHcku

O Divine Son

Tpojune IlpecBera

O All-Holy Trinity
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HEAD ADDRESS +
POSTMODIFIER

DETERMINER + PREMODIFIER +
HEAD ADDRESS

JIYIIO MOKajHa

my repentant soul

JIYIIO yCTpalleHa

my frightened soul

Jymio 6e3yMHa

my demented soul

Poco jyrapma my morning Dew
Jeno 3emasbeka My worldly children
ayiio 6eaHa My wretched soul
INV 6 HAILING TERM + HEAD HEAD ADDRESS + POSTMODIFIER
ADDRESS + POSTMODIFIER
0 BU 3aBHJbUBIH you envious people
0 BU THEBJHUBIIU you short-tempered people
0 BU MMOXOTJBUBITH you greedy people
0 BH 3JI0IIAMTHJIA you vengeful people
0 BH OpPMKHU MHOTOOPHIKHH yOu Worrisome worriers
0 BH CTPAIJbHUBIH you cowards
0 BH TEJAJH [paBa you auctioneers of rights
0 BH IPOTIOBEHHUIIA CMPTH you preachers of death
INV 7 HEAD ADDRESS + HAILING TERM + HEAD ADDRESS +

POSTMODIFIER

POSTMODIFIER

I'ocnioze, JIenoTo Moja

O Lord, my beauty

T'ocnoze, Ha0 MOja y oUajamby

O Lord, my hope in despair

[ocriofie, cHaro Moja y Hemohu

O Lord, my strength in weakness

T'ocniosie, BHIENIO MOje V TaMU

O Lord, my light in darkness

I'ocnone, [ocmofie, jeanna cpehio Moja

O Lord, Lord, my only happiness

["ocroze, MIagoCTu MOja HecTapusa

O Lord, my ageless youth

I'ocnozie, cHAro mMoja

O Lord, my strength

O T'ocnonie, cHy MOj JaHOHONHU

O Lord, my dream day and night

T'ocnoze, mpemMuia TajHO AyIle Moje

O Lord, my soul's most cherished mystery

I'ocnozie, TyMaue JKUBOTa MOTa

O Lord, interpreter of my life

T'ocnioze, [ocmoie Moj; TPOCYHYAHO
Bo)kaHCTBO MOje

O Lord, my Lord, my triradiate Godhead

CyHIte HaJ CyHIUMa, goralaj y
BAaCHOHH, IITO MPUBJIAYH CPIIE MOje

O Sun of suns, the only event in the
universe that attracts my heart

Cune boxju, Cune XXusora

O Son of God, Son of Life

HEAD ADDRESS +
POSTMODIFIER

HAILING TERM +PREMODIFIER+
HEAD ADDRESS + POSTMODIFIER

Majko HebecHa, Jby0aBH Moja jeAnHa

O heavenly Mother, my only love

Majko nebecna, Hesecro CBecBerora
Jlyxa

O heavenly Mother, Bride of the All-Holy
Spirit

CBETJIOCTHU aHI'CJid U CTBAPHU

O light of angels and creatures
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T'ocioge CBEMWIOCTHBH U
MHoroTpespusu

O All-Merciful and Longsuffering Lord

T'ocnione JIyuesapuu, u Beuuro Jlere
y xpuny Csete Tpuane

O Resplendent Lord, Eternal Child of the
Holy Triad

Cune boxju Jenunu

O Only Son of God

Jymie cBetr 1 cBeMohHH

O Holy and Almighty Spirit

["'ocnoge Munu u IMpeMUIIn

O dear and most gracious Lord

INV 8 HEAD ADDRESS + DETERMINER | HAILING TERM + DETERMINER+
+ POSTMODIFIER PREMODIFIER + HEAD ADDRESS
Bacuono Moja jemna O my beautiful universe
Bacuono Moja camuBa O my sleepy universe
Jymuio Moja okajaHa O my penitent soul
HEAD ADDRESS + DETERMINER | HAILING TERM + DETERMINER
+ POSTMODIFIER +HEAD ADDRESS + POSTMODIFIER
Jymuio Moja, jemrHa 6puro mMoja O my soul, my only concern
Jyuio Moja, nehiHO BEYHOCTH O my soul, cavern of eternity
TCocriosie Moj, jemunu nocrojehn O my Lord, the only One who exists
Hymio, aymio mMoja, TpoHohHa Tamo O my soul, my trinocturnal darkness
Moja
HEAD ADDRESS + DETERMINER | DETERMINER+PREMODIFIER+HEAD
+ POSTMODIFIER ADDRESS
Cune Moj Jby0OIbeHH my beloved Son
BEPHOCTH MOja CJIaTKa my sweet faithfulness
HAILING TERM + HEAD HAILING TERM + DETERMINER
ADDRESS + DETERMINER + +HEAD ADDRESS + POSTMODIFIER
POSTMODIFIER
O nyuio Moja, BeYuTO M3HEeHalheme O my soul, my eternal surprise!
Moje!

INV9 | PREMODIFIER + HEAD ADDRESS | PREMODIFIER + HEAD ADDRESS

Hajuexxuuja Pyko

most Tender Hand

Csetu boxe

Holy God

Cseru Kpenku

Holy Mighty

Cseru becMpTHH

Holy Immortal

y0ojutu dopiu

embattled battlers

BeCKOpI/ICHe clIyre

Unprofitable servants

PREMODIFIER + HEAD ADDRESS

HAILING TERM+PREMODIFIER +
HEAD ADDRESS

KusorBopuu 1 Mohuu [lymre

O Life-giving and Mighty Spirit

Benuku I'ocrione

O Great Lord

JKusu boxxe

O Living God

Beunu boxe

O Eternal God
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HajIUICMCHUTH]H KaMCHE

O most precious Stone

Boronocun Cune

O God-bearing Son

bnaxxena Myapocrtu

O Blessed Wisdom

BeuwnTo OynHa Jbybasu

O eternally vigilant love

npaBenHu ['ocrione

O righteous Lord

becmptau Llape

O immortal King

Heb6ecun Xneby

O Heavenly Bread

He6ecno nuhe

O Heavenly Drink

PREMODIFIER + HEAD ADDRESS

HAILING TERM + HEAD ADDRESS
+POSTMODIFIER

cnoBecHU boxke

O Word of God

PREMODIFIER + HEAD ADDRESS

HAILING TERM + PREMODIFIER
+HEAD ADDRESS +POSTMODIFIER

Hajoesmu [lane

O most radiant Day, dawn in my soul

PREMODIFIER + HEAD ADDRESS

DETERMINER + HEAD ADDRESS +
POSTMODIFIER

CBC 3BC3/IC

all you stars

PREMODIFIER + HEAD ADDRESS

PREMODIFIER + HEAD ADDRESS +
POSTMODIFIER

OCHpPOTENH apeBuhu

impoverished sons of the King

PREMODIFIER + HEAD ADDRESS

HEADS ADDRESS + POSTMODIFIER

I'pemne nyme

You sinful souls

INV 10

PREMODIFIER + HEAD ADDRESS
+ DETERMINER

DETERMINER +
PREMODIFIER+HEAD ADDRESS

npemmwioctuH ['ocrionie Moj

my most merciful Lord

HemupHe Muciu Moje

My restless thoughts

Beuna Jlenoto moja

my Eternal Beauty

HajBehu rocre Moj

my most important guest

jenunu Mpone mMoj

my only Idol

BeunTto 3apaBibe Moje

my Eternal Health

becmptha Jlenorto moja

my Immortal Beauty

Hajpagocuuju [Ipasange Moj

my Most Joyful Feast

Csetnocuu 1lape Moj

my Light-bearing King

BeIMYaHCTBEHU [ ocogapy mMoj

my majestic Lord

PREMODIFIER + HEAD ADDRESS
+ DETERMINER

HAILING TERM + DETERMINER +
PREMODIFIER+ HEAD ADDRESS

CeeBuiu Poutesby Moj

O my Most High heavenly Father

JIeBUYaHCKa JyIIO Moja

O my virgin soul

Munoctusu Ponuressy Moj

O my Merciful Father

BecmpTau boxe mMoj

O my Immortal God
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Jenuna JlermoTo Moja

O my only Beauty

Hajcjajanja 3Be310 Moja

O my Most Radiant Star

Csetnocuu 1lape Moj

O my illustrious King

JKuBoTBOpHa XpaHOo MOja

O my Life-giving Nourishment

PREMODIFIER + HEAD ADDRESS
+ DETERMINER

DETERMINER+HEAD ADRESS +
POSTMODIFIER

['pjanynrau [ocnone mMoj

my Lord, Who are to come again

+POSTMODIFIER+ELABORATION

INV 11 | PREMODIFIER+HEAD PREMODIFIER+HEAD
ADRESS+POSTMODIFIER ADRESS+POSTMODIFIER
I[Mpeuncra Majko Boxkja Most Pure Mother of God
[pemyapo Cnoso Boxje Most Wise logos of God
PREMODIFIER+HEAD HAILING TERM +
ADRESS+POSTMODIFIER PREMODIFIER+HEAD

ADRESS+POSTMODIFIER
BennuancTeenu Jymie Mcrune O majestic Spirit of Truth
BenmyancTBeHd Cune Boxju O majestic Son of God
npemmwin Cune Csere Tpojuie O beloved Son of the Holy Trinity
[Mpeuncra u CBeTioHOCHA Majko O Most Pure and Light-bearing Mother of
boxja God
Musiocpana Boropoauiie Hebecuna O compassionate Heavenly Mother of
God
Tpocynuanu Bnaauko cBeToBa O Triradiate Master of worlds
Tpojenuna Kuro [{seha O Triune Bouquet of Flowers
Tpocynuanu Bnaauko cBeToBa O Triradiate Master of worlds
Tpojenuna Kuro [{seha O Triune Bouquet of Flowers
Crpamau lyuie Cetu O awesome Holy Spirit
kamenu TeMesby Hajama MOr O stone Foundation of my hope
INV 12 | HEAD ADRESS HEAD ADRESS

+POSTMODIFIER+ELABORATION

Mydenunu 100pe Hajie, MOJIUTE ce
bory 3a Hac.

Martyrs of the true faith, pray to God for
us.

HEAD ADRESS
+POSTMODIFIER+ELABORATION

HAILING TERM+HEAD ADRESS
+POSTMODIFIER+ELABORATION

apesuhy Csere Tpuaze u nape cBux
6uha, koja cy on TBoje peun
IpoJyxaja U Iporieaaia

O Prince of the Holy Triad and King of all
creatures, who at Your word began to
breathe and see

KPYroBU CBETUTEJba U MYUCHHKA, KOjI/I
pazyMecTe, OCETHCTE H YCBOJHCTE
nobeny Cuna JleBojaukor

O ranks of saints and martyrs, who have
understood, and sensed, and embraced the
victory of the Virgin Son
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HEAD ADRESS
+POSTMODIFIER+ELABORATION

HAILING
TERM+PREMODIFIER+HEAD
ADDRESS+ELABORATION

Jymie ormeHu, MTO ce HUKaJ HE
ongajai o1 Beunor /IeBuuaHcTBa

O fiery Spirit, You are never separated
from the Virginity of Eternity

HEAD ADRESS
+POSTMODIFIER+ELABORATION

HEAD ADDRESS
+POSTMODIFIER+ELABORATION

I'ocnione BenuuaHcTBEHY, IITO UIpaLl
y kpuiry Matepe Cgoje,
0kuBOTBOpeHOM Jlyxom CBecBeTUM

You, my Majestic Lord, who dance on
Your Mother's lap, quickened by the Holy
Spirit

HEAD ADRESS
+POSTMODIFIER+ELABORATION

DETERMINER+HEAD ADDRESS
+POSTMODIFIER+ELABORATION

KamMeme jepycanmmMcKo, ITO CTOjUII
JlaHac pasbanaHo

The stones of Jerusalem, which today lie
around all scattered

PREMODIFIER+ HEAD ADRESS +
ELABORATION

HAILING TERM+PREMODIFIER+
HEAD ADDRESS+ ELABORATION

Tpojenunn bosxe, Koju UMar cpie
HE00y3eTO TaMOM H CIOO0THO 0OJ1
CBETa

O triune God, You have a heart that is
devoid of darkness and free of the world

HEAD ADRESS
+POSTMODIFIER+ELABORATION

HEAD ADDRESS
+POSTMODIFIER+ELABORATION

Ounmrhene myre, ITO MUPHUIIETE
3aHOCHH]E O] CBUX Oasicama
3eMaJbCKUX

You purified souls, who smell more
captivating than all the balsams on earth

HEAD ADDRESS
+DETERMINER+ELABORATION

DETERMINER+ HEAD
ADDRESS+ELABORATION

['ocriofie Moj, KOji CH OKpYKEH
OeCMPTHUM BOjCKaMa Kao OOpOBOM
IJNIAaHUHOM

my Lord, who are surrounded by
immortal hosts like a mountain covered
with pines

Iape moj u Oye Moj, CaB OKpYKeH
OecMpTHHM BOjcKaMa Kao OOpOBOM
IJIAHUHOM Y HEONAJTHOM IJIAMCHY

my King and my Father, all surrounded
by immortal hosts like a pine-covered
mountain engulfed in unscorching flame
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