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SHORT FOLK PROSE FORMS AS HEIRS OF CULTURAL
AND ETHNIC HERITAGE OF MIGRANTS AND HOSTS

Summary

Short prose forms, particularly folk proverbs and riddles, are heirs of the cultural
and religious heritage of a nation. They carry within themselves beliefs, customs, rituals,
entrenched attitudes, misconceptions, prejudices, common views on social phenomena,
interpersonal relations, natural relations and their perceptions. They sometimes reveal
more about a nation than the extensive ethnographic and historical studies, and at the
same time, through the game and witticism, they may represent a form of education,
cultural rapprochement and an elementary mastery of linguistic skills, important both
for migrants and hosts. Do the short folk prose forms exist in virtual culture?

Key words: short prose forms; folk proverbs; folk riddles; culture of migrants;
culture of hosts; cultural heritage; religious heritage, virtual culture.

Short prose forms, particularly folk proverbs and riddles, are heirs
of the cultural and religious heritage of a nation. They carry within them-
selves beliefs, customs, rituals, entrenched attitudes, misconceptions,
prejudices, common views on social phenomena, interpersonal relations,
natural relations and their perceptions. They sometimes reveal more
about a nation than the extensive ethnographic and historical studies,
and at the same time, through the game and witticism, they may rep-
resent a form of education, cultural rapprochement and an elementary
mastery of linguistic skills, important both for migrants and hosts.

In this unstable age, in which the reports on migrations are quite
common in all media, traditional and virtual, and in which we all encoun-
ter migrants in the cities we live in, never before assuming that they can
be faced with such challenges, in which human sufferings are rarely ac-
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companied by understanding, and even if they are, this understanding
mostly implies material and physical support for survival. In this difficult
and unstable age as well as in situations for which we are not prepared,
we forget about the culture and education. At the same time, we con-
stantly pride ourselves in living in the knowledge era. It seems as if there
are two parallel realities. One in which we teach our children that it is
necessary to educate themselves, to protect their own cultural and ethnic
identity, and the other in which we do not recognize the importance of
these values for those who are forced to leave their homes and go into
the unknown, uncertain, not thinking that it is important to remember
who they are and where they come from, as well as where they are and
what are the people who receive or condemn them like. Their memory
is in fact their identity. Serbian philosopher, BoZzidar KneZevi¢, wrote that
“Every theory, every principle represents only one thin thread drawn from
the contexture of the overall process. Nevertheless, it is a whole thread.
The longer the thread, the deeper and truer the theory gets (KneZevic:
63).” The first insights into the culture of every individual are linked to the
folk literature, mostly to short prose forms, fables, fairy tales, proverbs,
riddles, conundrums. They are conveying folk wisdom on human charac-
ter, temperament, nature of human relationships, the so-called general
truths and life choices; they represent sparks of folk wittiness and shrewd-
ness and guardians of local customs and rituals. We are often not aware
of the fact that the buzzwords within serious discussions, representing
a source of confirmation of our thesis, are actually more valid than sci-
entific truths. Therefore, there is no reason to neglect their functionality
when it comes to the need of overcoming and mutually understanding
cultural differences, and at the same time establishing better understand-
ing despite different ethnic, religious and cultural climate.

According to the UNHCR report from 2015, a total of 65.3 million
people was displaced out of which 21.3 million were treated as refugees,
whereby children below 18 years of age make up half of that population.
Around 3.2 million people were waiting for the approval of their asylum
application. In addition to Lebanon that hosted the largest number of
refugees in relation to its population, Germany was the world’s largest
recipient of asylum applications with 441,900 of them registered during
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2015. The EU struggled to cope with the influx of over a million migrants
crossing their borders, which resulted in creating division between EU
countries. The UNHCR has recently reported that since the beginning of
the current year 135,711 people have reached Europe by sea, the data
that clearly indicate that the migrant crisis is not over. In order to respond
to the crisis and enable somewhat easier assimilation of refugees in host
countries, we must define and implement clear policies primarily in the
field of education, but also in all other areas.

As a country located at the crossroads of Western and Eastern routes
and winds, Serbia has temporarily or permanently accommodated, and it
still does, a great number of migrants. By receiving them, Serbia, same as
other countries, had to grasp international standards of protection in the
field of migrations and asylum systems, and implement them within the
national context throughout national legislative and regulatory frame-
work. Acknowledging and understanding the phenomenon of migration
and the sensitivity of the migrant population and gaining insight into the
characteristics of the local systems’ response to the regulations related to
the exercise of migrants’ rights, resulted in formulating the recommenda-
tions for improving the response to the needs of migrants and particu-
larly vulnerable groups of migrants and their integration into the local
communities. The migrants passing through Serbia mostly want to reach
developed countries that have a more efficient asylum system. However,
the number of asylum seekers is increasing year after year, and Serbia
is becoming the desired destination. Therefore, the systematic and thor-
ough assistance is needed, not only in terms of material, legal and health
support, but also in terms of inclusion in the educational system and de-
velopment of transculturality. The emphasis on transculturality reinforces
sensitivity of both migrants and local population, enables higher level of
cooperation, and hence greater efficiency in establishing communication
that gradually leads towards achieving mutual trust. We believe that the
distribution of educational materials, varying from one to several pages,
in both Serbian and migrant languages would contribute to awakening
their curiosity for the people to whom they merged; same as the educa-
tion of the local population on migrants, their needs and culture would
significantly contribute to a higher level of benevolent behavior, provided
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that we choose to ignore aggressive media communication. This would
support the process of intercultural mediation, which would certainly re-
sult in intercultural understanding.

Interculturality is a process which is realized in permanent dialectics
between unity and diversity, institutions and intuition, generality and par-
ticularity, memories and the future, beliefs and testimonies, meaningful
responses and everyday demands, openness and closeness. Only a seri-
ous process of interculturalism, which takes account of all parts of the
path one should cross, overcomes closeness and opens up the space for
the search of such unity which is not benumbed by diversity. A superficial
approach to interculturalism leads toward the loss of identity or absoluti-
sation of a particular. Seeing that the identity is not given once and for all,
but it is instead upgraded, changed, acquired and developed in contact
with others, the transculturality thus represents the necessity of our time.
The process of indicating and achieving a “human touch” and “human
dimension” is based upon “human rights” and “human dignity”, which
can be found in the spiritual heritage of every nation rather than in its
laws. This is the task for the serious educational system, but, at the same
time, it represents the task for creative non-governmental organizations
or alternative educational movements and projects. By publishing (in the
traditional and virtual form) the works in which folk ingenuity and tradi-
tion is linked to the artistic expression, thus supporting intermediality;
to the adequate linguistic base, available in the form of vocabulary and
grammatical explanations; to graphic and linguistic lucidity, throughout
brain teasers, mazes, crossword puzzles; by initiating mutual comparisons
between the culture of refugees and the culture of recipients and through
citing the stories, proverbs and witticisms with the same or similar mean-
ing —we encourage, on the one hand, awareness and interest, and on the
other, self-esteem of migrants, because we are not neglecting their need
for educational and cultural contents. Thus, we are conveying the mes-
sage to a marginalized social group that we want them to get to know the
cultural context of the country in which they are currently residing, which,
in an academic way, sends the message to the newcomers that we care
to get to know them, despite their entirely non-academic and degrading
conditions of living. This is quite enough for cultural optimism.
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Proverbs and riddles are the shortest, but also the richest literary
form in spirit. Ethiopians believe that “a conversation without proverbs is
like stew without salt”, and Uzbeks claim that “the words of grandfathers
are the source of wisdom”. They encompass all the important areas of life
and represent a significant testimony of the spiritual life of each nation,
including our own. Proverbs contain the folk philosophy and omniscience.
Concise and simple in form, they have condensed the thoughts and emo-
tions into powerful images and molded linguistic expression into unusual
jewels.

Cross-cultural comparisons are particularly important. The follow-
ing proverbs are picturesque and are deeply grounded in the Arab culture:

,» You reap what you sow.”

» Money is a good servant but a bad master.”

, The dog wags its tail, and a hypocrite his tongue.”

,Better to take a poor wife than to fight with the rich one.”

,» If you want to get to know a woman’s essence, look at the woman
with eyes closed.”

,» Any man can make mistakes, but only an idiot persists in his error.”

We can detect a parallel short prose form for each of them in every
nation.

As cultural and educational institutions serving everyone, regard-
less of their race, gender, economic status and age, libraries are the best
focal points of cultural curiosity, thus one expects their greater cultural
engagement. Broekhof (2011) has conducted research and established
that a child, who spends 15 minutes a day reading something, reads a mil-
lion words during the entire year and enriches his vocabulary with 1,000
words. Sullivan and Brown (2013), who studied a national sample of 6,000
British nationals, have found that the vocabulary is developed with exact-
ly the same success rate and efforts between the age of ten and sixteen.
Other researchers (Krashen, 2013) have also found that reading for fun
and relaxation has given better results in terms of developing the vocabu-
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lary of readers. Hence, the form of proverbs and riddles, which further
develops creativity and imagination (Gille et al., 2010; OECD, 2011a), is
highly desirable for acknowledging the habits and character of the new
milieu.

With the help of librarians, the reader decides to move towards
other literary forms as well, but his persistence and security in the pro-
cess of reading socialization depends largely on his retention in the coun-
try in which he arrived. Of course, the manner in which the educational
system of a certain country treats the refugees will also have a particular
impetus. We are referring to the refugees fleeing from their country, but
not from their own culture, which they love, respect and carry with them,
whereby their host country provides them with an opportunity to present
their culture and to familiarize themselves with the local one, in order to
be able to assimilate properly and accept the new milieu. Once again we
will cite the words of the Serbian philosopher of the early 20™ century:
“The quest for a position in society is a tattoo of humaneness (Knezevié:
88).” Today, humanity is tattooed in the virtual world.
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AnekcaHppa BpaHew
YHuBep3uteT y beorpaay
dunonowkun dakyntet

KPATKE HAPOOHE NMPO3HE ®OPME KAO BALUTUHULUU KYNTYPHOI U
ETHUYKOI HACNEKRA MUIPAHATA U AOMARUHA
CaxeTtak

KpaTke nposHe ¢popme, HAPOUMTO HAPOAHE MOC/NOBMULE U 3aroHeTKe, 6aTUHMLM
Cy KyATypHOr u Bepckor Hacneha jegHor Hapoga. OHe Hoce cobom BepoBakba,
obuuaje, obpene, yBperkeHa cxBaTakba, 3abnyae, npeapacyde, yobuyajeHe ctaBose
0 ApywTBEeHMM MojaBama, Mehy/byACKMM OAHOCKMMA, MPUPOAHMM penauujama u
HMXOBOM A0XMB/baBatby. OHM KaTKag O jeAHOM Hapoay OTKPMBAjy BULIE 04, OBUMHUX
eTHOrpadCKMX U UCTOPUJCKUX CTyaMja, a UCTOBPEMEHO KPO3 Urpy M AOCETKY Mory Aa
byay 06AMK eayKauuje, KynTypHOr npubauikasarba M e/eMeHTapHOr OB/aAaBakba
JIMHIBUCTUYKMM BELITUHAMA, 3HaYajHNUM KaKo 3a MUTPaHTe, Tako v 3a gomahuHe. [a an
KpaTKe HapogHe nposHe Gopme MocToje y BUPTYENHO] KyATypu?

K/byuHe peum: KpaTtke nposHe Gpopme; HapoaHe NOCNOBULE; HAPOAHE 3aroHeTKe;
KyNTypa murpaHarta; Kyntypa gomahuna; KyntypHo Hacnehe; Bepcko Hacnehe, BupTyenHa
KynTypa.



