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FUNCTIONALITY, MEMORY AND CULTURAL ANCHOR:
BACK TO THE HAKETIA LANGUAGE

Y 0BOM WIaHKy HaIJalliaBa ce MOBpaTaK XaKeTHjH, je3uKy JeBpeja M3 CEBEpHOT
Mapoxa, 1 HeT0BO KOpHIThemne y IMNPOKUM KPYTOBUMA Y TUCKYPCY Kao YTOUHIITE HICH-
tuteta Melhy JeBpejuma mmanckor Mapoka. OBaj MoBpaTak je3UKy Orvie[ia ce y BUPTY-
enHuM cdepama, IpyITBEHHM Mepekama, IPYIITBEHUM OKyIJbabuMa Ha OCHOBY I'paja
MOPEKJIa M Ha OCHOBY CaMoOT je3uka - peHOMEH Koju je 610 peTkocT y mpouutoctu. O6-
HOBA XaKEeTH]¢ TOKOM MMOCIICABUX TOIMHA MPU3UBA ,,3aMHIILBCHY 3ajeAHUILY " (AHAECPCOH,
1991) unaHoBa MIMPOM CBETA, HCTOBPEMEHO Neiyjyhu Kao MOKyInaj aa ce Apxe ¢par-
MeHTH cehama Ha MecTa ofakie ¢y otunuid. Dokyc pasna je Ha ,,Haketia’suseas™ TajHom
jesuky mely JeBpejuma koju Ccy kuBeH ca XpUnihaHCKHM TOBOPHHUIIMMA KaCTHJHAHCKOT
IIITAHCKOT;, KA0 MOPOIMYHOM jE3HKY, KOjH YKJbYUyje KOIOBE PEYHU KOje OIparkaBajy mopo-
JIUYHO OKPYXKCHE; Kao IIaJbUBOM je3UKY (CIIMYHOM JPYTHUM jJEBPEjCKAM je3HIIAMA) KOjU
omoryhaBa u3deraBame IpyIMITBCHUX Ta0ya U IECH3YPEe, Kao JOJATHOM Je3UKY Y CIIydajy
JIEKCHYKHX TIPa3HUHA, YIIIABHOM 33 PEUH KOj€ C€ OMHOCE Ha BACTIMTABAMC JICIIC.

Kibyune peun: xakeruja, jaquetia, ”HTEPHET 3aje/IHHIIA, IITTAHCKH Mapoko, KyJi-
Type y KOHTaKTY.

Haketia, the language of the Northern Moroccan Jews, is a language
that has been repressed and asleep for many decades. Haketia is based
mainly on Castilian Spanish with components of Maghrebi Arabic and He-
brew: it ceased being a living language at the beginning of the 20" century,
and it was condemned to extinction during the Spanish Protectorate of
Northern Morocco between the years 1912 and 1956. During this period,
in the attempt to erase any element that could create a barrier between
them and the Spanish Protectorate, the Jews adopted Castilian customs
as well as the language, consciously or unconsciously causing Haketia to
disappear. The colonization process forced various ethnic groups to adopt
elements from a culture that was different or in opposition to those of the
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local population, neither reflecting their needs nor their identities.In this
process, a new identity was placed upon them a Western, European-Span-
ish identity that neutralized the uniqueness of their way of thinking as well
as the rich culture that was embedded in the treasures of this culture. And
in this process, the Haketia language also disappeared.

In this article, I will illustrate the comeback of Haketia and its uses
in the continuing and ever-expanding circles of discourse as an anchor of
identity among the Northern Moroccan Jews. I will examine the languages
it is reflected in virtual arenas, social networking, and in social events that
are based on the cities of origin of different communities or on the Haketia
language itself - a phenomenon that was rarer in the past. This research is
based on fieldwork and documentation that I have done among the Jews
of Tetuan, the capital of northern Morocco, who have immigrated to Israel
and other countries.

A. The functions of the Haketia language today

First, I examine the functions of the Haketia language as they are
currently reflected among Jews around the world: Haketia is used today
as a code language by Jews who live among Christian Castilian speakers.
Thus, for example, the Spanish Jews of Northern Moroccan origin who
live in Caracas, Venezuela, today, use their Haketia to teach basic words
and expressions to the Ashkenazi Jews in order to distinguish the Jews as
a whole from the Christians, and in order to enable intimate and discreet
discourse in the proximity of Spanish Christian speakers.

Another function of Haketia is as an intimate language, including
codes which reflect a family’s way of life. There are traditional dishes
that are still cooked and baked in different homes called by their Haketia
names. For instance, cuajada- the traditional pie; ensaladacocha- a sweet
or spicy pepper and tomato salad; panleves-Passover cookies made with-
out flour; pescado en sharmila- a sour fish dish; adafina - a slow cooked
dish kept on a hot plate throughout the Sabbath; oriza-traditional dish eat-
en on the Sabbath; /etreas- thin noodles; cuscusu con ambrilla —a sweet
couscous dish; fijuelas - fried thin dough made of flour and a large number
of eggs, and many more.
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Cuscusucon ambrilla (sweet couscous). Collection Pinto family.

The family language, peppered with Haketia, is also reflected in
wishes and expressions of safety and well-being as well as greeting phras-
es that accompany the day-to-day life of the first and second generation of
immigrants. Haketia expressions, such as No sea la falta de (in the memo-
ry of), mirey (my dear), miweno (my goodness), lo wenomio (oh my good-
ness), wo por mi se haga (oh, [the unlucky event] should be passed to me
[i.e., released from you]), and so on, are built into the language used by the
descendants of the immigrants, which include the children and grandchil-
dren in Israel who do not have a command of the Spanish language.

Another function of the Haketia language, as in other Jewish lan-
guages, i1s humor. Humor makes it possible for speech that is better not
used in the official spoken language to cross the lines of taboo and avoid
social censure. For example, words that mock the weaker social classes-
los de embasho- those who are of lesser status; for those who tend to be-
lieve in superstitions, or unamoraima to describe a crowd of Muslims. In
Haketia, this kind of criticism is turned into something humorous.

Hakatia is also used in instances of lexical absence in Spanish or
even in Hebrew, mainly in expressions and sayings used for educating chil-
dren. Many words and expressions are used as a family “code” to deter-
mine the norms between filth and cleanliness, for example, “Don’t be dirty
and filthy”-no sershohonor “Don’t dirty and don’t ruin things”-no hacerfo-
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chiquina. Regarding weather conditions, a sentence that I have heard numer-
ous times in many families — “abrigate bien porque esta cayendo una shaata
que te vas a llevar un tabardillo” (Dress warmly because it is raining cats
and dogs, otherwise, you will catch a cold). Another example indicates the
norms of gentleness and politeness opposed to vulgarity and egoism. For
instance, No serjian is an expression used mainly when food is being served,
instructing the child to serve himself in a measured way, to be considerate
with the others at the table, to use self-control. Another expression heard
frequently in families, jenia and safali, meaning “Don’t be vulgar” is used to
temper aggressiveness, loudness and lack of self-control.

The preceding examples show the main functions of Haketia in con-
temporary use. In the following, I map the activities that revived Haketia,
and the strategies and practices that their speakers have adopted in the
process of its revitalization.

B. Strategies and practices in the revitalization
process of Haketia

1. Level of activity of isolated instances, initiated by a few

These are activities in the Sephardic Moroccan communities who
use Haketia in several ways. For example, the enterprise of a woman from
Tangier who organized an encounter where the noche de parios, the heena
that is customary in Spanish Morocco, was reenacted. During the evening
they sang various songs in Haketia. The ceremony itself underwent much
transformation, but central to it is the use of Haketia in a most obvious
and emphasized manner. The reenactment of the ceremony, taken from its
original and authentic source, is an act that is meant to preserve the cul-
tural memory and, in fact, to ensure its survival. The dress worn during the
ceremony as well as the language used are part of the folkloric properties,
in the terminology of Martin Skrydstrup (2012), that bring with them the
identity of a people who seek opportunities that will give presence to their
culture and by doing so, will rescue it.
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Esther & Chashe

29 diciembre 2013
T"YWN N2V I

Daile cenar al desposado Esta noche de Purim

Daile a cenar al desposado, Esta noche de Purim
Daile a cenar que no ha cenado. No duerme losalhajuin
Haciendo alhajuinadas
Daile a cenar al desposado, Para la desposada

Dale a cener sopa de nabos.
Vivas tu y viva yo y vivan todos los yudios,

Para la novia una gallina, Viva [a reina Esther, que tanto placer nos dio.

I V para el novio una sardina.
Mordejai mando v dice
Para la novia pan sobado, Todo judio que se avize,
V para el novio de salvado. Que'n adar catorce y quince,
Tenga mucho de beber.

Tate, tate, que no hay dote,
Guarda el amor para la noche. Vivas tu y viva yo y vivan todos [os yudios,
Viva la reina Esther, que tanto placer nos dio.

Tate, tate, que no hay nada,
Guarda el amor para manana. Jlaman antes que muriera

Reunio a su_parentela

Los puso a su cabecera

‘Un dia antes de Purim

Vivas tii y viva yo y vivan todos los yudios,
Viva [a reina Tsther, que tanto placer nos dio.

Y tu mi hijo Porata
Vende (a ropa barata,
V no hables con quien tratas,
En el dia de Purim.

A folder with songs in Haketia that was given to guests at the ceremony of the
«Noche de pafios»
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Another example of individual initiatives are evenings in Israel ar-
ranged mainly for an audience who do not belong to the Haketic community
but rather are Castilian speakers from Latin America looking for cultural and
social activities. During those evenings, comedy sketches that the organizers
themselves had written in Haketia were performed, illustrating the vitality
of the language and the possibility of creating something new in doing so.

The presence of Haketia in recent years in collective community
gatherings of this kind stand out against a background of years and genera-
tions of efforts to bury the language and testifies to an imagined communi-
ty, in the terminology of Benedict Anderson (1991), created by a scattering
of people all over the world trying to hold on to a culture that is being for-
gotten and that attempts to hang on to the slivers of memory of a language.

In women’s meetings that have recently taken place in Israel, Hake-
tia stands out as women write humoristic skits in Haketia and sing, one af-
ter the other, songs from the corpus of songs in Haketia that are familiar to
them. In this way, they create an atmosphere full of humor and unity, sing-
ing and referring to their mothers and grandmothers who bequeathed to
them the language as folkloric property that has not been obliterated from
their memory, and extending the existing awareness — “the right place” -
from the vantage point of the immigrants.

Another dominant activity is that of Solly Lévy from Canada, an en-
tertainer and actor who deserves a mention in this research. Solly Lévy has
published various books in Haketia and has edited radio plays for Radio
Sefarad based on anecdotes that describe everyday life common in Tetuan
and Tangier, the places of his childhood. The anecdotes are written with
great talent in the Haketia language, which he often translates into Span-
ish for the relevant audience. In this kind of artistic performance, there is
also something in the reenactment that is not entirely authentic, mainly
due to the compression of the common use of Haketia into a short unit
for radio play time. The enactments of Solly Lévy present Haketia as a
language that needs translation into Spanish, and Haketia is recognized as
a language that can stand on its own, uses vocabulary that is completely
different from Spanish, has different meanings for existing words, and is
pronounced quite differently. However, the return to Haketia here, even if
invented and artificial and even breaking with the original culture, affirms
the possibilities of using Haketia as a language in itself.
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The presence of Haketia also appears in video clips on Youtube,
filmed by a young boy, Aaron Israel, that relate the parables of La Fontaine
translated into Haketia by his grandfather. These videos were filmed at dif-
ferent times in Aaron’s life and present Haketia as the mother tongue of a
grandparent who was fluent in the language and used it to communicate
with his grandson.

2. The presence of Haketia in today’s Social Media

The main website whose mission is to document and preserve the
Haketia culture is the work of Alicia Sisso-Raz. This website is linked to
a Facebook page that contains information, articles, pictures and links to
the world of Haketia content. Alicia Sisso-Raz writes in Haketia, and the
website acts as an umbrella for Haketia speakers in the world.

From the folklore point of view, the use of social media, especially
Facebook, is research that requires a rigorous methodology. The use of Ha-
ketia in virtual information channels appears in various contexts, such as
condolences, to report a happy event or convey a blessing, arousing nostal-
gia and the desire to share a common past. The appearance of Haketia on
Facebook reveals a kind of underground web communication where differ-
ent languages existing in parallel can be found in an open and equal world.

Samuel Bentolila Sam Buenavida E

shimulik tocayo que paso??777? por D-05 te nios fuistes amigo?? que dolor
tan grande enterarme de esta tristisima noticia, gue ASHEM
TODODPODEROSO te tenga entre 1os TZADICKIM rey y que tus bendiciones
lluevan sobre nosotros v eretz israel, shrmulik 105 gue te conocimos nunca
ohadaremos el don de buena persona gue fuistes y dejaras un gran vacio en
muchos Corazones de amigos que te apreciamos, hasta luego hermano,
hasta siempre BARL DAYAN A EMET Z'L

S P i e 2
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Simy Zerrad Chocron
& mae 15

TR AN T3 W

Estoy Halkeata L1111 Jaja

T T DI e 44 T 1

TSI NN 2w 61
alegria Chocron [
Porgque??
PN T 13
Daoris Chocron
QUE HISISTES QUE ESTAN TAMN CANSADA
SR T 12
Alegria Chocron
mi prima parece que va empeza a hacer pessah
245 Tank g - D 12
Simy Zerrad Chocron
Jajanolll Con el calor gue hace corriendo todo el dia .
L R me 11

(O] . ATIAN 'ATEINI .

Posts and online entries in Haketia appearing on Facebook

3. The Academic Level

Activity on the academic level requires more expansive and reflex-
ive research, but I would like to note that university centers for Ladino
research have taken the Haketia language under their wing, encouraging
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research and granting an academic backing for university activities as well
as for activities outside the university in an effort to stimulate interest in
the wider community.

People of Spanish Moroccan origin, who once dropped Haketia from
the list of cultural properties that defined them, felt urged, in this way, to
come to university activities and identify through Haketia. After a cultural
exile of many years, the Haketia community, which was keen to identify
with their language, showed up in impressive numbers at university con-
ferences to demonstrate their opposition to the suppression and loss of
their cultural source. Finally, they had a place to which they could come.

Invitation to a Haketia event, organized by Ben-Gurion University, Israel
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C. The Timing of the revitalization of the Haketia language

The question I would like to address is why, at this point in time,
there has been a return to the Haketia language, as we have seen in the use
of the language in different ways and the legitimization for such a diverse
use of the language.

One of the reasons is conditioned by the cultural processes taking
place in Israel today. We are witnessing a cultural movement of Sephardic
Jews who would like to come closer to their traditions as well as to spread
their culture. At a time when Sephardic Jews are no longer leaving their
cultural identity at home, Haketia also bursts out of its private and reserved
boundaries into the public domain and asks to establish an independent
identity of its own with its own folkloric properties.

Haketia as a manifesting and unifying element. Folkloric properties
that deteriorate symbolize a loss of culture (Skrydstrup, 2012). The use of
the Haketia language is the most accessible and intimate way available to
Northern Moroccan communities to preserve their cultural identity as a
last resort. In the Social Networks, for example, the use of Haketia, even
if it is minimal, is a manner of real communication and a way to let others
know that you are one of them. Haketia acts as the catalyst to their joint
past and a way to maintain continuity among anonymous entries on the
network. One word identified as Haketia creates an immediate spark and
intimacy that reminds them of their connection to the break that was cre-
ated by the colonization in Morocco and the Moroccan emigration. The
use of Haketia through this medium is done in order to find others in the
community, and to give validation and presence to the uniqueness of the
wider community allowing the different home and family languages to ex-
ist in a discourse that is at the same time anonymous and identified.

On the social networks, a person may reveal himself in various de-
grees of transparency. Moreover, the written content grants Haketia a more
official appearance and reduces the stigma that Haketia speakers have at-
tributed to it over the years.

Thus, in the social media, the use of written Haketia, mainly a spo-
ken language, provides a new type of social discourse that has not been
possible in previous decades. It can be seen used in various posts and on-
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line entries as openings to conversation and discourse where a word or two
in Haketia acts like a fishing rod, drawing in responses of open and free
expression, and works so that Haketia is “seen” in the community. While
Facebook is not an official channel of information, it acts as an alternative
forum that also suits Haketia as an alternative, non-official language.

The Movement for Research in Diverse Disciplines. The movement
for research coming out of different universities in Israel and in the world,
and whose researchers examine the historical, folkloric, linguistic, socio-
linguistic and psycholinguistic aspects of Haketia, is a phenomenon that
reflects a turn to the linguistic source as a sign of a culture-at-risk, and
in danger of extinction and, therefore, the need to be documented. One
should note that the last public organization of Spanish Moroccan Jews in
Israel occurred in 1990 and 1991, under the auspices of Mabat, researched
by the historian Aviad Moreno. The Mabat group set itself the goal of unit-
ing the members of the community and giving expression to the Haketia
language. In the last 25 years, no further organization has taken place, and
only certain activities have taken place in the past few years in the univer-
sity context.

An additional and important factor in the revival of Haketia in Israel
is the increasing immigration of Jews from Venezuela. There, Haketia was
preserved, as mentioned before, in a more dominant way as a practice in-
tended to preserve Judaism, used as a strategy of cultural separation. The
Jews of Venezuela encouraged each other to remain separate as was the
case in meetings of women, and in other broader collective gatherings.
These immigrants to Israel use Haketia frequently in the social network
channels in a most obvious way.

The attempt to preserve Haketia on behalf of the culture. The preser-
vation of Haketia as a cultural representation, containing the multicultural
humor and spirit of the Northern Moroccan Jewish community on one
hand, and of the traditional spirit of the Hebrew sources, on the other, is an
attempt to preserve cultural values.

This language is the folkloric property that can save this unique cul-
ture from oblivion. Haketia is a cultural property, like other preserved cul-
tural artifacts and ritual objects: ritual objects and the “noche de parios”
dress (a Berberis wedding dress) mentioned above, one of the last and

461



Nina Pinto-Abecasis

most important properties of the Northern Moroccan Jewish community
which is a source of identity in the ceremony marking the transition from
maidenhood to marriage- a wedding tradition that is also on the verge of
oblivion. These properties create a deep feeling of belonging.

The attempt to preserve cultural values in recent times. The attempt
to revive Haketia is therefore an attempt to hold onto the social and cul-
tural values that characterized the spirit of the Northern Moroccan immi-
grants in the countries to which they immigrated as well as an attempt to
preserve these values for the next generation before they became lost. It is
an attempt to preserve the valuable habitus from an internal perspective,
even if it is not the dominant habitus in the community’s new homeland.

Preserving the “cultural capital ” according to Pierre Bourdieu, is the
commitment to maintain the strict social norms and hierarchy that have
been maintained for hundreds of years in these communities. Linguists
point out that the traditional pronunciation of the ancient Jewish texts after
the expulsion of the Jews in 1492 has best been kept by the Jews of Tetuan
(Maman, 1984). These Jewish communities attempted to keep their tradi-
tion, especially at this time when they feel that their traditions are being
threatened. Moreover, the realization that their new homeland did not cre-
ate a sense of home similar to the world they left behind gave birth to the
desire to return to that sense of home in different ways, one of which has
become returning to their old and neglected language, Haketia. It is not a
sentimental act; on the contrary. the contemporary creative activity in the
use of Haketia not only describes and deals with the old homeland, as re-
lated by Solly Lévy, but even interprets classics of the Grimm brothers to
Haketia in a humorous way, or the La Fontaine fables, creating skits based
on contemporary everyday life, using sharp and witty self-humor. This
is the brave attempt of the few who have revealed themselves as Haketia
speakers who have won enthusiastic and sincere feedback from their audi-
ences.

Haketia has been defined by Yaakov Bentolila (1985), one of the
major researchers of the field, as a language that “died from laughter.” This
description of Haketia reflects the words of Stuart Hall according to whom
cultural identity cannot be reconstructed to exactly how it was before it
was obliterated by a colonial context (1990). This is a heritage that has
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been created from memory, fantasy, narrative and myth. If the last stage
in the life of a language includes the remaining expressions of humor and
folklore, we can see that in the first stage of its revival is a new and original
creation using humor. The next stage that we are looking for in the revi-
talization of this language is an original creation of the Haketia language
that is not based on humor alone.A project to ensure this is in preparation.

Stages in the death and rebirth of Haketia

— New and Original
Death ofa e]"e:te::;::':) f original creation not
language P creation using based just on
humor humor humor
1912-1956 1956-1980 1980-2008 2008-2016
4 ¢ 4 4 e

4. Conclusion

It is not my intention, at this point, to say that the Haketia language
is spoken fluently among members of these communities, or that they use
it frequently and freely. The comeback to Haketia is hesitant and perhaps
even, in a way, invented and artificial. The Northern Moroccan Jews have
difficulty in removing the Castilian wrapping, but today, more than in the
past, we can see that the Jews of these communities allow their language
to penetrate through the cracks and break away from the imitated identity
they were forced to assume then, in that given period in Morocco.
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Abstract

This article emphasizes the return to Haketia, the language of the Northern Moroc-
can Jews, and its use in broad circles of discourse as an anchor of identity among the Jews of
Spanish Morocco. This return to the language is reflected in virtual spheres, social networks,
social gatherings based on the city of origin or on the language itself—a phenomenon that
was rarer in the past. The revival of Haketia in recent years invokes an “imagined commu-
nity” (Anderson, 1991) of members spread out around the world, at the same time acting
as an attempt to hold on to fragments of memory from the place they left. The focus of the
paper is on Haketia’s use as a secret language among Jews living with Christian speakers
of Castilian Spanish; as a family language, which includes code words reflecting the family
environment; as a humorous language (similar to other Jewish languages) enabling evasion
of social taboos and censorship as well as a supplementary language in instances of lexical
voids, mainly for words relating to the education of children.

Keywords: Haketia, Jaquetia, online community, Spanish Morocco, cultures in
contact.
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