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Abstract

The direct connections of Suprasl with Byzantine and
Serbian culture may be proved by the monumental fres-
cos in the Annunciation Church. They were painted by
a group of painters under the supervision of Nektori-
us the Serb (Serb Nekhtarioosh). These frescos were a
testimony to dogmatic Orthodoxy. The iconographic
symbolism of the church of the Annunciation served this
purpose. In the 16-th century, the monastery of Suprasl!
became a major ecclesiastical center of all the Slavic
nations. The monastery while being the major center of
Orthodox theological thought, still remained open for
new trends in philosophical thought.
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In the 16-th century the monastery of Suprasl was the second
monastic center of the Orthodox Church in the Polish Republic after
the Kiev-Caves Monastery. This monastery was founded in 1498 by
the Novogrod Voivod and Marshall of the Great Duchy of Lithuania —
Alexander Khadkevich together with Smolensk Archbishop — Joseph
Soltan. In the history of the Orthodox culture the monastery in Suprasl
occupies unique place. The best achievements of many branches of cul-
ture have been concentrated in it. They mirror close contacts with the
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religious and cultural heritage of other Slavonic nations. The monastery
became a place of the reciprocal permeating of various religious trends.
Also here, many national cultures influenced each other. An example of
this reciprocal permeating of cultures was the architecture and interi-
or decorations of the Annunciation monastery church. The uniqueness
of the architecture of this building consists in the mixing of the Goth-
ic and Byzantine styles. The construction of this object resembled the
fortified style of architecture of the churches in Polotsk, Synkovitche
and Malomozsheykov.

The direct connections of Suprasl with Byzantine and Serbian
culture may be proved by the monumental frescos in the Annunciation
Church. They were painted by a group of painters under the supervi-
sion of Nektorius the Serb (Serb Nekhtarioosh). These frescos were a
testimony to dogmatic Orthodoxy. The iconographic symbolism of the
church of the Annunciation served this purpose. The interior of the sob-
or church shows direct connections with the Ruthenian and Serbian cul-
tures. Its architecture is similar to the defensive churches of St. Sofia in
Polotsk, Synkovitche and Malomozheykov. In the church’s architecture
there are envisaged strong influences of the Byzantine-Ruthenian culture
in western areas of the Grand Duchy of Lithuania. The style of the fres-
coes brings to mind the monuments of the Serbian monumental painting,
especially the interior of the monastery in Manasia from 1418 r. They
are some of the few examples of byzantine paintings in historic Poland.

In the 16-th century, the monastery of Suprasl became a major
ecclesiastical center of all the Slavic nations. The monastery while being
the major center of Orthodox theological thought, still remained open
for new trends in philosophical thought. The monks from Suprasl, while
not compromising their identity, addressed other denominations and
cultures with tolerance. This may be the reason why the best achieve-
ments of the various branches of culture were represented in the mon-
astery of Suprasl. Here also, the contacts with the culture of other na-
tions was such, that their best achievements were effectively passed on
to succeeding generations. The monastery of Suprasl is a good example
in the Grand Duchy of Lithuania, the motherland of many nations, de-
nominations and cultures.

A 1557 inventory shows that 129 books, including 5 prints (AC/]
53-54; lasuckas 2003, 61), were collected during the first three to four
decades of the Suprasl Monastery. According to Flavian N. Dobrjan-
sky the monastery library had at the time 131 manuscripts and printed
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books in its possession ([oOpstackuit 1882, XX X; Mopo3zosa 2005, 124;
Temuun 2010, 70-75; HlaBuckas 1998, 7778; 2003, 134—135.). This num-
ber is confirmed by Michat Bobrowski in his description of a Supra$l li-
brary catalogue from the 1820s. He took note of a sixth Gospel — gilded,
with fittings — from the Orthodox Church of the Resurrection, which was
not included in the 1532 inventory (ACJI 53; IlaBuckas 2003, 77), as
well as the omission in the original text and later inclusion of ,,Kuuru
Hecsitoro” created in Suprasl in 15072, This manuscript was added to
the inventory in 1557 as ,,Kuura Marses Jlecsaroro” (AC/] 53, 242).
Larisa Shchavinskaya believes that this manuscript was kept in the ab-
bot’s or another monk’s cell and was therefore not listed in the earliest
description of the library. Both manuscripts were added after the cata-
logue was created in 1557. Nineteenth century publishers of the Suprasl
library catalogue did not analyze when the two manuscripts were added
to the list and published the inventory including the addition of the 1532
manuscripts. This is indirectly confirmed by the note made on the 1631
Suprasl parchment book Cy66omnuxa uru IlHomunnurxa about the fami-
ly of ,,MarBest loaHHOBHYA, HAITMCABILIETO ¥ HAJIABILIAr0 B MOHACTHIPH
CynpaciibCKHil KHUTY BEIUKYI0 pekomyto /lecsimoenas”. This infor-
mation does not appear in the first, oldest version of Cy6bommuuxa unu
Tomunnuxa (1LlaBuckas 2003, 77-78). The view Larisa Shchavinskaya
is strongly opposed by Sergey Temchin, who believes that the Gospel
missing from the inventory was in the possession of another church
(Temuun 70-71).

Sergey Temchin believes that the gilded Gospel was given ,,0T
Kmutel mo nymu KopoOku, apxumanaputa Tpoeukaro, uch Ciyrka’
(AC/ 51). 1t only appears on the collection list before 1532. It seems to
have been given to the library in the times of the archimandrite Kim-
bar, because the archimandrite of the Holy Trinity monastery in Slutsk

)

! The same view was expressed by Michat Bobrowski. His description indicates that two manuscripts
were added to the 129 books, including ,,lllectoe Eanrenie y nepkse Bockpecenist Xpucro-
Ba, OKOBaHoe, nosnouenoe”. AC/, 1. IX, p. 53. In the original registry, after the fifth Gospel is
mentioned, there is a note: ,,y cBITHX MyueHukax bopuca u I'ne6a” along with the monastery’s
seal, which may be covering information about the last richly decorated Gospel. bubanorexa
Poccuiickoii akagemun Hayk B Cankt-IlerepOypre, ¢. I1. JloopoxoTosa, Ne 24.4.28; JI. JI. lla-
BUCKas, Jlumepamypuas kyremypa 6eaopycog IHoonauwwa XV-XIX es., p. 77.

2 Michat Bobrowski had in his private collection a detailed description of the Suprasl books, based
on the original catalogue. Based on two copies of this description — “red” and “white” - L. L.
Szczawinskaja and J. A. Labyncew determined that M. Bobrowski did indeed find 129 “old books”.
It was only later that two more books were added to the original registry: ,,Illlecroe EBanremnie y
nepkse Bockpecenis Xpucrosa, okoBanoe, mosnouenoe” and ,,Jlecsitornas” by Mateusz Dziesiaty.
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was buried in Suprasl in 1569 (AC/] 65; Ctpoes 2002, 543). Archiman-
drite Kmita, mentioned in the registry, was the head of the Slutsk mon-

astery before Nicander. Was the gilded gospel given over before 15327

It is hard to say. Both hypotheses: L. Shchavinskaya’s — concerning the
gilded Gospel added to the list later, which refers to a book from the
Church of the Resurrection — and S. Temchin’s — concerning a Gospel

with silver fittings and gold decorations, which could be found on the

altar of the great church — require further study.

S. Temczin, L. Shchavinskaya and J. Labintsev take up one

more problem — the ,,ciiaBaoe namstu EBanrenue”, which the monks

myrnpocunu” from Aleksander Chodkiewicz (AC/] 51; HlaBuckas 2003,
66). He received it from the king’s treasurer and steward Stefan Andrze-

jewicz Bielkiewicz. Stefan Bielkiewicz was the archimandrite of the Ho-
ly Trinity monastery in Vilnius and in 1556 became the metropolitan of

Kiev, assuming the monastic name of Macarius. ,,/la ynpocuiu ecMu

y TOCHoO/Iapa MaHa ero MUJIOCTH CJIaBHOE MaMsTH EBaHrenue, Koum
€ro MUJIOCTh JIapOBaJIb HBIHEITHIA MUTPOIOJIUT U ONPaBUB CpeOpoM
C TI030JI0TOIO, MOJIOKUII eCMU OHOe EBaHrenue Ha mpecTolie BEINKOe
HepKBH y MecTO JKaOWHCKBIX JABYX, IITO MUTPOIOJIUT HEBHHE OTHSIT

(ACJ 51). The metropolitan of Kiev Macarius II took away two “Zaba

gospels”, because the archimandrite of the Suprasl monastery Sergi-

us Kimbar was accused of introducing changes into liturgical texts. In

the early 1530s a copyist monk Arsenius informed the metropolitan of

Kiev Macarius II that the Suprasl archimandrite Sergius Kimbar was

changing the order of liturgy and adding corrections to Slavic manu-

scripts, including Gospels. In his letters Arsenius accused Sergius Kim-

bar of creating non-canonical translations from Greek and Hebrew in-

to Slavic languages. Both laymen and clergy would participate in these

translations (ILlaBuckas 2003, 65. Gebarowicz 1969, 404; Mironowicz

2012, 9—-18; Takala-Roszczenko 2013, 69—71). It is also mentioned that

,,onarodectublii xpuctontoder ['puropuii XKaba” participated in trans-
lation (AC/] 54; aBuckast 2003, 66)°. It can be presumed that it is be-

cause of these accusations that metropolitan Macarius 11 asked for these

“corrected gospels” to be sent to Kiev and, having read them, returned

them to the monastery.

3, Kabunckoe EBanreniiiie u 3 Anocronom u Anokanuciero” appear in descriptions of the mo-
nastic library from 1532. Vilnius University Library, Manuscripts Collection, F58-7, B 1993, k. 4.
The Zabinski family is mentioned as distinguished in the Suprasl Cy66omnuxe unu Ilomunnuxe.
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This mention of the two “Zaba gospels” means that they came
to the monastery before 1532 along with the other manuscripts, which
the monks received from Grzegorz Zaba (Temuun 2011, 132; JlaGunues
68-75; JTaoeiate 2000, 161, 167-168)*. Grzegorz Zofoniewicz Denis-
owicz was, since 1513, the owner of Klewinow, which he sold in 1528 to
Aleksander Chodkiewicz. He was also the owner of Markowszczyzna
(Mielkowszczyzna), Korejwoszczyzna and Bielewszczyzna, which he
received from Sigismund I in 1518 (Library of the Lithuanian Acade-
my of Sciences 12—13; Mironowicz 2011, 59). The Smolensk boyar ap-
pears in the documents for the last time in 1529 (Library of the Lithua-
nian Academy of Sciences 12—13; Mironowicz 2011, 59). The two “Za-
ba gospels” received from Grzegorz Zaba were in the monastery before
1532 and, after a brief stay with the metropolitan of Kiev Macarius II,
returned to Suprasl before 1549. On the altar of the cathedral church
they were replaced by a book obtained from Aleksander Chodkiewicz
after 1536 but before the death of the ktitor in 1549, Taking all this into
consideration, as well as the constant replenishing and depletion of the
collection, one has to agree with S. Temchin’s conclusion that the Su-
prasl monastery was in possession of not exactly, but at least 129 books
(Temuun 73). F. 1. Dobrijansky placed the number of manuscripts at 131,
because he included two manuscripts which left the monastery and were
later returned to it.

During the period when Sergius Kimbar was the archimandrite
(1532-1565), up until 1557, the monastery obtained further 74 manu-
scripts. According to L.. Shchavinskaya and J. Labyntsev over the span
of 25 years Sergius Kimbar obtained 80 new books (,,kHUT'H HOBBIs™).
They further add that after the inventory listing 74 volumes was creat-
ed, six new books were added, as is indicated by the following notes: ,,A
MOTOM IPUOABJICHO KHUT HOBOMuUcaHbIx and ,,a To Sliika, mojackapobero
OBIBIIAr0, KHUTH, KOTOPHIS ¢ 1o cMepTH ero octanu’ (Vilnius Uni-
versity Library, 1993, 4—4v; AC/] 55; laBuckas 2003, 136; [l]aBuckas
1998, 79)°. Overall, the catalogue of the monastery library in 1557 (Vil-

4]J. Labyntsev states that the ,,Zaba gospels* could have been a gift from Wasyl Konstantynowicz
Zaba, the vice-steward of Troki (1516—1547), but provides no evidence to support this hypothe-
sis. () There is also no other evidence for the vice-steward‘s connection to the Suprasl monastery.
3 Tpeonuxsv 6 0ecmo, Knuea Jlecmeuya 6 nordecmo, [lanaxuduixs y nondecms nosuiii, Xpucmuanckas
monoepagus Kozmvr Hnouxkonnosa c¢ dononnenuamu, Kumue Anopes FOpoousozo. Wypis z
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nius University Library F58-7, B 1993, k. 1-4v; AC/] 53-55)° lists 204
manuscripts (including five in Greek and one in Latin) and five printed
books. In the times of archimandrite Kimbar the number of books in
the monastery library almost doubled. This increase was not only due
to acquisitions and gifts. The number of copyists in the monastery al-
so increased. In 1645 the monastery library had 587 manuscripts and
printed books.

Accoring to S. Temchin, 11 manuscripts were obtained by Sergius
Kimbar from other libraries. Some of the manuscripts were created at the
end of the 15" or in early 16" century in other places and only brought
to the Suprasl library after 1532. Among the manuscripts obtained by
archimandrite Kimbar there are books belonging to the metropolitan
Jozef Sottan and Twan Semenowicz Sapieha (1450—1517). These were:
Knuea ®@eooopa Cmyouma (late 15" ¢.) (Library of the Lithuanian Acad-
emy of Sciences, Manuscript Collection, f. 21, nr 798), Knuea bvimus,
Knuea HUucyc Hasun u Llapcmea 6 neil hanucansi, 6 decms (Library of
the Lithuanian Academy of Sciences, Manuscript Collection, f. 21, nr

Regestra czyli Inwentarza, ktory po ruski spisat Sergi, archimandryta supraski, w chorobie przed
$miercig r. 1557 pod pieczecia cerkiewna Zwiastowania Najswigtszej Marii — na pergaminie tu-
reckim, skoropis potustawny” based on the original catalogue by Michat Bobrowski. According
to the note three books were given by the ex-treasurer Jacek. It is unlikely that this refers to the
crown treasurer Jacek Mlodziejowski, who held the office in 15801604 and was the owner of
the paper mill using the Slepowron watermark at the Mtodziejowice manor. ,,Polski Stownik
Biograficzny”, t. XXI, Wroctaw 1976, p. 432—435. The offering of these books would have had
to take place in 1565. Therefore, this note must apply to another unknown person, unless one
assumes that the notes concerning “the treasurer Jacek” were added to the original catalogue
later. Concerning the manuscript itself and its dating cf.: T. B. Auucumosa, O nexomopuix
pyronucsix Cynpacibekoeo bnazosewjenckoeo Monacmuips 6 KHUMCHbIX coOpanusx Mockebl,
Hoszopooa u Canxm-Ilemepoypea, ,,Bibliotheca Archivi Lithuanici”, vol 7, Lietuvos DidzZiosias
Kunigaikstystés Kalbos, Kultiiros ir rastijos tradicijos, red. S. Teméinas, Vilnus 2009, p. 285—
289; C. Y0.Temuun, Pyxonucu Kumbaposckozo cobpanus Cynpacivckoeo brazoseujencrozo
monacmuips (1532—1557 e2.), p. 177-178.

¢ For comparison see ,,Onuck CynpacibCKOro MOHAacThIps cocTaBieHHbl 1829 rozia 3a HacTositena
npeocsseHHaro JIeBa SIBoposckoro”, Roman Catholic Diocese Archive in Biatystok, nr 245, k.
23v-24v, 26-60v; ,,Wiadomos¢ o stanie Klasztoru Opatskiego Supraskiego w Obwodzie Biatos-
tockim i tymze powiecie diecezji litewskiej potozonego. Roku 1830 miesigca stycznia 25 dnia
sporzadzona”, Lietuvos Valstybes Istorijos Archyvas, f. 634, op. 1, nr 3, k. 14v-41v; Description
of the Suprasl monastery as of 1836 Poccuiickuii 'ocynapcrennsiii Mcropuueckuit Apxus B
Cankr-IlerepOypre, ¢. 823, om. 3, Ne 3317.

7 Iwan Semenowicz Sapicha, scribe to the grand duke of Lithuania Alexander, the voivod of
Vitebsk (1511-1517) and Podlasie (1513-1517). Since 1501 Sapieha had been the chancellor to
queen Helen. In 1507-1508 he stayed with duchess Helen in Bielsk in Podlasie. ,,Polski Stownik
Biograficzny”, t. XXXIV, Wroctaw-Warszawa 1993, p. 613—618. It was probably Iwan Sapiecha who
presented the monastery with a precious liturgical dish emblazoned with his coat of arms — Lis.
The colophon of the manuscripts informs that it had been copied by a servant named Iwanczyk
at the request of Iwan Semenowicz Sapicha. (Morozova 1997, 46-52); (Polski Stownik 613-618).
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798). Nothing is known of the circumstances under which these books
came to Supra$l in 1532-1557. It is only known that they were not do-
nated by their former owner, because both were already dead in 1532.
Perhaps the books belonging to Iwan Sapieha were donated by his son
Pawet Iwanowicz Sapieha (1490-1579) (Polski Stownik Biograficzny”
1994, 128—131)8, but this is mere speculation with no confirmation in
the sources (Temuun 180—181). Three manuscripts: Kruea Jlecmeuya 6
nondecmwv (AC/ 55), Xpucmuarncxas monoepaghust Kozmol Unouxonnosa
¢ oononnenusmu (early 16" century) (Library of the Lithuanian Academy,
f. 19, nr 77) and JKumue Anopes FOpoousoeo (early 15 ¢.) (Poccuiickast
rocynapcTBerHas oubnroreka B Mockse ¢. 98, Ne39) were given to the
monastery before the death of archimandrite Sergius Kimbar and were
therefore added to the 1557 registry.

It is interesting to make a comparison of the kinds of books stored
in the library. Up to 1532 the monastery library contained 56 (43.4%) li-
turgical books, 67 (51.9%) works of literature and 6 (4.7%) texts on Or-
thodox Church law or statutes, acts, or canons (IL[aBuckas 1998, 78—79).
Among the liturgical books there were 13 (23%) psalters and 12 (21%)
menaia. This proportion is similar to other monasteries at the time’. The
67 literary manuscripts included: Knuea npopouecms, Knuea los, com-
mentaries to the Holy Bible, Knuea Ilamepux Ileuepcruil, [loyuenus
Kupunna Hepycanumcroeo, Llapcmeennuk ¢ nemonucyem. This shows
that these were religious, polemic, and historical works. This group of
manuscripts includes 34 codices, which until 1532 formed over a quar-
ter of the collection.

As was established by J. Labyntsev, 42 of the 80 books collected
in the times of Sergius Kimbar were liturgical books (books of the apos-
tles, agendas, gospels, horologions, menaia, psalters), 34 religious liter-
ary works (the Works of the Church Fathers: Kuuea Bacuaus Beauxozo
0 nocmuuuecmse ¢ donoanenusimu (Library of the Lithuanian Acade-
my of Sciences, f. 19, nr 53), of John Chrysostom and John of Damas-
cus, etc.), as well as 4 other books (acts, canons, regulations). Five of
the newly obtained books were in Greek (AC/], T. IX, 54-55; [1]aBuckast
1998, 135-137).

§ Pawel Sapieha, court marshall of Lithuania (1519-1557), voivod of Podlasie (1555—1558), voivod
of Nowogrod (1558—1579), benefactor of the Orthodox church in Koden, as well as other churches
and monasteries.

° A 1514 description of the Solovetsky monastery indicates that among 73 liturgical books there
were 19 psalters and 17 menaia. Cf.: (Kykymkuna 1977, 171-173).
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OLD BALKAN MANUSCRIPTS IN
THE SUPRASL COLLECTION

In the 16th century the Supras$l monastery maintained close con-
tacts with leading Orthodox centers in the Polish-Lithuanian Common-
wealth and abroad. Close contacts with monasteries in Kiev, Slutsk,
Moscow, Bulgaria, Serbia allowed for the heritage of many nations to
be concentrated in the monastery. The Suprasl Lavra became a center
of theological thought. The monks, while defending the Orthodox can-
on, remained open to new philosophical and religious ideas. The open
character of this center was undoubtedly influenced by its position on
the border of the Kingdom of Poland and the Grand Duchy of Lithuania

— at the meeting point of various religious and philosophical currents in
eastern and western Christianity. The influence of Eastern-Slavonic and
Balkan cultures revealed itself in the monastery’s library collection, its
architecture, and icons.

In the early 16™ century the collection of the monastery library
included the following liturgical books: mid-16" century Esancenue
moakosoe, late 15" century Anocmon monxosutit (Library of the Lithu-
anian Academy f. 19, nr 21; Mopo3zosa 128), three Coopruxa (Library
of the Lithuanian Academy f. 19, nr: 257, 258, 262), two copies of ear-
ly 16™ century Mapeapum (Ibid, f. 19, nr: 250, 251), Knuea I pucopus
bococnosa (Library of the Lithuanian Academy f. 19, nr 56; Mopo3zosa
128) from the same period, Ilcarmvips senuxas keneinas (Poccutickas
nayuonanvras ouonuomexa 6 Cankm-Ilemepoypee, Ne F.1.738; Hixanaey
1993, 169; Buxmopos 1890, 11; hvruxos 1897, 105 m122), Knuea npopouecms
(Library of the Lithuanian Academy of Sciences, f. 19, nr 48), and two
books of 3ramoycm nocmuwui including 16 homilies and used from the
third Sunday of Lent through st. Thomas’ Sunday (Mopo3zosa 130—131).
3namoyem nocmuwiii included fragments copied from the 11% century
Old Bulgarian Muneu uemwu. It has so far not been established where
the second volume of 3ramoycm nocmuwiii was kept.

Among the manuscripts kept in the monastery library in early 16
century there was the early 11" century Munes uemws'. This oldest ex-
ample of Old Bulgarian writings had been brought to the Grand Duchy

10 KHUT BeUKHX B IeCTh COOOPHUKOB 4, a msiThIit Ha mapkramene”. (IlaBunckas 1998, 78, 127),
npum. 4. ,,Kodeks supraski” — the oldest example of Cyrillic writings — was reprinted in Bulgaria.
(Cynpacvacku unu Pemxos, T. 1, Codust 1982, 1. II, Codust 1983; Crecosa 2003, p. 776-784).
According to latest research the manuscript was created in mid-10th century (941) in Bulgaria.
(Krustev 2012, 17-23). This view however still only a research hypothesis is and is not final.
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of Lithuania in the 13th century and finally reached Suprasl from Kiev
in early 14" century (Temuunn 2006, 174—189; Miltenova 2012, 195-215).
The view of some scholars, who claim that Munes uemvs came to the
monastery library in 1582 with the metropolitan of Serbia and Bulgaria
Gabriel, has to be discarded, because it can be found in the oldest library
catalogue from 1532. The manuscript on parchment contained 24 hagi-
ographies and sermons for the month of March (John Chrysostom, Basil
the Great, patriarch Photios, and Epiphanius of Cyprus). Mures uwemus
from the Suprasl collection was the prototype for three more, which were
found in the libraries of Petersburg, Vilnius and Kiev (CeBepbsinoB 1904,
I-1V; MoposoBa 126—127; IllaBuckas 1998, 58—59; Georgiewa-Okon i
J. Stradomski 2005, 155-159). The Old Bulgarian codex was given to
the monastery on the occasion of a ceremony of the Annunciation (to
which the cathedral church was dedicated) on 25 March. It is possible
that Muneu uemwsu was given to the monastery by the metropolitan of
Kiev Joseph during the consecration of the temple when construction
began in 1511'". There were four other Muneu yemwu in Suprasl, includ-
ing some created after 1530: for the months of December-February from
1518, for the months of March-August, November-June, and Septem-
ber-November from early 16" century Library of the Lithuanian Acad-
emy of Sciences, Manuscript Collection, f. 19, nr-y: 80, 105, 258, 79; H.
A. Mopo3zona 130-133; Typuisos 2001, 261).

The Suprasl monastery also had in its possession /lamepux Pumcxuil,
unu Beceowr I'pucopus, nanvt Pumckozo ¢ apxudesaxornom Ilempom o
arcuznu umanutickuux omyos. This medieval manuscript on parchment,
from the 14" century, was written in Old Bulgarian in one of the mon-
asteries on Mount Athos, as is suggested by its binding and language.
The spelling of the manuscript includes the Athos-Tirnovo spelling re-
forms from the second half of the 14" century (Library of the Lithuani-
an Academy, f. 19, nr 3; Typunos 1997, 117; Mopo3zosa 127; I1{aBuckas,
1998, 25). Roman Patericon (lives of Holy Fathers, monks) — four books
of Dialogues of Roman Pope Gregory with archdeacon Peter on the lives
of Italian Fathers in Middle Bulgarian translation from the 14" century.
The text of the fourth book ends on p. 57 with the words: mpasuio 60
HAIIer0 MOHACTHP3 TAKOBO O31I1e, SIKO 1a BBCY OpaT-a woen H? )KuBOTS.
U 1a HUKTOke 0co0b uto uMaU... The Patericon was written in late 14™

I Currently the Suprasl Munes (Menaion) can be found in three parts in the following libraries:
Ljubljana University Library (Cod. Kop. 2. k. 118), the National Library of Russia in St. Petersburg
(Q.m.1.72, k. 16) and in the National Library in Warsaw (BOZ 201, k. 151). Cf.: (Kaszlej 1997, 22;
Mironowicz 1988, nr 1(9), 1-3; Kierejczuk 141-150).
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century in Old Bulgarian in one of the monasteries on Mount Athos. The
spelling of the manuscript follows the Athos-Tirnovo spelling reforms
from the second half of the 14" century. The manuscript was brought
to the Suprasl monastery before 1532, probably by one of the monks
from Mount Athos. It remained in its collection until 1877, when it was
brought to the Vilnius Public Library. In 1915 it was taken to Moscow.
It returned to Vilnius in 1945-46 and is now in the Wroblewski Library
of the Lithuanian Academy of Sciences (Katalog rekopisow supraskich
2014, 102—105). There was another 16" century copy of this manuscript
in the Suprasl monastery library'.

In early 16" century the Suprasl monastery received Iloyuenus
Kupuna Epycanumckaeo. In the first catalogue this manuscript is listed
under the title Knuea Kupuna Epycanumcxaeo (Library of the Lithua-
nian Academy, f. 19, nr 71; Mopozosa 129). At the same time, the mon-
astery came into possession of Knuea E¢ppema Cupuna, which is com-
posed of two books of St. Ephrem (Library of the Lithuanian Academy of
Sciences f. 19, nr-y: 62, 85; Mopo3osa 131). The Parenesis of Ephrem the
Syrian (chapter 1-101); p. 221v—294: Knuea E¢ppema Cupurna contains
the teachings of Ephrem the Syrian (which are not part of the Parene-
sis), Athanasius of Alexandria, Basil of Caesarea, Dorotheus and others.
The text of the Parenesis includes eight unfinished chapters, the ninth
chapter is missing, as is the beginning of the tenth. The manuscript was
written in early 16™ century in one of the Bulgarian monasteries and it
came to the Suprasl monastery along with other Bulgarian and Serbian
manuscripts before 1532. It remained in the monastery library until 1877
when it was brought to the Vilnius Public Library. In 1915 it was tak-
en to Moscow or to Yaroslavl. It returned to Vilnius in 1945-46 and is
now in the Wroblewski Library of the Lithuanian Academy of Sciences
(Katalog rekopisow supraskich 148—151). As for other liturgical books,
two editions of Ilamepux ckumckuu were brought to Suprasl, probably
from Volhynia, after 1532 and [lcarmups before that year (Library of
the Lithuanian Academy, f. 19, nr-y: 87, 88, 49; Mopo3osa 132).

Another 16" century manuscript from Bulgaria was Pisma Ojcow
Cerkwi: sw. Jana Chryzostoma (Ztotoustego). 3narocTpyii conatined
the teachings of St. John Chrysostom composed by the tsar of Bulgar-
ia Simeon and the words of Macarius of Alexandria on the death of the
soul (Katalog rekopisow supraskich 2014, 276-279). Also from Bulgaria

12 (Library of the Lithuanian Academy, f. 19, nr 58.) In the first description this book is listed
under the title ,,Kuura I'puropus [{Boecnosa”. (Mopo3zosa 129).
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came the original of /lponoe cmuwnoi, na cenmsadopo—gespann. The
prologue in verse of the Bulgarian edition for September-February ends
with hagiography of Proterius the martyr (28 Fabruary): kpamonmuN sxe
C CJIMIIH EBTUX €BA MGAPBHCTBCIOIIE U CIcUaxy ... On the added (after
1541) p. 478—479 there is a hagiography the martyr Antoni of Suprasl.
The manuscript is the first part of the 1496 Prologue for the whole year.
The prologue contains short hagiographies for each day of the liturgical
year with troparions in verse and some instruction. The Suprasl edition
of the Prologue is a compilation of the Bulgarian and Nowogrod pro-
logues in verse and some other editions of prose prologues (without the
troparions in verse). The better-known hagiographies were supplemented
with the lives of holy Moscow metropolitans Peter and Alexius, ten as-
cetics (,,podwiznik”) from the Kiev Pechersk Lavra, three new instruc-
tions, and two miracle descriptions (Katalog rekopisow supraskich 2014,
319-322). In the early 1540s the hagiography of Antoni of Suprasl was
added. (Typunos 2000, 680; Temunn 2011, 134; 0 veopdptug Avidviog
6 Kapemtng 2006, 11-49; Mironowicz 2014).

The manuscript was written in Bielsk off a Bulgarian original at
the request of the son of the starosta of Bielsk Sottan Aleksandrowicz
— Sottan Soltanowicz in 1496. It was given to the Suprasl monastery in
early 16™ century. It became the basis for the creation of a prologue for
the whole year, along with a part for the months March-August. It re-
mained in the monastery until 1877, when it was brought to the Vilnius
Public Library. In 1915 it was taken to Moscow where it remains to this
day in the collection of the State Historical Museum.

The monastery library collection included works of medieval
Bulgarian literature pertaining to the work of the students of St. Cyr-
il and Methodius. The Suprasl monastery retained close contacts with
monastic centers in Serbia and Bulgaria. The tradition of maintaining
contacts between Orthodox centers in the Grand Duchy of Lithuania and
those in Serbia and Bulgaria go all the way back to 1415, when Grego-
ry Tsamblak became the metropolitan of Kiev (Trajdos 1985, 211-234).
Particularly popular among the Suprasl manuscripts were Kliment
Ochridski’s words of praise, [loyuenue Jopoghes u 3 scumuem Casevi
Ocsewgennoeo u Hoana 3nomoycmoeo® and the writings of metropoli-
tan Gregory Tsamblak (/loxeara mpem ompoxam, Torxosanue o kybke
Conomona 1 Kumue crassnckozo cesmoeo), especially his holiday

13 Ksiega Jopogeii u 3 scumuem Hoana 3nomoycmoeo byta juz w monasterze przed 1532 r. (AC/,
1. IX, 54; Biblioteka Litewskiej Akademii Nauk, f. 19, nr 61; Mopo3osa 131).
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sermons: Ha posicoecmeo Hoanna [Ipeomeuu, Ha Yenenue i Iloxsanvroe
cnoso Eepumuto Teipnosckomy (Hoopsinckuu 106—107, 117, 122123,
224-227). These books were already in the monastery library in the first
half of the 16th century (Library of the Lithuanian Academy, f. 19, nr:
61, 62; Mopo3sosa 131). The works of Gregory Tsamblak /loxearvroe
cno60 mumponoaumy Kunpuany and [loxeanvroe croeo Esgumuio
Teipnoscromy contain Orthodox religious terms, as well as Serbian and
Bulgarian words.

(FOTO) IOPODEH H 3 KUHTHEM HOAHA
3JIOTOYCTOIO LIBRARY OF THE
LITHUANIAN ACADEMY OF SCIENCES,
MANUSCRIPT COLLECTION, F. 19, NR 61.

The connection to Bulgarian and Serbian centers was confirmed
by the inclusion in a 16" century Codex of the hagiography of St. Sava
the Illuminator, and in a menaion for the month of February (mid-16™
c¢.) of an office of Saint Symeon the Myrrh-streaming (o0pstHCK M 68).
Next to the office one of the readers from the Suprasl monastery wrote:

,,110 paccyX/IeHNu UCKYy ¢ HUHEHIIBIX He Tpa3Hnyercs ceit CumeoH
gucno 13 nus” and further, in another place: ,,cB. Cumeona CepOckoro
He npazayetcs’. These notes suggest that not everyone in the monastery
accepted the cult of the Serbian saint. The cult of St. Simeon was very
popular in the Grand Duchy of Moscow, but not in the Grand Duchy of
Lithuania. This was caused by the attitude of the saint himself, who was
known for his anti-Arian activity (JIoopstackmii 286). In the 16™ century
Arianism was common in the Grand Duchy of Lithuania and therefore
it would make sense that a Serbian saint who was known for opposing
it would not be promoted. A Menaion for October (mid-16™ c.) contains
an office of St. Arsenius of Serbia with a characteristic note: ,,B ceii xxe
JICHb CBSITAaro Ypolia KapaJisi KTHTOpa MecTa Cero, raye e HOBbIe cei
nepkBe’”. This note was copied from a Serbian manuscript which prob-
ably originated in the Church of the Dormition in Nerodimla in Kosovo
Polje or the monastery of the Nativity of the Theotokos in Skopje (Poros
1978, 330-331; O6nopckuit 1914, 196-205). Both Orthodox centers were
founded by the canonized king Stefan Uro$ I'V. The manuscripts which
found their way to the Suprasl monastery lost their South-Slavonic origin
and assumed an Old-Russian form. In this version — rewritten and often
re-edited — they were disseminated in the Grand Duchy of Lithuania and
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the Kingdom of Poland. Polemic works created in the Suprasl monastery
are an example of this (Historica Russiae Monumenta 1841, 123-127;
Mironowicz 1989, 541-542).

A codex from the library of the Kiev monastery of St. Michael
contained eight texts originating in Supra$l in the 16" century (ITetpos
1895, 164—179; Mironowicz 2009, 122—134), most of which confirmed
close relations between the Suprasl monastery and Mount Athos:

1) A letter to an unnamed Latin archbishop from 1511

2) A message from the Hungarian king John Zapolya to the monks
of Mount Athos from 1534%

3) The monks’ answer to the message from king John Zapolya of
Hungary from 1534

' In the register this book is listed as ,,Kunxka Ha naruny”, AC/], 1. IX, 54. The Letter consists
of two parts: 1) the first presents sermons by the Church Fathers, excerpts from the Gospels,
apostolic commissions and teachings about the Holy Spirit and God the Father; 2) the second
is a polemic with the teachings of the Catholic church on papal primacy and shows the Roman
church as departing from the decisions of the seven ecumenical councils. It is put in the form of
an answer to a letter from a Catholic archbishop. According to N. Petrov the polemic was writ-
ten by a monk from Suprasl as a response to a letter from an archbishop who wanted to encour-
age Aleksander Chodkiewicz to support the union (H. 1. Iletpos, Cynpacavckuii monacmuipe...,
169-170). The ktetor of the monastery had hegumen Kalist review the letter and write an an-
swer. The archbishop in question was the archbishop of Gniezno Jan Laski (1510—-1531), who
presented the Postanie o blqdzeniu narodu ruskiego at the Lateran council. Cf.: Ilentrpanpuas
Hay4Has Oubnuorexa Axkanemun Hayk Ykpaunsl B Kuese (further: HHB AHY), 4750/1656, .
1-21; Historica Russiae Monumenta, vol. 1, 123—127. The author of the Suprasl polemic master-
fully described the Orthodox understanding of the origin of the Holy Spirit and God the Father
and pointed out the errors in the teachings of the Latin Church about Apostle Peter as Christ’s
Vicar and about papal authority. A. benerxuit, Mumpononumv locughv Il Conmans u omnowenue
ezo kv Cynpacnvckomy monacmoipio, 34; A. Mironowicz, Zwiqzki literackie Kijowa..., 541-542;
tenze, Zycie monastyczne na Podlasiu, Biatystok 1998, 15; Idem, Literatura bizantyjska w
Kosciele prawostawnym na terenie Wielkiego Ksigstwa Litewskiego w XVI wieku, ,,TbpHOBCKa
Kumnxosna IlIxona”, TepHOBO U HAesTa 3a XpUCTHIHCKUS YHUBepcanu3bsM XII-XV Bek, 1. IX,
Benuko Teproso 2011, 692-704.

151t describes events which took place in the Kseropotamou monastery on Mount Athos. During
the reign of byzantine emperor Romanos (1028-1034) a mushroom with forty tips would grow
every year on the day of the Forty Martyrs (9 March). It was in this church, during the reign of
emperor Michael VIII Paleologos (1258—-1282), that the church union established at the council of
Lyon was announced in 1276. Following this announcement, the mushroom stopped growing and
the church was destroyed by an earthquake. It was rebuilt during the reign of emperor Andronicus
11 (1282-1328). (LIHB AHY, 475 n/1656, 1. 21v-26; Iletpos, 170—171; Mironowicz 541, ref. 25;
Idem, Zycie monastyczne na Podlasiu 15; tenze, Literatura bizantyjska w Kosciele 2009, 146—147).
1Tt is a polemic with reformatory slogans. The Answer was a reaction to the development of Lu-
theranism in Hungary (1534). John Zapolya (to whom the Answer was directed) became king of
Hungary (1526—-1540) elected by some of the magnates after the death of Louis II (1526). The
other candidate was Ferdinand I Habsburg. Both pretenders reached an agreement in 1538. John
Zapolya received Transylvania and a part of Hungary, as well as the title of king for life. As the
king of Hungary, he wanted to use some of the organizational and ceremonial elements of the
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4) [losecmb 0 pazopenuu Agpona ramunomyopcmsyrowumu 6 1276
200y, copied in the Suprasl monastery in 1546

5) A discussion between a Christian and a Jew concerning faith
and icons"

6) A message to the Roman Catholics from 1581"

7) Crazanue na 6020Mep3CKYIO, HA NO2AHYIO AATMUHY, KOMOPYIO
nanesicu, Xmo 6 Hux 6bIMblCIUNU 8 UX NO2AHOU gepe™.

8) Hosousznooicennoe noyuenue 6o Jlumeanuu napuyaemvim
Jlozogpemom (Iletpos 174-175).

Some of the fragments of the first five texts are repeated in the
second edition added to the monastery collection in 1578 and copied in
1580. They are a sharp polemic with Protestantism, Judaism, Catholicism,
and Islam. Cnucanue npomue arompos, written in Suprasl in 1570, which
opposed reformation, was popular in the Great Duchy of Lithuania. Its
author was a ,,cBsmieHHOMHOK” (@ monk ordained as a priest) Eustace?'.
He brought a 13" century Gospel written on parchment and kept it in his
cell when he was the archdeacon (Mironowicz 146; I1]laBuckas 1998, 71).

Close contacts between the monks from Suprasl and Mount Athos
can also be seen in the aforementioned /logecms 0 pazopenuu Agona.

Orthodox and Lutheran Churches to reform the Catholic Church. For that purpose, he established
contacts with the monks of Mount Athos, asking them to indicate the differences between the
three churches, as well as opinion on the project of calling a council of the leaders of Eastern and
Western Churches in Hungary. The Greek monks listed the departures of the Catholic Church
from the decisions of the seven Ecumenical Councils and the dogmatic differences between
Christian denominations. This part of their message was frequently used by monks in Suprasl
in polemic writings. LIHB AHY, 475 1/1656, 1. 26v-96; Mironowicz 541, ref. 26; Idem, Zycie
monastyczne na Podlasiu, p. 15; Idem, Literatura bizantyjska ..., p. 147.
17 losecms o pazopenuu Apona namunomyopcmeyiowumu ¢ 1276 200y u 0 6occmanogienuu
Kcuponomamcxoit ooumenu umnepamopom Anoponuxom made its was to Suprasl from Mount
Athos. Cf.: ITerpos 1894, 154-186.
BIIHB AHY, 475 11/1656, 1. 198-201; Mironowicz 542; Idem 16; Idem, Literatura bizantyjska ..., 145.
19 Message to the Roman Catholics... from 1581 was a polemic with the writings of the Jesuit
Piotr Skarga, who was preparing the groundwork for church union. It was an answer to Skarga’s
,,O jednosci Cerkwi Bozej...” published in 1577. The Suprasl Message contains a sharp polemic
with the dogmas of the Catholic Church. ITHB AHY, 475 n/1656, n. 157-169; Iletpos 171-173;
Idem 349-380; Mironowicz 542; tenze, Zycie monastyczne na Podlasiu, 16; 1dem, Literatura
bizantyjska ..., 146, ref. 12.
2 Crazanue na 6020mep3cKyio, Ha no2awyio ramumy... written after 1586 was an answer of the
Suprasl monks to Piotr Skarga’s book. Both texts (Cxazanue and Ilocranue) were written in the
times of archimandrite Tymoteusz Ztoba (1575-1589), a keen defender of the Orthodox Church.
IIHB AHY, 4751/1656, 1. 205-208; [letpoB, Cynpacavckuii monacmuipe..., 173—174; Mironowicz
542; Idem16; Idem 14, ref. 13.
' The text including fragments of the messages of father Artem was re-edited in early 17 century.
Cf.: Tlomos 1879, 1-41; Mironowicz 541-542; Naumow 2005, 108.
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,,CHs1 moBecTh npuHeceHa Oe u3 CBsaToe ropsl Kamyrepu y MOHacThIpb
CynpscnbcKuH B JIeTO 0T cozfanust mupy 7054-e [1546] u B T0 ke 1€eTO B
CHIO KHMT'Y BITICAHa, a KOT/Ia OHA cojiealiecs rnepes KOHIIEM BEIoOpaxeHa
CYTb, exke 0 oouTenn KenpomnoramcTen, ke B CBATOM rope cOBICTBCS OT
JaTUHOMYIpCTBYIoMUX (...)” (bnbnuoreka Poccuiickoii akageMun HayK
Ne 31, 1. 41). Ilosecms relates the disastrous (for the Orthodox Church)
results of taking control of Mount Athos by the Roman Catholics and the
creation of the Latin Empire (1204—1261). The tale was to be a warning
to everyone who would want to abandon the Orthodox Church. The text
was copied numerous times in the Suprasl monastery and disseminated
in other monastic centers (Mironowicz 541, ref. 27; Idem 15; Idem, Lit-
eratura bizantyjska ..., 147). Other polemic texts were also written based
on originals brought from Mount Athos*.

There were also examples of lay Old Bulgarian literature in the
Supra$l library. The Life of Alexander the Great, published in Cracow in
1500, in Belarusan lands was appended with Bulgarian notes. A Serbian
original of the tale Tristan and Iseult was known in Suprasl. The title of
the manuscript provides hints as to its origins: /louunaemcs c nosecmu o
eumessix ¢ knue cepockux (Poecos 1978, 190—194). In the early 16™ centu-
ry the monastery library obtained Taiinas matineix unu Apucmomenegui
epama. This manuscript was written in Old Belarusan and contained
astrological texts, which were original interpretations of Greek, Jewish
and Arabic astrological treatises (HarpistHanbpaas 6i0misiToxa bemapyci
¥ Mincky Ne 094/276K; Lllasunckas 2003, 70). These examples testify
not only to the unusual character of the Suprasl library, but also to the
significant influence of Bulgarian religious and lay literature in Bela-
rus. Serbian and Bulgarian influences can be found in the subject mat-
ter, form and vocabulary of the literary texts.

It is probable that some of the Bulgarian and South Slavonic man-
uscripts were brought to Suprasl by church officials who visited the mon-
astery. No wonder therefore, that the rich library collection included nu-
merous books of Bulgarian, Greek, Moldavian, Ruthenian, and Serbian
origins. Thanks to its contacts with other Orthodox centers, the monas-
tery became a significant theological center, with a rich library of his-
torical, hagiographic, literary, philosophical, and liturgical manuscripts.

22 The 16 cnos I'puzopust Bozocnosa ¢ moakosanusmu Huxumer Upaxauiickozo and the Cooprux
written in Suprasl were Probably based on Greek originals. The latter of them consisted of
religious texts copied by many authors. Library of the Lithuanian Academy of Sciences, Ma-
nuscript Collection, f. 19, nr: 57, 103.
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AnTOHUM MuponoBuny, Pecnnyosinka Ilonbma

benocmoxckuii ynusepcumem
benocmox

BAJIKAHCKHUE PYKOIIUCH B KOJUVIEKIIHUAX
CYITPACJIBCKOI'O MOHACTBIPA XVI BEKA

AHHOTAIIUA

O npamvix cesazax Cynpacis ¢ GU3AHMUNCKOU U cepOCKoll
KYIbMYPOU CEUOEMeNbCMBYION MOHYMEHMAbHbLe
@pecxu Brazosewenckou yepkau. OHu ObLiU HANUCAHDL
2PYINOU XYO0UCHUKO8 NOO pYKosoocmeom Hexmopuyca
Cepoa (Cepb6 Hexmapuyw). Dmu @pecku Oviiu
C8UOEMENbCMBOM 002MAMUYECKO20 NPABOCIABUSL.
Dmou yeau caysicuna uKoHoepaguueckas cumMeoIuKa
bnazosewencroii yepxsu. B 16 sexe monacmuips Cynpaciv
CMAJ KPYNHBIM YEPKOGHBIM YEHMPOM BCeX CAABAHCKUX
Hapooos. Monacmuipv, OYOyUU KPYNHBIM YEHMPOM
nPagoCciIasHoll 6020C108CKOL MbICIU, BCE Jice OCTNABANCA
OMKPLIMbIM 07151 HOBBIX MedeHUll PuUI0COPCKOU MbICU.

Knwuesvie cnoea: CynpacivbCcKuili MOHACMbIDS,
BU3AHMULICKAA Kylbmypa, cepbckas Kyibmypd,
npasociasue, CidesaHCKAA KYIbmypd.
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